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Anthor's note

To think that by one's efforts
one comes to God

is part of tne illusion

that one is separate.

It is our nmature to be separate, and it is in
our mature to seek union or wholeness; although the
use of the oracle is different on all occasions it
is also the same in that we act out of need, that is
the same whether we write an oracle book or read one,
My own need has been to understand in oxder to
reconcile an outer vocation in techpoology and an
ipner intuitive kmowing, both egually robust; these
solved thelr differences by becoming 'an understanding
of the logic of symbols, S0 my own Jjoy is in under-
standing because it enables me to be more whole,

Before coming acreoss the I Cning I had greatly
enjoyed using this logic of symbols to understand
St. Matthew's gospel differently (published as
"Christ's drama", Vincent Stuart 196l); when I met
tne I Cning in 1969 the o4 nexagram figures lay
unexplained next to the many ancient commentaries,
and to me these o4 figures were tne oracle tnat I
needed to understani.

"language of the lines” was published in 1977
by Wildwood House Ltd, which was the first ocutcome
of that understanding, and since then it has seemed
useful to combine that work with the ancient Cninese
"Jjudgements” or oracle statements and to lay out
the symbol-logic process simply and show the logical
links between the line patterns of the hexagrams
and tnhe "judgements". I have tried to do this witnout
damage to tne beauiy of tne symbolisms used by the
Giinese,

It is my joy to understand in this way; I hope
it will give you pleasure.

First edition published 1985, this PDF edition published 2006. See biroco.com/yijing/richmond.htm
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THE I CHING ORACLE

Understanding the names

Once the whole 18 divided

the parta need names.

There are already enough names.
One must know when to stop.

Change

Yin and Yang

Distinguish

The creative

The receptive

Identity

Our shadow

The ilinsion

Reality

The middle way

Centred

Lao Tsu.

The Chinese oracle book is called
"the book of changes™.

It is about the flow of change that
is our common experience.

In it there are Yin and Yang.
The Yin symbnl is —=—
- the separated, divided.

The Yang symbol is —
- the whole.

We distinguish things to make
them real. We divide them one
from another to distinguish them.
This act is — =, called yin.

Before we distinguish something
it and its surroundings are one,
they are whole. This state is
— , called yang.

Qut of the whole come distinguished
parts, called the ten thousand
things, so the whole is called “the
creative™.

The ten thousand things receive our
distinguishing divisions, so they
are called "the receptive".

We exist only by distinguishing,
identifying, so we are called "identity"”.
Identity is the chooser.

Identity creates its own shadow by
¢hoosing not to have while choosing
to have.

His divisions are of himself, not of
reality itseif.

This experience is called "the illusion".

Reality itself is always whole.

The art of being amongst polarity and going
from one to the other and having bath
vwithout choice is called "the middle way".

To move like this is called being "centred”,

l-----------



The Chinese Oracle

Witnessing

The self

Psrsonal seif

The other

Life forne

Outer

Inner

Intuitive feeling

Symbol

Earma

The companion

First it is necessary to deal with a problem
that people will have with these interpretatlons
1f they are already familiar with tha oracle in
its various translations and also with other
systems of thought which use the symbols of yin
and yang. The symbol logic that is used here

To be aware in this situation
is called "witnessing”,

That which is moved by the tao
is -called "the self". It may
or may not be made particular by choosing.

The chooser, identity, and his shadow
are called "the personal self".

That which is outside a particular self
may be called "the other",

The moving force in manifestation
is called "the 1life force".

‘That which we distinguish

is called "the outexr”

That which is not distinguished
is called "the inner”.

When we, identity, are moved directly
by the life force this is called
"intuitive feeling".

Where likenmess is shared it is one,
whole. Objects and expressions that
demonstrate this sharing are called
"symbols”, their shared quality is
their symbolism.

There are patterns in our urge to
experience and this is called "karma™.
Part of the pattern is the result of
creating our shadow, part is less personal.

Reality being whole, for every "personal
self” there is a part non-personalized.
The link between these is sometimes known
as the "guide" or the "higher self™; here
it is called the "companion” or "friemd",
which gives it no specific duty.

2

Understanding the lines

The tac begot one,
One begot two,

TwWwo begot three,
Three begot the

ten thousand things.

Lao Tsu.

‘ided line and the divided reality).

is very simple and strict; it demands that the’
syabol and the thing it symbolizes are clearly
seen to share characteristics { like the div-

This might

seem 80 obvious that it is foolish to mention

it, but unfortunaitely it is so obvious that it



The I Ching Oracle

has been mnissed in at least one important res-
pect.

The yang symbol, — , represents something
undivided and so without change, and something
that ie unchanging is still and tranquil; here
the flow of change that alone creates manifest-
ation is withheld. Now one of the chief charac-
teristics that separates maleness and fomaleness
in the human mind is that the elemental male
stands back from activity and feels and observes
with his aind, the elemental female on the other
hand experiences by flowing in activity without
obeervation.

I use the term elemental for male and female
to distinguish this from male and female personsa,

for we are all different mixtures of the elemental

male and female; this is the point wnere
confusion arcée a long time ago in the aymbol-
logic of the oracle.

This elemental male-female characteristic is
attached by malenesa to the yang symbol as we
have just seen, and femaleness to yin; what
happened then was that all cultural male charac-
teristics became attached to yang and femals to
yin. Yang came to mean strong, aggressive and
active, while the yin symbolized weak, dark and
passive, None of these characteristice fit the
BYmbolS == and — - to Which they have been
attached, in fact they are reversed in many
respects,

The cultural male may have become aggressive
and active tut the elemental male is not. What
we recognize as male behaviour is a cultural
preference for the mixtures of elemental male
and female that express a strong and aggressive
stance,the oracle, however, is based on the ess-
ences of cur reality, not its compounds.

This confusion led to two results; the oracle
was no longer dealing with slemental reality
but was transferred to external behaviour, here
it becomes a guide to the external affairs of
our mind reality and the outer world which this
projects; in its elemental form it deals with
the whole reality and so becomes a reéligious
exarcise. Religlous exercises are concerned
with keeping the channels open between the
whole reality and the chosen, polarized, ona.
of mind.

The second effect of losing the symbol
logic in ita purity was to make i1t impossibie
to work out a coherent picture of what the
whole and broken lines were about and 80 the
whole thing became regarded as a nystery and
occult rather than a science of 1ife - an
understanding of it.

If, then, you are used to associating
these cultural images of male and female
with yang and yin no sense will be made of
this present view of the oracle unless yoy
can lay this understanding aside and work
with the strict symbol~logic. With this
change the whole pattern can be developed
which leads to an understanding of many of
the aymbolic images in the existing Chinese
oracle texts which now appear to be inax-
plicable or contradictory.

Kow we can look at the struecture of the
hexagrar and how it grows maturally cut of
the yin-yang pair, ¥We simply follow all
the combinations that these two 1lines can
make and see what symbole are created, We
will first use a short-hand version of ocur
neaning for these symbols; in this yang is
taken as tranquil or inactive and yin stands
for activity for this is how we experience
these two aspects of reality,

First, as Lao Teu so succinetly puts it,
one begets two; we deal with the first com-
bimation of lines which are in pairs,

1=_= 2== 3== 4—
These could be in any order but we put

them in this one because it means something
important to us,

If we read the pairs from the bottom line
to the top, which is what the Chinese have
always done, the first pair comes to mean
activity emerging from stillness, thesecond
is all activity, the third is activity be-
coming still, and the fourth is all still-
ness, The order that we have put them in
represents a cycle of activity; the still-
neas becomes activity and then returns to
stillnesas again.

In the Chinese title "Book of Changes"™
We see flux or movement at the tase of our
reality sense although we caannot always
detect the changes when they are too
fast or too slow for our semses to operate.
This constant flux is symbolized by the
paira,

This cyclle view of our reality canm help
us to shift cur view of ourssives. The
mountain that is pushed up by elemental
forces over thousands of years and then
8lowly eroded away into the sea has many
different aspects at different stages of
its 1life, tut the whole of this process is
the mountaln not just the object as we may
see it at any one moment. It is the same for
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us although we have difficulty in seeing our-
selves like this.

¥e are a process, not an object.

We are the whole cycle of ourselves and this
is our whole reality; the object that we are at
any one moment i just a tiny speck of what we
are,

Which cycle, then, am I? The cycle of my 1life?
The cycle of many lives perhaps? Tnhe cycles that
go spinning off in all directions in my relation-
ship with others? All of these are different
points of view of my whole and all are interwoven
in the whole of everything else, If we go fully
into this approach the point from which we view
is lost and "1" am no longer separate,

Returning to the yin and yang pairs, they
show four phases of the rising and falling act-
ivity which we find in all elements of oux world,
and our mind apd language picks on these to
express the cycle. '

Growtn, flowering, decay, seed,
Development, maturity, old age, death.
Spring, summer, autumn, winter.

These are what we distinguish from a constant-
ly changing enviromment. To express the flow of
change rather than these snapshots of it a symbol
is needed to show movement from one palr to the
next; amy pair to any other. This is provided
very simply by moving from ome pair to another
using a shared line, for example:

+ == =

t

Here is the trigram, or as Lao Tsu has it
“two begets three", Tne symbol of three is very
jmportant to us because it represeats the ‘three
elements of change itself; the start, a changing,
and an outcome, they are the elemenis our minds
nave chosen to catalogue the flow of change.

Now because distinguishing the flow of change
is the prime function of our minds the images
that we attacn to the flow patterns shown in the
eight trigrams are the major element io the
imagery of the oracle, but before looking at
these we will look briefly at how each trigram
forms from the pairs.

¥hen the situation shown by pair 1 is emerging
from that of pair & {the example above) activity
15 just about to emerge from the traoquil.
This is the trigram called Tui == -

When pair 1 moves to palr 2 we go from the
tranquil to & rush of full activity, which i8

the trigram Chén =3 -

All is activity as we pass out of 1,through
2, and into 3, which is the trigram K'un == .
Pair 3 then emerges out of pair 2 and actlvity
seeks the trangquil again, glving trigranm
Kén ==.
When we move from pair 3 to pair 4 activity
becomes 8t111, flowing turns into Btructurs,
wnhich is the trigram Sun =% .

Then there is the state of tranquillity wnere
all the energy is potential as we move from
pair 3, througn 4, to pair 1, asd this is the
trigram Ch'ien =—.

Inere are two more states of change imaged
by tne trigrams, and these do not follow the
barmonicus flow of progressive change in the
cycle, they have to do with fluctuation, doubt
and hesitation.

As pair 3 is becoming trangquil it may not
quite reach that state securely and so revert
to tne state of pair 2 (¥in at the bottom moves
to yang in the middle but returns to yin at the
top). This 1is the trigram K'an == .

Tne other fluctuating change happens when
pair 1 does not come fully into the active
state but returns to pailr 4, wnich produces
the trigram Li == .

Tnese are the eight trigrams of the Chinese
oracle and are all tne possible ways of
arranging yin and yang lines in groups of three,
They represent all tne primary cnanges ithat
occur from tne four states in which our minds
catalogue the cyclic flow of ocur reality.

The botton line is the start of tne cnange,
snown to be active, yin, or tranquil, yang.

The middle line is the transition from one
state to tne next, shown to be active, yin,
or tranquil, yang.

. Tne top line is the outcome of the change,
snown to be active, yin, or tranquil, yang:

In each trigram, each mixture, a different
pattern of energy flow occurs whicn expresses
tne life experience which has that flow. The
next section discusses each of the trigrass
and their symbol logic in turn. It will be
very useful wnen using the oracle if these
images are recognized each time thelr three-
line symbol ie seen; in this way the essence
of the hexagrams may be recognized on sight.
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The Trigrams

See simplicity in the complicated.
Achleve greatness in 1little things.

Laoc Teu.

Some humility, some loglic, and some 8ort of
artistic sense is needed to encompass the
trigrams. The Humility is needed in knowing
that the logic is not itself enough and alse
in knowing that the feeling sense is not by
itself encugh.

Cur identified self nesds identified meaning
and our undefipned pattern-seeing self needs to
feel the pattern, otherwise there may be sense
or there pay be magic tut there is nc deep
understanding.

So what follows is an attempt to reach the
trigrams on their own ground, to feel the essence
of them and give life to our loglical conclusions ;
first there is the logical and analytical part,
the complicated in lao Tsu's terms, and then the
simplicity of seeing how three begot the ten
thousand things.

e
O Ch’ien
=

Al] the lines are whole, Reality is undivided,
nothing is distinguished amd so nothing is mani-
fest. Distinguishing things requires a point of
view and in the whole reality of Ch'ien thereis
no point of view chosen; it is the stata of all
points of view from which identities create the
choice of their objects in time. So Ch'ien is-

"the creative” or spiritual source; it is
known as "heaven™ also.,

Each identity is one of Ch'ien's limitless
mumber of points of view., Because no thing is
distinguished from another in Ch'ien thers is
no relationship and so no activity. Becausa it
is the only concept with mo activity it is the
only stillness that can truly observe activity
and is at the same time the eternel truth, the
underlying reality of activity.

Ch'ien, which stands still and observes, is
also elemental male. It is by standing apart
that comparison is wmade and relative reality
comes about, so Ch'ien in this elemental male
role iz the creator of relative reality; in
this it is potentially active and is often
known a8 "the potential™., It ia a celebration
of wholeness,

K’un

Bach of the lines distinguishes one part from
another and so manifests them. there is no cholce
hers, all are manifest, nothing ia rejected and
no partlcular ldemtity is choosing. Activity
flowa and K'un is the flow of actlvity, thus it
resembles the earth in which everything grows,
It i3 the elemental female which is in flow
without distinguishing where it is; to disting-
ulsh and have knowledge the flow has to be
stopped for the time distinguishing takes., K'un
is what is distinguished, . it does not itself
distinguish anything but flows in the moment,
the timeless moment.

Time only comes into being as a time scale
when K'un and Ch'ien interact, neither the
elemental male nor female have any time scale
attached.

Here in K'un there is no preference between
activities, all are accepted and all jis partic-
ipation so there is no point of view, no
identity, no manipalation in the activity; this
makes K'un receptive, which is its usual name.
It is a celebration of diversity.

Tui

Analysis

Bottom line - the start is tranquil.

Middle line - the transition is potential,

Top line - the aim or outcome is towards
activity.

This represents a transition so near to the
source of activity that the signs are only just
breaking. The lake is not yet overflowing but
it is brim full; the sun is not yet over the
horizen Wt the sky is bright with it.

So here we have anticipation with certainty,
hope because therse are hopeful signs, the bud
that precedes the flowering. It is a joyful
fesling when hope has become a certainiy yet
action is still to come, and there is a bubbling
of our energies which lightens our mood,

Chen

Analysis
Bottom line - tha start is tranguil.

Middle line = the transition is active.
Top line - the aim or outcome ie activity.

The image of Chén is the development of the
image of Tui, 1its flow of energy inte manifeat-
ation. It has images of thunderstorms the
energy of which fructifies the earth followed
by the rain that feeds it., It is a shock that
is followed by relief and joyful feeling.

From Chén old patterns are shaken up and new
possibilities arise.
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Analysis

Bottom line - the start is active.
Middle line - the transition is activity.
Top line - theaim or cutcome is tranquillity.

The aim of the activity of this transition is
to produce stillness out of the energy of the
etart; to do this the enexrgy is in some way
rosisted and the image of mountains being formed
by the resistance of rocks to pressure arises
because the outcome of this, the mountain, is in .
cur experience an uninvolved, distant, still
and far-seeing one and this is like the outcome
of the experience of Kén.

This is the act of stilling, it is not still-
ness itself, which is Ch'ien. In the way that
Tul is becoming activity Kén is its inverse,
becoming stillness,

K’'an

Analysie *
Botton line - the start is activity.
Middle line - the tramsition is still,
Top line - the aim or outcone is active.

Although we have activity in this pattern
and we aim for activity we have not the flow
to move from one activity to another, . there is
no activity of transition and hence there is
doubt here; this createe danger,for action
without directing flow is unpredictable.

There is an inability to be still also; in
the transition we go into stillness tut then
break intc activity again. The fesl of all
this 48 that we are bogged down or held in a
repeating pattern; as it is a flow pattern its
image is watery but as it cannot move the
symbol becomes a watery marsh.

In another aspect K'an represents the elemental
male in relation tc the elemental female (the
nale yang line surrcunded by two female yin
lines). When the elemental male is surrounded
by elemental female it cannot keep to its
nalenese (its stillness), it has to be separate
from activity to do thaty keeping to this
separateness in relationship makes it ons of
contest and maintaining barriers,

E—
———— Sun
soam  —

Analysis

Bottom line - the start is active.
Middle line - the transition is still.
Top line - the aim or cutcome is stillness.

This is stilling the flow of activity not, as
in Kén, by activity seeking stillness but by the
ceasing of activity itself. It is the natural
maturing effect 1ike the stiffening of wood as
it grows old and the sap makes & 6olid structure,
It 12 a gentle effect, happening gradually and
unforcefully of itself by the withdrawal of a
flow as part of a natural cycle. It creates
both the formation and the formulation of things.

In nature wind is asaociated with this Sun
effect, it dries ocut sappiness and by repeatedly
bending the stems of plants causes them %o
resist and so become stiff; this wind symbol is
traditional with wood as an image of Sun; it is
associated and not directly symbolic.

i
!
2

Analysis

Bottom line - the start is tranquil.
Middle line - the transition is activity.
Top line - the aim or outcome is tranguil.

Here we start out into activity and the return
to stillness. We consume the impulse that fuels
our activity and so the activity is extinguished
like a flame that consumes the fuel it is depen-
dent upon. This makes the action of Li very
hesitant and tentative; it is always clinging
to its source which appears as a weakness but is
also an awarenpess of iis great strength,.

This restriction of movement is clear in Li's
aspect as the slemental female relating to elem-
ental male ( the yin line between two yang lines);
the elemental female symbol is all flow without
separating itself to observe, and when in early
relationshlp with the elemental male the female
flow is restricted and becomes hesitant although
in its heart it always knowe its strength,



If we image Ch'ien

we ereate the ten thousand things

Ch’ien

Of tranmquillity. Being.
Harvested and not yet sown. Seed.
Home. Being without need

yet the source of needing.




K’un

Growing is the jJoy of growing.
Damp earth feeds, seeds,
neads, raeceives the universe
in flowing 1ife,

Becoming ever earth,



Tui

Tranquillity is nearly action.
Budding promises a spring.

Joy in the heart i{a quist

yet qulckening.

Thoughts the mnind does not yet know,
The brim of the lake is overflowlng.

10
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Pressurs of growth in liﬁlta

folds
Bslowa
Views
Knows
where

mountains, climbs,
momentum.

from above, beyond.

ned boundaries

8till horlzons hold us,
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Sun

13

Growing: fluld inte firm,

like wood grows strong,

btut bende in the wind maturing.
Bone,

Crystalizing lattice forme an image
of the end of growth,
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K’'an

Yet ws cannot leavae,

We cannct rest,

¥e cannot chooss

"and are beset with doubt,
Knowing only narrowly

we nust flow out

for here is danger, resting,




II
I
-
fede

Tentatively we sesk to fly
while ¢linging to the firm,
¥a shyly try, pretend,

The flame clings to the wood
- 18 gone again,

15
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Growth needs decay

Being great it flows,
It flows far away,
Having gone far, it returns.

lac Tsu.

The symbol of change, the symbol of 3 and
the trigram, does not itself come to acompletion
tut flows gver on into other forms of itself. In
our experience however things do come to an end,
a completion and a death, and this is something
that we who identify curselves with progress,
growth and happiness avold where we can; decay
1a a dirty word.

Because of our bdias of always trying to make
the world better, the symiol of change, 3, we
associate with growth, and the change that we
choose is for the "better™ or it would not be
chosen. Decay is part of the cycle which we can-
not do without howaver; the line language of yin
and yang includes it as the next larger symbol
after the trigram by adding one more line, These
four line symnbols are called quadragrams.

First I had better justify our associating
the mumber 4 with decay and completion by showing
how it is a significant mmber for us,

The completion of a cycle of cur activity is
our week of 7 days, and this is the growth of our
activity and its decay (cessation)., In mmber
terms this is 3 + 4. Tne 4 is necessary to com-
Plote the activity of 3 mo that a new cycle can
begin afresh,

Another important mmber in our hupan pattern
is 12; this is used to represent the whole that
is created by the cycles of growth and decay
(3 x #). In astrology there are 12 houses; Christ
had 12 apostlea; our day has 12 hourse; our year
has 12 months,

7 1s the mumber in vhich we complete things in a
step-by-step mode and 12 is the number which encom-
passes the cycle and includes every aspect of it;
the first is & process of adding one bit to the
last and the second symbolizes the whole by taking
3 four times or 4 three tiges.

These usagea show that we have a deep relation-
ship with the numbers 3 apd 4; the forms in which
We use them all use 4 as a complement of 3, the
part necessary to make it somehow complete, as 3

is the symbol we attach to growth so % quite pat-
urally becomes the Bymbol for decay and completion.
All husan symbols are just a bias that we humans
have in our joint point of view in reality.

Our use of the munbers 7 and 12 show how we
see 3 and 4 as elements of & cycle and ws have
already seen that the four pairs symbolize the
four phases of the cycle, liks the rise and the
crest and the fall and the trough of a wave.
For the moon its cycle become= & weeks of 3 + &4
days, which makes it a mysterious symbol, the
reflection, the dark eids, the half light; 4
moves mind towards the whole rsallity where it
cannot and 18 not designed to operate, where
definitions cannot be made; so there is fear.

Each hexagram has 4 trigrans and 3 quadragrams
within 1t and this makes the quadragram a symbol
of the whole in our experience through its com-
pletion of the growth phase, so it tends to
become the undivided whole that we cannot have
in consciousness and the decay that consciousness
avolds. This makes it a dark and mysterious
mmber to do with forces that mind cannot tangle
with,

Although decay and the cycle are very much part
of the oracle structure, the quadragram is not
used in the images in which we ses the oracle;
these are realitles that our own reality avoids,
and the hexagram oracle is about our own partic-
ular reality.

If we did involve the quadragrams and the five-
line pentagrams (which we will look at in & moment)
in the oracle We would find curselves looking at
esoteric realities that the mind is not equipped to
deal with. It is not sensible to try to make
sense of a whole of which we are a part because
we know that we are only able to see it from the
part's point of view. 0Of course when cur reality
has expanded into thims larger whole, and decay is
Just a8 lovely as growth and our death is part of
our life - then we would begin to use quadragrams
and pentagrams in our oracle; except that the
oracle Will have done its job and will not be
nesded any more.

We have now looked at three phases of the cycle
of manifeetation symbolized by the growtn stages
of the hexigram as follows:-

The pairs symbolize the divisiorn of the whole
reality into polarities - manifestation.

The trigrams symbolize the changes that occur
in chosen directions which create growth and decay.

The quadragrams symbelize the completion of the
growth pattern in its decay,

So Wwe can already guess what the final group
of 1lines within the hexagram mean to us, the
pentagram.

16
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The last step is half the journey

A Journey of a thousand miles
starts under one's feet,

lao Tsu.

If the pairs trigrams and quadragrams are
together symbolic of three of the four phases
of a cycle we would expect the pentagram, which
is the only other component of the hexagram, to
8ymbolize the fourth phase, which is the achiev-
enent of wholemess, and this is just what 1t
does.

. This is the last step of identified being,
indeed it stepas out of identification, and even
this stephas to be taken just from where we are:
untll it is taken we are in the half of our
reality where it is ocur point of view which
makes it seem real, which is in the reality of
polarities; but there is another side to reality.

There axe two pentagrams in the hexagram (one
reading up from 1line cne eand the other from line
iwo); as the hexagram is the whole picture this
states that the whole has two parts, The two
sets of five lines make ten when added together
and ten is the mumber of the whole, We alsc have
ten digits, five on each hand, and our left and
right handedness together make our whole in body
terms,

So the pentagrams represent two halves which
make ocur whole and as they represent the comp-
letion of the four phases of a cycle this is
also saying that we are that cycle - we are the
process as well as belng an object. ¥We are the
hexagram only as a snapshot of ourselves in the
same way that we are an object only as a moment
of ourselves; it is a contimually revised snap-
shot and we are a contimially revised object,
which is the same as saying that we are a flow
or a process. In order to distinguish a flow
cur mind has no alternative but to see it as
parts - the mind is the function that disting-
uishes,

We ses ocurselves through our mind whether -in
thought or feeling so this "being an identity”
involves experiencing this limiting reality of
being what we identify ocurselves to be. This
occurs in the evolving patterns which are our
human characteristics, personal and social. We
are like a musical instrument that plays in
certajin keys only.

Each axrargement of the yin and yang lines
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which form a hexagram is 1ike cne of thess keys
in which we play, their movement yinwards or
yangwards is a selection We make from the whole
reality or, mueically, all the scunds that can
be made; thers are 4096 such variations that
the oracle can expresa, All poselble sounds,
the whole reality, is the great tao which can-
not be said apd the &4 hexagrams are sach a
filtered tao, a tao quaiified by our state of
being at the time it is cast,

Yhen we ses the pentagrams as one reality,
that of the hexagram, this symbolizes cur sesing
our own divided reality as being whole. Whataver
the boundaries of cur particular reality are we
only move to a new reality experience when what
¥e have considered as its parts (objects) and
its whole (the process) become equally real and
S0 are experienced as a new whola,

This is rather confusing in words but it is
very helpful to grasp its meaning. We do not
move out of a level of understarding and exper- .
lence by bringing the polarities of our
reality togethar, if we do that they counteract
one another and leava a vold, we pove by accept-
ing as one reality both the polarity of "this and
that“on the one hand and the whols of “this and
that®on the other; the parts and the whole are .
then together ocur reality, not a choice.

This only appears to be difficult because it
is at the boundary of our conscious chooaing
life; the idea is necessary to the cyclic view
of our reality for at this transition one cycle
of experience ends and angther starts with a
change in experience. If this expansion of
avareness did not occur our reality would all
be experienced as repeating circles; indeed if
in any experience we do not make this transition
w8 find that the experience repeats in another
outer form, 1In every-day 1ifs these transitions

‘occur as a whole experience of esch mement, S0

vwhen we avoid experiencing the moment as it is
presented to us we stores a need for that exper-
ience and repeat it later.

The two pentagrams are tha hexagran and the
hexagran is the two pentagrams; they are two
ways of looking at what is thers unnamed and
when they are realized as onse they symbolize a
Stage where a point of view has gone; when this
happens to our own reality-boundary between wnat
Wa distinguish and the mystery of the whole the
hexagrams mo longer symbolize our stats, the
oracle is complete.

So the pentagrams do not conme into the changes
symbolized by 3 and 4, 7 and 12, which are about
cur life reality. The reality of combinations of
2, 5, and 10, are about cur completion and not
our going on, about our death and not our living,
about our final tramsition gut of the growth and
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decay cycles which make cur reality so real.

The patisrns of six yin and yang lines express
our reality of cyclic changes in terma of what
1lines can do and We in ocur lives express it in
terms of what we can experience. The symbolic
jpages of the oracle texts are designed simply
to interpret one language into the other.

We have so far evolved images of the trigrams,
and thers are four trigrams in each hexagram
each in its own individual position; we also
have the six individual lines of the hexagram
each also with an individual position; how then
do we interpret these positions? How do we make
all these images tellus the story of ocur present
situation?

A gift of method

The world is ruled
by letting things take their course.
It cannot be ruled by interfering.

Lao Tsu,

It tock a long time to resolve the quesations
asked at the end of the last section, my mind
could not see the pattern although all the clues
were there, Eventually the answers presented
themselves in a dream -~ a glft of a method to
use in uncovering the holistic pature of struct-
ure and flow, of a hexagram of yin and yang
lines and a manjfeat tac of 1life,

It was a dream of an old smillng Chinese
gentleman ard his garden, At first we were
together in a long well proportioned room, more
a great hall, with an arched roof and along cne
long wall were six arched doors.

¥ith the great courtesy of the east, and with
his frail form moving gracefully, the old man
led ma to the door at the far left of the long
‘hall and we went cut into a large walled garden
with walkways and shrubs; creepers were flower-
ing, overflowing some sort of trelliswork. We
followed the garden paths in a gentls stroll
until we came back to the arcned doorwaya agalin.
We entered by the extreme left door which ny
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guide opened with a flourish, accsntuating, I
thought, which door it was, If the doors had
been numbered and we left by door 1, we came
back into the long Toom by door 6.

We exchanged a smile of understanding about
the doors, it was significant, and then he led
me down the room to the next door, door 2, and
out into the garden again. The paths from door
2 1led about the garden and back to the long room
by door 5; by now it was evident that when we
went out of door 3, which we did next, it would
lead us in at door 4.

When we had returnmed from this last walk my
old guide bowed, a great big smile all over his
face, clearly he had said what he had to say,
and the drsam ended.

So simple, a nessage to be delivered and there
it is without embellishment. This 1s very much
the I Ching way, simple and complets, bearing the
parks of a really mature civilization. the symbols
of the dream are everywhere apparent; the & doors
are the sams as the 6 lines of the hexagram so
what we did using the doors we do when using the
hexagram.

Line 1 (bottom line} and & (top linae) are connected

We firat went out of the most left-hand door
from the inside of the long room and returned by
the most left-hand door from the outside, The
left side is traditionally a symbol for our less
conscious or inner patiern-saeing awareness, so
the first and sixth doors (lines 1 and 6 of the
hexagram) are about our most inner being - the
noat left-hand approach.

The next thing to notice is that we go cut
of the first door and come in at the sixth, in
other words the bottom line of the hexagram is
about the emerging of cur energy pattern towards
manifestation while the top line is about retur-
ning, accepting the 1ife force into cur store
of being in the form of experience.

Lines 2 and 5 are connscted,

When we go out by the second door amd retumn
by the fifth this is not so far to the left and
2o not so much inner, it shows a beginning of
conscious awareness of the life force, a begin-
ning of defining what it means to us with our
separate point of view. We call this first
oncounter "feeling" ; in ocur approach ito anything
new we first form a feeling about it, like a
general attitude that is forming within us and
which latsr we define into our attitude, These
feelings are ocur link between our inner and
outer selves,

It is interesting to note that because these
feelings are about the unknown (to conscicusnsess)
they are intuitive feelings, There are three

sources of what we call feeling; primary_intuitiozi
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or fesling arising cut of the unknown, physical
feeling created by the senses (I feel the table,
I feel sick), and emotional feellng which ie a
releage of feeling which has been previously held
back and stored which still needs expression.

The second line is about the first of thess,
our experience of the emexging life force, how we
go out to it in feeling, while the fifth line is
about how we accept this feeling, whether we
welcome it or not. -

Lines 3 and 4 are connected,

¥When we coms to the middle twp doors, going
ocut at the third and in at the fourth, we are
using the most right hand of the doors both for
going out and coming in, so this symbolizes our
post outer manifestation, our ocuter action in
the world for the third line and ocur reaction to
it for the fourth.

So the general picture that we get from look-
ing at the hexagram with this reflective-line
ldea is that we see it as a cyclic effect, and
this was the clue ¥e needed to connect it into
the whole - the whole cycle which is the process.
To summarize briefly:-

The 1ife force emerges into manifestation in
line 1.

It is expressed in feeling in line 2,

It is expressed in the world in line 3.

This represents our outgoing breath; then in
the top three lines we ™breathe in" our exper-
ience, accepting or-rejecting it as part of our
ongoing selvesi- .

The outer manifestation in line &.
The intuitive feelings of line 5.
The life force pattern, or tao, in line 6.

In this cycle we first express the life force
then we take our choice from it to ourselves;
this cyclic action renews ocur identity contin-
ually as we act in the great tao, qualifying it
by our individuality.

Up to now we have read yin and yang in the
simplified form of yin as active and yang as
inactive; we now need to vary this a little
hecause activity and inactivity are felt diff-
erently in the different phases of this cycle.

In the outgolng phase expressed by the bottom
three lines activity creates change and it is
this change that we experience externally, so it
¥ill be clearer if for these lines we think of
yin as having more c¢hange and yang a8 having less,

When we come to the upper three linss and we
ara reading about the way we involve ourselves
in our exverience and also how we accept it back
into our ongoing self,the yin becomes a question
of acceptance and the yang of ignoring: 1in line
4 itas yin form shows an interest in cuter change
and its yang form an ignoring of the ocuter state
whether it is active or passive; the line 5 yin
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form shows our acceptance of our primary intuitlon
and its yang form an ignoring of it. When wa come
to the top line we are no longer seeing cur outer
consclous reaction to experience but the accept-
ance or rejection by our more inner being (it is
quite common to accept scmething in consciousnpess
and at the same time to reject it innerly). Here
we can think of the yin form as showing more inner
change, because acceptance of experience changes
our inner structure, and the yang form as making
less changa.

It is important not to judge any of these forms
as good or bad signs, all change is part of the
cycle,and rest from change is also part of it;we
remain incomplste when we reject parts, at the
same time it is part of our nature to do so.

This modification of ocur reading of yin and
yang, which we will use throughout the taxis as
our interpretation code,can now be summarized
like this:-

Cutgolng energy

Line 1 is yang - emerging 1life force shows no
change.
Line 1 is yin - It is actively changing.

Lines 2 is yang - Intuition feels no change.
Line 2 is yin = It feels actlve change.

Line 3 is yang - Quter world does not change.
Line 3 i3 yin - It actively changes.

Incoming energy

Line &4 is yang - We ignore outer change,
Line & is yin We accept it.

Line 5 is yang - We ignore our intuition.
line 5 is yin <~ We accept it.

Line & is yang - Our inner being does not change.
Line 6 is yln - It is actively changing.

These are cedes, labels rather than descript-
ions of what is going on; they are factors which
combine differently in sach hexagram and so tell
us something of each pattern.

Trigram flow

The key given to us by the old Chinaman of
the cyclie, breathing, nature of the hexagram
applies to the changing flow as wall as the
structures of lines; our lives are not an out-
pouring of manifestation but a balanced breath-
ing in and out.

The trigrams symbolize change and changs is
a flow. There are four trigrams in each hexa-
gram { made up of lines 123, 234, 345, and 455)
and each of these positions in the hexagram may
ba occupied by any of the eight forms that the
trigram has, 8o Wwe have eight symbolic images in
four symbolic places and by providing suitable
symbolic codes for each place and trigram these
then fall as they will intc the patterns of
hexagram meaning which we then use to clarify
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and amplify the ancient Chinese images of the
book of changes, This is ocur method throughout.

Meanings for the trigram positioans

Bottom trigram is the flow image
(line numbers 123) of the emerging life force,

Second trigram is the outer flow of the
(line numbers 234%) 1ife energy.

Third trigram . is the flow of our outer
(line numbers 345) response (identified self},
Top trigram is the flow of our inner

(1ine rmumbers 456) response (undistinguished

pexsonal self).

In practice applying the old man's key to each
of the hexagram patterms of line and trigran
does not produce a new and different ocracle but
leads to a more comprehensive understanding of
the traditional images.

The traditional images are of course themselves
translations as we have them in English and the
various translators are sometimes at variance
with each other; it did not seem that a pew
translation would get over this difficulty so
the images used in these texts are composite
meanings taken from the consensus of various
translators; where there is significant confusion
this is indicated in the text,

¥We have now accumulated a mass of coded images
from the yin yang lines and the hexagraa struct-
ure. The coded pattesrns are presented in an app-
endix for each haxagram so that the images which
appear in the oracle texis may be understood in
these logical terms, but when referring to the
oracle for an understanding of one's position
the image that comes ocut of this analysis is what
¥e are looking for, so the oracle texts are
arranged as follows:-

1. An image of the hexagram structurs which
comes from the pattexrn of codes of the lines,

2. An image .of the hexagram flow which comes
from the pattern of codes of the trigrams.

3. The translated Chinese oracle images, which
are followed by some symbolic interpretation.

4.  Four attitudes or subjective images which
come from my own understanding of the hexagram;
these are as it would apply to an abstract idea
of the hexagram, as it would appear in nature,
as it would appear in the human condition, and
how it would appear in cuter forms that we make,

These four sections together form the picturs
we have of the situation we ars in at the tine
we cast the hexagram; we then hava further infor-
mation on the movemenis of our situation which
comes from a changing of the yang lines to yin
and the yin lines to yang, for nothing in our
experi ence is unchanging.
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The procedure for casting a hexagram includes
a mechanism which tella us the major movements
that are happening in the otherwise fixed snap-
shot of ocur situation: it cannot represent the
total flux that reality has but it measures the
tendencies from yang to yin and yin to yang and
provides a switching point when ths balance has
tipped from one to the other.

In each of the two common ways of casting a
hexagram, which are explained in the next sect-
lon, there ie this mechapism to detarmine where
the swing or transjtion from yin or yang to its
opposite 1s supposed to have taken place, These
are traditiomally called "moving lines”,

The moving lines give us additional informa-
tion about cur circumstances and how they are
changing, but they do not always occur when we
cast a hexagram because the switching point
mentioned above 1s an approximation of contimuous
movement which attributes it to certain parts of
the cycle only.

When We are not at one of these switching
points we cast a simple hexagram with each line
fixed yin or yang, but when one or more lines
move we obtain a first hexagram with the line or
lines in their original stats and a second one
in which these lines are changed yang to yin or
¥in to yang, the remaining lines are the same in

both hexagranms.

So we have the interesting information from
this that a certain line which refers to a spec-
ific part of our functioning according to the olid
man, has chapged, has become more active or
tranquil. These moving lines are also interpret-
ed in the oracle. texts by symbol logic in the
c¢ontext of their particular function and the
pattern of the hexagram they are in;this gives
us specific information about what we are doing.

.How to cast a hexagram

The hexagram consists of six linmes in a pile
each of which is either yin — ~ or yang
or "moving” yang to yin or yin to yang., Wecast

one line ata time stariing with the bottem line
of the pila.

There are two methods of casting the lines in
common use; whatever method is used the principle
of casting is to find out which of these four
alternatives occurs when ¥e use a "chance" pro-

¢edure. Chance, as we understand it in the west,
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is what happens when no particular influence is

at work; as we are aware of only influences that
we can sense this alsc means that the method is

fres of our consclous interferenca.

' The coin method

The simplest method in common use is to toss
three coins {of the same sort) together. We
first have to decide that one of the sides of
the coins 18 yang and the other 1s yin and then
always keep to this decision.

¥e can get four different results on the thres
coin faces uppermcs8ti~
All yang
All yin
Two yin one yang
Two yang one yin.

The all yang result is taken as having gone

_ all the way to yang and so becomes the line

moving from yang to yin; eimilarly the all yin
result becomes the yin line moving to yang. Two
yins and cne yang make a yang line ard similarly
two yangs and ops yin make a yin line. .

Now the easiest way I have found to write
these down is as follows:-

All yang — X =
All yin —_— X e
2 yin 1 yang — —_—
2 yang 1 yin —_— -

{x indicates a moving line)

The first throw makes the bottom 1line of the
hexagram. When we write it down 1like this there
i1l be two hexagrams with the moving lines ind-
icated by x if there are any; if there are none
the two hexagrams we have drawn are the same and
the only point in having written it twice is in
case a moving line occurred, of course you can
also do it by adding the second pile of lines
only wher a moving line does occur.

¥e throw the three coins six times altogether
to make the pile of six lines.

—— x —
For exaaple — -=

X =

-—— Y —

There is a key in the back of the boock which
gives the mumber of the hexagram we have cast by
crosa reference of the upper three limes of the
hexagram and the lower three; the hexagran texts
are axranged in the order of these numbers.
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If we have no moving lines we only read the

. eracle text up to the section titled "movirng

1ines”, This is because the moving lines refer
to actions we are not making at this time,

If there are one or more moving lines we
have two different hexagrams; we first read the
text for the first hexagram, then the texts for

the lines that have moved only,

then we read

the text for the second hexagram but leave ocut
the moving line section altogether.

The yarrow stalk method

This second, more elaborate and fulfilling
pethed prepares us to understand our situatlon
better than the brief coin method; it is full

of

symbolism which we recognize inmerly and

which helps us to involve cur intuitive feelings

in

our consciosus appreciation.
Fifty yarrow stalks are needed, about six to

eight inches long; other thin straight sticks
can be used tut thexe ies a loss of symbollism.
The stalks are gathered from this common road-

"side plant in the early autumn.

One stalk is laid aside for the whole enquiry,

then:-

1‘

2.

3

7.

The remaining forty-nine stalks are laid
down and, aiming at the middle of the pile
with the right thumb two plles are separated.

One stalk is taken from the right hand pile
and is neld batween the third and 1little
fingers of the left hand.

The left hand pile i8 counted off in groups
of four stalks until four or less Yemain,
This remainder is placed between the Becond
and third fingers of the left hand,

The right hand pile is similarly counted off
in fours and the remainder of four or less is
placed between the first and second fingers of
the left hand.

These remainders held in the left hand will
add up to five or nine stalks if no mistake
has been made. If a mistake has been made
the left and right hand piles may be re-checked
in fours. Always check that the mumber of
remainders in the left hand is correct before
procaeeding further.

The five or nine remainder are now set apart
and the rest of the sticks gathered up.

Operations one to five are repeated. This
time the resulting separate pile will have four
or eignt stalks in it.

Operation six is repeated once more.

There are now three piles of stalks set aside
and in these piles there are five or nine, four
or eight, and four or eight, stalks. Each pile
contains either a large mumber of stalks (nine
or aight) or a small pumber (five or four),and
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it 18 the combinations of large and small
munbers in the three piles which determines
the nature of the line.

Similarly to the coln method the possible
conbinations are as follows:-

2 large mnbers + 1 small —_—
2 small mumbers + 1 large -
3 large mmbers
3 small mimbers

— O -

The appropriate symbol from these is now
written down as the bottom lins of the

hexagram.

9. The procedures 1 to B are repeated for each
line of the hexagram. The whole process takes
about 8ix mimtes when it has become familiar.

Ve now look up the hexagram mumber and
read the oracle texts in the same way as for
the coin method.

Symbolism of the yarrow stalk method

We can say that the yarrow stalk procedure is
a ritual because it has a symbolic content and we
choose to use it partly because of this. It -
starts with the removal of one of the fiftystalks
and this one is not ueed at all. One is a recog-
nition of that aspect of the cycles of growth and
decay which does not take part in these actions,
the undivided one; this stalk is not used because
we are enquiring about the manifest flow and not
its unmanifest scurce,

Next we divide the remaining stalks and this
is the same action that we make in our idenmti-
fication in ocur world, it symbolizes the way we
distingulsh and 8¢ divide our reality and then
-choose which part we want to experience; it is
because of this symbolism that we use yarrow, for
it is the herb that was used to heal mWord wounds
which are symbolic of this division.

After esach division of the stalks into two
piles we take one stalk from the right hand pile
and hold it, in abeyance as it were, by the
little finger of the left hand. This symbollizes
a measage from the right or conscious sense to
the left or inner one and so links our senses,

After making this symbolic recognition that
our nature is whole despite our divisions, we
divide each pile of stalks into groups of four
(the pumber of completion) to Bee what remains
incomplete after cur choice; it is these parta
of our reality requiring complstion that form
our ongoing activity and it is the remaining
6talks which determine the patiern of the hex-
agram.

In the remainder group of each plle thers

may be 1,2,3,0or 4 stalks, and as there are 3
remainder piles the possible ways theme can be
made up are as follows-

Remainders held

in left hand
L+4%+4 =9
l+1+3]
Pirst division T 1l+2+2 =5
[1+3+lj
1+4+31_8
Second or third l+3+4y
divisions 1 +2+11_4
l+1+2f

We can see from this table that when 4 is
present a yang tendency results while an absence
of & gives a yin tendency; this is in keeping
with our symbol logic, for what is complete
needs no manifestation.

This is the mechanism which determines the
turning point of the line movement between ¥in
and yang. Each division of the stalks tends
yinwards or yangwards apd the overall result of
the three divisions, like the overall result of
the three coins, decides the nature of the line.
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OUR SITUATION AS DESCRIBED BY HEXAGRAM 1

Image created from the lines !

Here there is no activity to be experienced,
all the energy of the 1life force is in a quiet
state which we call potential (or potentially
active as we feel activity to be more real and
important). The non-active is, however, not
only an absence of activity, it ie a real state
in i1ts own right, an expansion of what we con-
sider to be real; activity on the other hand
contracts and sharpens what we experience to
be real until We "actualize* a reality, making
experience.

This selectivity which is the action of
having a point of view forms our identity which
in turn selects; thus cut of the nothingness
of Ch'ien creation comes.

Hexagrams 1 and 2 picture unselective non-
doing and unselective doing and so neitherhas
a point of view or pattern, these come frem
selected mixtures of doing and non-doing.

When we cast this hexagram we are ip a tac
of unselective non-doing, 8o our situation is
not caat in a shape and has great possibilities
v¥hich are not at present actualized. The tao

Image created from the trigrams

is to experience this state as a real way of
being Bo we should not create activity so as
to get out of it as soon as possible. Action
will follow of its own volitlon, here we can
experience and practise non-doing and seewhat
it creates.

Ye cannot distinguish the flow of Ch'len
because there is no point of view here, which
is needed to distinguish amything, yet it
contains flowa in their unmanifest form, or
formlessness. It is like the raw material from
which ocur world is formed, or the whole reality
in which identity seslects paths to travel upon.

Before we make a new path for curselves we
will do well to savour this time in Ch'ien, we
can see from the trigram flow analysis that
each of cur normally active-seeking functions
need to relax their effort; from this silence
we may be able to hear things that our noise
would otherwise obscure, In this way Ch'len
creates without amy effort and produces no
siress.

The Chinese Oracle

The creative principle. Sublime success.
continuance furthers.

Comments.

The sublime success of the creative element
is its inevitability, so when we are one with
this tao thers is an inevitablility about cur
actions also. Perseverance i1s needed in follow-
ipng the tao or we may think that we are creating
{indeed we usually do think this) and then we

try to lead events instead of following the life
force with our actions. Following the tao is a
constant theme of the cracle, following creates
the wholeness, leading creates the ten thousand
things, but in either case we do not stand aside,
we take part in creation.

Some manifestations of this tao

The pattern

The creative power is ready,
Awaits your sympathy
like a new page.

For humans

His decision, what form evolves.
He is the king,

hsad of his household.

The world awaits the karpa
which is his endowment.

1. For symbol analysis see appendix IT
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In nature

The sun warms the sarth.
What will grow?

Everything there is to flow
and overflow,

In forms we make

The fora is not yet.

Riches are liquid, uncrystallized.
The state has power.

Its will ia to be somsthing.
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HEXAGRAM

MOVING LINES

Line 1 poes yin - life force shows more change.

It is the deep emexrging life force that is
showing activity, Bo it i not yet time for us
to mapifest this, that will come in due coursa,
Having deep knowing that this activity is there
helps us to restrain our impatience for action,

and holding this like a secret love in ocur heart .

is part of the richness of this tao.

The Chinese image .
Hidden dragoen.

The dragon 18 not an ominous symbol, it is a

Do not act.

dynanic expression of the life energy which, here,

is 8til]l hidden from conscious manifestation.

Line 2 goes yin - intuitive feeling meore active.

Here activity begins to show 1in our feelings,
which are our earliest manifestation of the life
force, tut we need to avold marrowing this down
to action too soon; keep it open and feel, for
this is the tao of creation itself and if we do
not interpose with our own pattern we are priv-
1leged to know ourselves as part of the inevit-
able. 1In practice we keep our options open.

The Chinese image.

Dragon in the open. it is an advantage
to see the great man,

The life energy is in the open because it is
manifesting in ocur feeling and it benefits us
to experience this widely; to see the great man
is to attend to our greater awareness, In terms
of the oracle greatness is always wideness,
including more, it is not power.

Line 3 goes yin - outer world changes more.

In the tac of the creative there is great
povwer and when this comes to manifestatlion we
may feel overburdened by it if we think it is
We wno are doing it. This only btrings on un-
necessary worry, tut if we remember that taking
part is not taking possession there 1s no
danger in thie line,

The Chinese imape,.

All day the superior man is busy and at
night his mind is active. Danger, no error,

The day symbolizes the activity in the world
and the night a withdrawal of activity to the
inner, The superior man is the one who followse
the tac, and the danger to him (to our follow-
ing the tao) is over-involvement, yet we have
to be involved. There i8 no dividing line here
to observe, hence the danger.
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Line 4 goes yin - acceptihg the outer state more,

Here we interest ourselves 1ln the inactivity
of line 3 and we may be tempted to be intention-
ally inactive, but this is doing and net in
keeping with this tao of the creative doing its-
elf. It is necessary to fall effortlessly into
the activity of the creative, which is neither
being active nor withholding activity.

The Chinese image,

To and fro on the brink of a cha.sm.
no error.

The chasm is this void that happens when we
discount curselves, trying not to do . Here we
hesitate to relax bacause we feel the need to
control even our inactivity. Identity feels
threatened by not doing and this is part of
its patura, not an error or fallurs on our part.

Line' 5 goes yin - more awareness of intuition.

Here we are identifying ocurselves with un-
changing feeling (line 2). We have diffiemlty
in identifying with the non-active as there
seem8 to be nothing there.

The Chinese image,

Dragons flying in the heaven,
It is an advantage to see the great man.

Dragons are the fiow of earth energy - things
we normally identify with - and here ocur identi-
fications are out of place unless heaven itself
(Ch'ien) can be felt.

Line 6 goes yin - aur inner being aceepts more.

Ta accept ourselves as the life force and
tao 18 to confuse gurselves with the whole -
in the tao of the creative we then think we
are the creators.

The Chin;ase image.

Arrogant dragon. Regret.

It is particularly contrary to this tac for
us to take charge of things. We are then dep-
rived of the experience of the creative itself;
we only experience curselves,
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Image created from the lines

Hers all is activity and acceptance. &very-
thing moves according to its place and therels
no quastion, nc complication of hesitatlon or
aim, no attitude ie taken up and no stance is
maintained. This is a symbolically female
mode, not shown in relationship with male as
in trigram L1 but the elemental female itself
of K'un which flows according to the forces
within it in a spontanecus acceptance of move-
ment as its resality.

Structure is not very real to this element,
its reality is in the changing flow of the mom-
ent as identity experiences where it is but
never knows it; to koow where you are you have
to atop the movement with an idea, knowing
takes an extension of time vhereas the purely
yin element rides reality in the present, which
is time but has no time sequence.

Identity in this mode does not abstract ideas
from its experience so it has no structure of
idea to confront the experience. We go from one
thing to another as it happens, participating in
primary manifestation.

Image created from the trigrams '

Manifestation is all flow and for this 1o be
so there has to be acceptance of all the clrcum-
stances in which we find oursselves. When we

accept everything nothing is held up in the flow
and it remains in dypamic balance without stresa.
Identity does not know itself, it experlences
itself but has no concept of what that means -
it means only what 18 experienced.

This flowing mode 18 nearer to our lnner

source of manifestation than the mode of concepts,

we know without knowing why we know: it 1s an
unencumbered way to be and intensely real, being
so near to the source of manifestation.

We nmeet the paradox here that this source
of manifestation which we approach in feeling

has the male symbol of the creative - the ultimate

extreme of idea that arrives at idealessness or
non-manifestation. The paradox is resolved when
wa sea the dynamics of yin and yang vhere

the energy flows in and out between the rmale
and female modes; it 1s one mode really which
manifests in a cyclic form.

The patterns which we humans choose in this
flow by our individual natures are the &4 qual-
ified tao or hexagrams. This hexagram
of K'un trigrams bears these particularly
deep aymbolisms because it is one of the
extremes of the cyclic movement, but it is
nevertheless one of the 64 patterns that we
make, and it refers tc minor happenings in ocur
lives as well as our very existence itself, We
nead sometimes to allow curselvea its influence,

The Chinese Oracle

The receptive element brings sublime success. The symbol of a mare,
At first he leads and loses the way, then he follows and is supported.
Friends in the west and south, not in the sast and north,

Peaceful continuance is beneficial.

Comments,

AS in hexagram 1 there is inevitable success
in the receptive, but if we start to lead we
lose this tao of being receptive. To be recept-
ive is to allow the self to resonate with the
other (the friend). To befriend the height of
activity (south, midday, warmth) gives 1life to

the resonance whereas to seek passivity of action
(north, night, cold) kills the resonance.

A mare bears the foal, carries man, amd is
one with nature in a matural and gentle manner,
- in the receptive we reject nothing.

Some manifestations of this tao

The pattern

Simple flow of activity:
unquestioning,

moves unjudged
accepting all things.

For humans

Born from the earth
of its selements.
Return scmetimes unprotesting,

resting in the flowing julce of life,

1. For symbol analysis see appendix II

In nature

Onto the earth

warm and chill.

Into the earth

ssed, root, love

moving in the magic of water.

In forms we make
The only form he can make
is an empty tube.

The only government
the will of the people.

26



HEXAGRAM 2

MOVING LINES

Line 1 goes yang - life force shows less chanje,

The life force itself is going into a quiet
phase and thlis will become morxe evideni to us
as 1its manifestation grows ocutwards. We need
to accommodate this, to accept it in this tao
of the receptive,

The Chinese image.
Hoarfrost underfoot, ice then comes,

Cold is symbolic of inactivity so this is
to say that ipactivity will become more mani-
fest.,

Line 2 poes yang - Intuitive fecling less active,

In this tao c¢hange occurs whether we are
feeling it or not, if we feel it we are aware
of our involvement and may even think that we
cause the activity, but it is not so except in
a very narrov sense; the great tao moves us
and accomplishes 1tself.

The Chinese image.

Stralgnt, wide, great.
Purposeless yet it achieves,

There is no choice of wWays so our way is
strajight, awarepness is not limited so it is
wide (has a lot of scope) and it is the great
tac that is purposeless yet it achieves
{manifests) in everything.

Line 3 goes yang - outer world changes less.

In this tao which is all activity there
is no chosen coming and going, it encompasses
all coming and going. The activity is seen
rather as a flow of energy from one pmrt to
another - a wider view of many cycles oper-
ating. The outer reality expressed by 1line
3 ia our ocuter world, hovwever, and here in
this line the activity is felt as being with-
drawn; withdrawn from us and continued else-
wnere, We are receptive in this tao, so we
are not concerned so much With our part as
the activity of the whole.

The Chinese imape,

Concealing possibilities is correct,
Outer activities will eventually
prosper.

Possibilities, oxr our own personal aims
which we may exerciss in the world, are not
relevant here in this tao where all are
equally received - in other circumstances we

can attend to these and bring them tc manifest-

ation but not now when We can experience
without choice,
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Line 4 goes yang - accepting the outer state less.

Cycles of free manifestation flow in
phases of activity and tranquillity. Our
identity does this also and in this tao it
does pot indicate any manipulation omn our

part.
The Chinese imape.

A tied up sack,
No praise, no blame.

There is no praise or blame because it
is the patural state of affairs for cycles
to have closed phases,

Line 5 goes yang - less awareness of intoition.

Here everyihing 1s seen carried in the
great tac, We remove our attention from
our feelings and they contime to affect
the way we are but, as we say, unconsci-
ously,

The Chinese imape,

A Yellow undergarment.
Greatest good fortune,

Yellow is active (being near the middle
of ocur visible range of light frequencies)
and the undergarment is ocur unseen clothing
or unconscious form; this is what carries
us here, so we flow naturally without con-
scious effort.

Line 8 goes yang - our inner being accepts less,

Line 6 is about our inner acceptance of
experience and in this moving line we sep~
arate from the great flowing tao and identity
believes that it creates and destroys. e
have here a birth into identity in some way
and we cnoose and take s5ides and enter mind
reality with our being., We move into the
contest between being active or passive and
mi6t choose,

The Chinese imape,

Dragons fight in the wildermess,
Their blood is black and yellow.,

Black ie the colour of night and inactiv-
ity while yellow 18 ocur most noticeable and
80 active colour, so this is the npature of
the contest.
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Image created from the lines !

Here we accept our outer world activity
{lines 4 and 3) while ignoring our intuitive
fealing (lines 5 and 2), so we go into
things without preparation and learn frem
experience. This is not a criticism but
Just a fact; as ocuxr inner being is receptive
to this (line 6) it is changed by it. The
emerging life force is not in change so this
experience is outward-looking.

Image created from the trigrams

There is great energy in the emerging life
force (Chén) and flowing in the cuter world
(K'un), bet it is stilled by our lack of
involvement (K&n); we are at a loss as to
how to move (K'an}. This situation occurs
when we are in unfamiliar circuzstances and
have to find ocut how to respond; the common
name of the hexagram is "difficulty in
beginnings".

The Chinese Oracle

Difficulty is followed by great success.
Continuance in the way is rewarded,

Remain in the .existing, not seeking the new,
To appoint princes brings advantags.

Comments,

When something starts there is the energy
of its inception; when this runs out there is
the temptation to sesk a new direction, tut
the energy must now come from our own self.
By contimuing in ocur present circumstances
we become strong, which is the success.

Princes are the sons of the ruler, the
king, ard in our reality of distinguishing
things the identifying process is our ruler;
so appointing princes is to adopt new ways
of identifying, new ways of apprcaching our
exparience.

Some manifestations of this tao

The pattern

¥hen the young flows first

with little stamina,

it is overcome by obstacles.

By flowing on it overcomes them.

For humans

Nevw things begin to move.

Difficulties arise in the path.

To halt at difficulty brings out danger.
Peraeverance brings on flowing.

1. For symbol analysis see appendix 1IJ
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In nature

Young growths grow fast, sappy,
and easily hurt against obstacles;
but new shoots are ready

to follow up. '

In forins we make

¥hen they first come togethex

there is a honeymoon,

then a strength of will,

then a compromisa

for the sake of travelling together.
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HEXAGRAM 3

MOVING LINES

Line 1 goes yin - life force shows more change.

Here a need for activity stirs, appearing
as a move of fate opening up activity. Itis
necessary to give stirength to this and make
it a force, otherwise we cannot gain exper-
lence (make mistakes and learn) and come up
against the world.

The Chinese image.
The hinderance of hesitation.
Be firm in perseverance.
To appoint princes brings advantage.

The phrase about princes is interpreted in
the oracle comments above. The hesitation
comes from unawareness of our intuitive feel-
ing of the 1life force shown in the yang line 5.

Line 2 poes yang - intuitive feeling less active.

Our feelings are not recognizing that the
challenge of individual activity is necessary
and so we lose driving power. This is part
of the birth of an individuality; there are
s5till forces within us which are not ready ic
leave the great tao, the total parent, and
-become separate. Knowledge of this is not
encugh by iiself, we need to woo the feeling
towards taking part before we realy join the
dance, We are born and need to accept this
fully; the beginning is difficult but as we
contimue it gets easier.

The Chinese image.
No advance.
Horse and carriage not connected,
A chaste palden is wooed
tut refuses: after ten years
she accepts,

The chaste malden is our feeling which is
not at this time accepting a challenge., There
is no driving power because the horse, fesling,
is not connected to our circumstances which
are the carriage of our activity. When we
refuse a challenge in this way we cannot ad-
vance until we meet a new challenge of this
same sort, which is the symbol of a wholecycle
of ten years before the maiden accepts.

Line 3 goes yang - outer world chaunges less.

Here we come up against outer world act-
ivity, fipd ocurselves without guidelines,and
desist. Indeed it is only prudent to do
thie while we assess the new activity, to
Tush in wWith newly-found ego energy is going
to create problenms,

The Chinese image,.

-If a hunter hunts without a guide
he gets lost in the forest. The
superior man sees danger and does
not go into it; to do Bo would
bring misfortune,

The superior man is ocur wide-seeing ability
which comes from having many experiences and
taking their essence or wisdom into our inner
being. In this tao we are in unfamiliar
experience but here we can uBe ocur existing
wisdom to avoid entanglement.
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Line 4 goes yang - accepting the outer state less.

Here we withdraw our identification from
outer activity, perhaps for fear of conse-
quences. To work through thia difficulty
we need to Bee cur inner need for activity
in order 4o have experience of the world
which is what this tao is about.

The Chinese image.
Horse and wagon are disconnected,
Seek union.
Going forward brings good fortune
and actions prosper.

When growing sowme part of ocur identity it
halts our progrees if we do not identify
ocurselves with our actions. This identi-
fication is part of all growing phases, so
union between ourself and our action is
needed for our manifestation to prosper.

Line 3 goes yin - more awareness of intuition.

In this tao we are actively feeling a new
situation; here we open ourselves to this
because it is pleasurable in some way. 1In
this learning tao there is also learning in
how t¢ handle pleasurable situations; if we
give ourselves to them like a tap fully turn-
ed on the supply is spon exhausted, on the,
other hand if we confine our participation teo
a trickle the experience is too mean. Here
the flow of feeling should be open but not
under the pressure of the need to develop
self,

The Chinese image .

Difficulties with something
that is fulfilling. A little
perseverance is a good thing
but great perseverance is
disastrous,

Line 6 goes yanpg - our inner being accepts less,

Here we do not accept a new situation
into our ongoing self and so we separate
this personal self from cur circumstances.

The Chinese image .

Horse and carriage are disconnected,
Blood and tears.

We cannot flow in our experience so
symbolically our life-blood (experience)
overflows in regretful feeling.
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Image created from the lines

%hen our intuitive feeling is not actlve
{line 2) we do not have a gut knowledge of
what the life flow is doing, and yet in this
tao we are involved in outer activity (lines
4 and 3) without this feeling and without
our inner being having awareness (line 6),
The effect of this pattern is that we have
to act in ignorance and learn from direct
experience of the world by our “mistakes"
wnen we take the world to be other than it is,

The common name for this hexagram is
"youthful folly" because the young learn in
thie patterm; it has a spontanecus and dynamic
flavour vwhich is sadly lost when folly is not
allowed.

Image created from the trigrams

There 18 no flow of ocur emerging energy
(K'an) but a great flow outside (Ch&€n) which
contimes in our accepting identity (K"un)
while our inner being is watching (Kén).

This trigram flow shows that our inner being
1s not merely unaware but is contsmplating
what is going on without involvement; the
learning of our situation is out in the world,
finding out what happens, not applying rules
from ocur accumulated experience. We act, and
learn from our actions, we may be clumsy and
make mistakes but unless we act in this way
we cannot learm about an envirooment unknown
to us.

The Chinese Oracle

Youthful, immature growth.

Gocd fortuns,

I seek not the immature

ut if they come to me I answexr then:
if they contime with immature
questioning I am silent.

Comments,

The oracle wisdom is, like all religious
exercises, about the sentient ocuter form of
our being keeping in touch with its inner
non-manifest counterpart. Ino this tao ve
face outwards (and are identified where we
face) so that the wisdom is held in abeyance
as we make a foray, sc¢ to speak, into this

outer mode %o fully experience it. We will
be puzzled by the oracle and continue to try
and make sense by further questioning, btut
it is not the time for making sense, it is
time for trusting our senses. Few religious
exercises allow us to be foolish and consider
it to be good fortune.

Some manifestations of this tao

The pattern

To reach from the fluid and unstable
for the heights

comas to a barrier,

or perhaps a peak.

For humans

AsBuming ground beneath the feet.
Treading with confidence into pitfalls,
sometimes succeeds

with a grace and sympathy

it usually lacks.

1. For symbol analysis see appendix II

In nature

Kittens cateh shadows
knowing their solidity,
and learn,

In forms we make
Assumption of power

without humility
closes the gate of sympathy.
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HEXAGRAM 4

MOVING LINES

Line 1 goes yang - life force shows less change.

In this taoc cur inner being is not influenced
(line 6 is yang) and our intuitivs feeling is
inactive {(1ine 2 18 yang) Bo we cannot be aware
of the 1ife foree (this moving 1ine 1) and 1t
appears to dry up. We are being over-sensitive
to the tac and we allow it to inhibit our impulse
to experience; we should allow ocurselves more
curiosity and freedom; there is no advantage in
being so cautious that we cannot move.

The Chinese image.

Youthful growth requires disciplined
experience, .

Fetters should be removed,

Too much restriction is harmful.

Line 2 goes yin - intuitive feeling more active.

The opening of feeling in this taoc means %o
bescome more semsitive to our immaturity in
8ome respect; this makes for less errors of
Judgement, makes us more able to understand
vhat is "other" to us, and by feeling ocur
ignorance (this we have been ignoring) we
become receptive to the experience we lack.

By all this we increase our dynamic experience
of the tao.

The Chinese image .

To be gentle with the developing
brings good fortune.

To understand the woman brings

good, fortune.

The Bon is able to run the household,

The son, elemental male offspring repre-
senting newly growing idea, takes over from
the woman, elemental female representing cur
being in the flow of feeling. If he is to
be successful he needs to take account of
feelings which he may not understznd too well.
In this tao idea is growing out of experience
but in this line feeling is opening, so gentle-
ness and understanding is required.

Line 3 goes yang - cuter world chanpes less.

Cur cuter activity is necessary for learning
tne ways of our enviromment, so if our ocuter
activity is lessening what are we putting in
1ta place? Pernaps we are thinking thers is
someone or something that will do it for us.

In this tao about young growth doing is essen-
tial, and nobody can de¢ it for us, it is our
personal growth; if somebody else provides we
shall have nissed learning how to provide for
ocurselves,

The Chinese image .

Do not marry a girl who cannot resist
a strong, wealtny (bronze) man,
Ko advantage comes.

To marry is to become one with. We should
not become one with this feeling {girl) who
needs someone to protect and provide for her
~ there is no development for us in this way,
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Line 4 pgues yang ~ accepting the guter state less.

Outer activity is dynamic in this tao and
necessary to the movement of learning, Here
we are taking our interest away from this
because it is not being attractive (pleasur-
able). In a sense we are not accepting that
we need to experience what ocur circumstances
have provided - we are not accepting our
lgnorance and so do not see the paramount
nesd to learn.

The Chinese image.
Bound by ignorance., This is harmful.

Wo are bound by our ignorance when we ate
not aware of it.

Line 5 goes yanp - less awareness of intuition.

In this tao ocur intuitive state is not
active, Our identity is more free to exper-
ience 1ts 1life if 1t does not worry about this
at this time bacause it needs to face its
experience outwardly. This line shows us free
to experience as separate identity, which is
what the tao asks for.

The Chinese image .
Immature experience brings advantage,

Line 8 goes yin - our inner being accepts more.

Here the inner being accepts, and this is
"learning from experience™; it is also applying
past experience to our learning, In this tao
learning is by folly, which is by exploration
and needs risk; we need to act without working
out tne consequences, By applying past exper-
ience to our present activity we perpetuate
our errors,

The Chinese image .

Committing folly to learn control
of his folly brings no advantage.
Mvantage comes from separating him
from his folly.

Applying past experience interferes with
our dynamic¢ witneasing of the present. Only
by witnessing as we act do we have a dynamic¢
learning experience without the need for
regretful afterthoughts and promises to do
it bvetter next time,



Image created from the lines !

All is stillness in the lower, manifesting
half of the hexagram, and we accept this
(1ines 4 and 6) but not the feeling of still-
ness (line § does not accept line 2), we
cannot make our selves feel still and look for
activity, a feeling which is not supported by
the 1ife force. In this situation we either
have to awalt the return of active energy or
to await our own stillness (the only stillness
we can create by doing something is repress-
ion)., The common name of this hexagram is
“waiting" .

Image created from the trigrams

With Cn'ien in the position showing the
emerging life force there is no new manifest-
ation of reality into relating parts, it is
at rest and whole, Then with Tul in the place
of outer activity there is a tendency to act,
a feeling that activity is just about to come,
but Li follows in the way personality acts
and Li always clings to stillness, this nmakes
for little change in the inner self which 1s
shown by K'an in the top place.

¥hen the manifesting aspect of the life
force is still yet we cannot feel curselves
to be still we have impatience or imposed
patience; for this tao to work peacefully we
need to give ourselves to stillness while
witnessing our impatience.

The Chinese Oracle

Intentional inaction,
Waiting with confidence produces results.
Perseverance is heneficial,

To cross the great water is progress.

Comments,

Knowing that tnere is learning to be had in
this process of waiting gives us confidence
that we are not missing something; if we are to
persevers in waiting we cannot be contimally
regretting ocur inactivity, we have to change
sides, cross the great water, changse our
attitude so that we can experience waiting
as the natural order as much as activity.

Some manifestations of this tao

The pattern In nature

From tranquil to fluid without course.
Intimations desire action.
No channel to guide the flow.

There is no track,
just forest,

For humans In forms we make

The wisae do not listen

to the cries of their opponents.
Quench them with silence,

Mood for action slowly stirred
finds no path.

Danger of floundering,

do not run, svwim gently.

1. For symbol analysis see appe;':dix I
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HEXAGRAM

MOVING LINES

Line 1 goes yin - life force shows miore change,

When the life force is still and we are
impatient to make it move we shift our exper-
lence towards some activity and so miss the
experience of actually walting.

The Chinese image.

' Waiting at the outer edges.
To maintain constancy
guarde against error.

The "outer edges" are the boundaries of our
personal self beyond which we project our pat-
tern into the world. When we are awaiting
outer events we Bhould not project new activit-
ies but be constant in our waiting or we miss
the experience of the tao. We live for our
experience, not for our achievements.

Line 2 goes yin - intuitive feeling more active.

We are trying to feel the tao here, either
looking for a flow or to feel the stillness.
This is certainly not intentional inaction but
it does abscrb the energy of our impatience
and keeps us alive to our intuitive feelings.

The Chinese image .
Waiting on the river sands.
There is gossip but eventual
good fortune,

A river in this line represents a flow of
feeling wnich, here, we stand beside and watch.
Within us are urges to activity {(ths gossip
against all this walting) but as we are follow-
ing the tao the end result is good fortune,
which ias the experience of what actually exists
in the life fiow.

Line 3 poes yin - outer world changes more,

Here we cannot wait and have to act, yet
acting does not result in the ocuter flow we
Beek because it is not supported by the 1life
force. This results in an unclear and worry-
ing state in which our action becomes a stress
between us and our environment.

The Chinese image.
Waiting in mud invites evil.

Evil is always a narrowing of our reality,
the outcome of unawareness, Mud is unclear
and we get stuck in it as we also get stuck
in these unclear and worried states of mind,
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Line 4 goes yanpg - accepting the outer state less.

The ocuter world is inmactive in this tao
{shown by yang line 3}; here we are having
difficulty with so much sBtillness,

The Chinese lmage.

Waiting amongst blood.
Emerging from the pit.

We wait amongst the unflowing life-fluid
but wa want to flow, we feel it ocught to
flow, and this waiting in inactivity feels
both unhealthy and confined like the pit:
In this llne we turn our attention from it
and so we emerge from this abysmal feeling.

Line 5 pgoes yin - more awareness of intuition.

‘Intuitive feeling is inactive in this tao
and here we become more involved with this
inactivity, we feel the reality of there being
no way forward and so become more aware of our
present, which nourishes us.

The Chinese image.
Waiting while eating and drinking.
Contipuance in the way brings geod
fortune,

It is good fortune to be nourished by our
circumstances rather than straining towards
the future. Being alert and aware in the
present also enables us to recognize the
re-emergence of activity in the 1ife force
when this arrives.

Line 6 goes yang - our inner being accepts less,

Here we close curselves to the 1ife force
because it 18 inactive when we want activity;
this will only make us insensitive to it when
it changes into activity again. That which
will come from the life force in the next
phase will be unexpected and when we have
fixed attitudes we miss the unexpected.

The Chinese image .
Entering the pit.
Three guests arrive unexpectedly,
honour them amd good fortune comes.

The unexpected guests (three of them which
shows change) are symbolizing a new flow of
the life force. I1f we are aware and “honour®
them, being attentive, good fortune comes,

If on the other hand we allow cur impatience
to overcome our waiting for change we are
entering the pit.



Image created from the lines

With the top three lines yang we cannot
respond and with the second line yang we do
not intuitively feel what to do, 30 it is
not surprising that thls hexagram is commonly
called "difficulty”. There is activity from
the 1ife force and in our outer world, the
difficulty we have here is our inability to

participats.

Image created from the trigrams

The alternate male and female symbols of
the firat two trigrams, each in their oppos-
ing form of first male surrounded by female
and then female surrcunded by male, shows
vacillation with doubt and hesitation; this
forms into a firm, perhaps obstinate struct-
ure in us shown by the third trigram Sun and
a lack of involvement for our inner being in
the top txigram Ch'len.

Experiencing this difficult situation has
a learning effect in our persomality,our
personal self, in dealing with the problems
of our manifest reality; here we are very
mich cut in the world and struggling with its
inconsistencles.,

The Chinese Oracle

Conflict.

Sureness of being right meets obstacles.
With care there 1s progress in the middle
but it is disastrous at the end, '
It is beneficial to see the great man but
not to cross the great water.

Sureness of being right comes to a devel-

oped identity who is sure of the rules (the
restrictions in reality) that he lives by;
this surenesas meets obstacles at the bound-
aries of his restricted reality where the
rules no longsr apply. We develop by chang-
ing, wnich is to change the rules, so if we
are very sure our ruies are right this will
serve us for a while (the middle) but later
on,if we cannot change,this is disastrous to

Comments.

our growth or our ability to move with our
environment which 1tself is changing all the
tinme.

Great is wide; the great man sees widely,
without restriction,and to do this will help,
tut the gxeat water is a wide barrier betwsen
us and a changed way of being {the other
country over the water) and to jJump at change
while we have narrow horizons would invite
further difficulty.

Some manifestations of this tao

The pattern
Alternate wvater fire
cannot grow together,

Opposing into firmness
is tranquillity of sclitude.

For humans

Conflict resolved by separation.
Internal conflict by distinctions.

1. For symbel analysis see appendix II

In nature

Heat frustrates life functions of water,
water, the cleansing of fire.

when nature throws these together

life takes time to recover,

In forms we mahke

When an entity moves
in opposing directions
they sach have need
of a single sphere,
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HEXAGRAM 6

MOVING LINES

Line 1 goes yang - life force shows less change.

With our life energy moving intoan inactive
phase, and having the feeling of difficulties
%o Wish to get out of, we may be persuaded to
Tush scme activity to make things better; this
i=s not going to be useful when we are in a
state where we do not see cur way very well,

The Chinese image.

If affairs are not pushed forward
to conclusion there is gossip ut
good fortune in the end.

The gossip comes from all those parts in
ue which think we can get out of difficulty
by doing something tut do not realize that
the difficulty is an unawareness that we
cannot help at present. Good fortune comes
eventually because this state is itself
part of change.

Line 2 goes yin - intuitive feeling more active.

liere we become free of involvement in
difficulty by a re-awakening of our intuit-
ive feeling about our circumstances instead
of trying to sort it ocut with our conflicting
ideas,

The Chinese image.

The conflict is not resolved.

He returns home.

His kin, three hundred households,
are free of hlame.

Resolving a conflict of ideas is not the
only way of dealing with it, although when
we are in conflict it may seem so. We can
simply return to our observing centre and
cease to project any idea on what we exp-
erience. Kin are those wno are related,
and Within our persomal self the related
parts vhich were in conflict do not blame
each other, instead they change their way
entirely (symbolized by the rumber 3 for
change and hundred for the entirety).

Line 3 goes yang - outer world changes less.

Not taking sides in a conflict is some-
times quite difficult. Initially it is a
hard c¢ourse because participants within us
wish to join in, but eventually it is reward-
ing as we understand more widely.

The Chinese image.

He nourishes himself on ancient virtues,
Contimiance in the way brings danger
but eventual good fortuns,

If in service of a king seek no office.

The middle way is the ancient virtue: it
attains its ends because conflict is always
temporary and fluctuating., If we are ruled
by some identification (in service of a king)
it is better nmot to furthsr it now,
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Line 4 goes yin - acecepting the outer state more.

Here we are accepting a world active in
conflict. As we accept it we do not fight
to resclve 1t,

The Chinese image.

The conflict cannot be resolved.
He retreats from his position and
accepts his circumstances,
Peacefully continuing in the way
brings good fortune.

Here we can see the conflict from outside
and so do not take sides. We see that the
argument is fruitless,

Line’ 5 goes yin - more awareness of intuition,

In this tao our feeling is c¢closed to

the "other" so conflict arises; nere we

recognize this closed feeling and ses it
as causing the confliict or as an important
element in it,

The Chinese image.

Widely avare of the battle,
then good fortune comes.

There can only be conflict when views are
narrow, when they are wide they overlap.

Line 6 goes yin - our inner being accepts more.

The active life energy emerging into
this tao becomes conflict due to lack of
insight. Here we accept this as the tao,
as our way of inner being, but conflict
as a way of being resolves nothing and
pushes identity further into its identi-
fying isolation. In a wide sense we lose
when in conflict whether we win or lose
the contest.

The Chinese imape.

If by chance we win a girdle
{a token of position in the
martial arts) it will be taken
from us three times before the
day is over.

The situation in contest changes all
the time and this (the mmber 3) takes
our advantage from us, The gains are
superficial and transitory.



OUR SITUATION AS DESCRIBED BY HEXAGRAM 7
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Image created from the lines ' Image created from the trigrams '
The only inactive line in this hexagram At the base of the hexagram we have doubt
18 that concerning intuitive feeling,direct and an inability to flow ocutwards and then
awareness of our circumstances; without this a forceful cuter action which overcomes this
awareness of the "other"™ we are insensitive obstruction and permits movement again. The
to feelings other than our own, which 1is outcome of this is often unpleasant and dis-
necessary to the way the tao operates. The ruptive tut this vioclence is compensating
common name of the hexagram is "the army" for a lack of ability to flow.

oF and Semaitive to the seslings of the ¥hether this effect is showins in our
other, its enemy; we do not have any real personal or collective identity ocur diffi-
awareness of another's feelings uniess wa culty with this pattern is that by its nature
can share them. This single yang line 2 also i_:;‘::"j::;‘;sg:;i Egnf:i;p:ni:rgr :““iore
gives conditions for dispassionmate, pragmatic ’

B often there is vengeance, so0 to control the
Judgement such as the professiocnal scldier has. situation discipline is necessary.

The Chinese Oracle

The army.

Perseverance,

Strong leadership.
Good fortune not error.

Comments,

For individual or social identity to
maintain itself these qualities are necsssary.
45 in an army there has to be an undisputed
leader and conerent action. That this is
good fortune and not error needs to be said
because 80 much strict dominance has a bad
name, its power being abused throughout the
whole history of identities. Power and
dominance are not in themselves evil (narrow-
ing) but may easily be used by the narrow:
perseverance in following the tac makes the
leader a vital link in a chain instead of
the despot he may otherwise becone.

Some manifestations of this tao

The pattern In nature

An appearance everywhers From pressure in the earth
of activity without rest, out of every crevice

A rising, growth comes.
collecting together of 1like.
many effects with a single cause.

For humans In forms we make

Pervaded by cne motivation
all fields of our activity
take theair form.

From a single control
the mass obeys,

1. For symbol analysis see appendix II

36

- T W I N R I BN BN BN BN AN BN BN BN O BN BN BN aE B



HEXAGRAM

MOVING LINES

Line 1 goes yang - life force shows less chanpe,

In this tao of forceful cuter action it
is lmportant that we assess the outer sit-~
uation correctly or the force we use will
be destructive only. The outer situation
depends upon inner energy emerging in this
line 8o we note that this energy is becoming
inactive,

The Chinese image.

The army requires correct orders
or thers is disaster.

The “orders® or the ordering of our action
need to take account of the life force., With
the life force creating less change we need
to be in firm control of our forcefulness so
that it does not go beyond what the situation
requires,

Line 2 goes yin - intuitive feeling more active.

Here wa expand our awareness of the tao
by feeling both inner and ocuter, both the
1life force and its ocuter effects (as the
three too lines are all accepting).

The Chinese image.

The general is in tae centre
of his army.
The king makes three awards,

The mimber three, meaning change, here shows
that a change in our approach is the outcome,
or aWard,of this moving line,

Line 3 goes yang - outer world changes less.

Here we become less active in a situation
whicn requires activity. We are perhaps
applying a rule we have learned which is
agalnst aggressive action, some conditioning.
No rule applies to all situations and what
we need in action is spontanecus response as
Well as experience to guide us, Experience
comes from the dead past whereas the present
is alive and changing.

The Chiness image.

The army waggons carry corpses,
Misfortune, .

The past is dead, it canrnot change to meet
circumstances and the warrior requires spon-
taneous reactions to avert dissaster, This is
our situation also; our progress depends upon
our present awareness, noi rules we have
learned.

37

Line 4 goes yang - accepting the outer state less.

Identity withdraws its interest from the
outer world. This is not to say that our
activity ceases but that our identification
in the activity lassens.

The Chinese image.

The army withdraws.
No blame.

It may serve us better if we are not
immersed in the outer hattles. We may see
more clearly if we are not.

Line 5 goes yang - less awareness of intuition.

A difficult situation arises as we become
less aware that our intuition is not active
80 that our present reading of our situation
is governed solely by rules we learned in
the past,

The Chinese image.

¥ild beasts in the field,

There is advantage in catching them,
No error.

Tne elder leads the army and the
younger carries corpses, Continuing
brings misfortune,

For the inner interpretation the wild
beasts are rampant autonomous feelings which
we need to bring under control so that we do
not commit errors. The elder is our older
(past) experience which i& in control of the
situation while the younger and present
experience is saddled with all these dead
ideas or feelings, Contimuing in the old
way will bring misfortune.

Line 8 goes yang - our inner being accepts less.

When our inner being, our ongoing self,
changes less in this tao the forceful reactian
to being blocked has completed jtself.

The Chinese image .

A prince Wilds wp his domain,
A man of low ability would be
useless,

In this context the man of low ability is
one Wno has little control so that not much
cchesion comes to the inner self., The prince,
Or young king symbolizing new identifiecations,
has to be able to bring our varigus aspirat-
ions into one picture after the disruption.



OUR SITUATION AS DESCRIBED BY HEXAGRAM 8
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Image created from the lines !

The fifth line is the only one that ia
yang, showing that we are not noticing our
intuitive feel of our situation. The int-
uitive feel is there actively {line 2), and we
are not interpreting it, Jjudging it, making
consequences from it.

As all the other lines are yin or actively
carrying out theilr functions this 1s the stata
of "witnessing" where we experience naturally,
including experiencing curselves, but we do
not make consequences ( which come from inter-
proting what we feel and soc taking up an
attitude), The common name of the hexagram is
"union™ or "unity” which is the effect witness-
ing has upon our persomal self; no part has
the oportunity to take charge of identity,

Image created from the trigrams '

The effect of witnessing is to lessen
further growtn of our separate individuality
because, as the trigram flow shows, we part-
icipate in activities of feeling and doing
but do not relate these to our feelings of
salf - we witness that these things happen
although we do not do them with intention.
This halts the growth of our separate reality
as the trigram K'an shows in the top place,

Witnessing is an act of active meditation
Whose only characteristic is that the feelings
we have of reality are not taken as our own
person but as something that is happening;
allowing this we change the perspective of
our reality - yet it is not an aim, it is
experiencing the life flow without aim.

The Chinese Oracle

Unity, ccalescence,

Good fortune.

Enquire again for signs. No error.
The troubled joln together, those
who are too latse have misfortuna.

Comments.

In the process of witnessing no part is
allowed to take charge, the absence of acting
out conseguences makes sure of this, and the
result is an equality in the different
aspects of our identity, all become equally
available and as there is no contast this is
unity or collection of the parts into an
effective whole, Here is the good fortuns.

Making this unity is a very individual
act depending upon cur make-up 80 a new
engquiry is needed for advice on how to proceed;
this is natural and not due to an erreor,

In this process of unification the parts
which are coming together are troubled,
worried at losing their right to possess
identity eacn in turn as they have been used
to; however, by witnessing they are joined.
Any that stay separate must be lost to this
new unified whole,

Such 1s the btasic inner interprstation.
This is of course reflected in our outer
happenings, wnich bear a symbolic likeness;
it is this likeness that causes us to say
that the ocuter world is a projection of the
inner, but it is more that it happens in
sympathy, in resconance,

Some manifestations of this tao

The pattern

Activity from the indivisible one
becomes high and low,
the still and the flowing.

For humans

Where we are diversas

we have need to complement one another.
¥here we need to overcome an obstacle
Wwe co-operatse.

¥hen divided in curselves

We need to ask for guidance,

1. For symbol analysis see appendix II

In nature

A mountain rises from the land,
beyond is water in the deep,

In forms we make

He who siis on high

is able to see land and water
and provide wnat is lacking
from one to another.
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HEXAGRAM 8

MOVING LINES

Line 1 poes yang - life force shows less change,

We witness our life energy as being inactive
and this inactivity 1s rather irksome to us, so
at first our witnessing is not very fulfilling:
we need to have confidence however because not
only will our energy become active as the cycle
moves but we will also find that witnessing the
silence is something great in itself,

The Chinese image.

Unity with confidence is without
fault, like a bowl that is full,
Good fortune will be added.

The good fortune that appears as a bomus is
our realization of stillness; this happens
when we have enough confidence in our inner
being existing like a bowl that is full
without overspilling inte our cuter
projections, :

Line 2 goes yang - intuitive feeling less active.

Our witnessing ie about not acting on
feelings, just letting them be thers, and here
faeeling becomes less wnen it is not stimulated
by interest.

The Chinese image.

Unity originates from the inner,
Contimance in the way brings
good fortune,

The action of the life force in this lower
half of the hexagram is from inner to outer,
which is tne process of distinguishing or
manifesting; the normal channel of this flow
is feeling followed by distinguishing the
ocuter consequences, as we are forgoing these
consequences we concentrate on their inner
source, and even when this is inactive we
need to contimue to witness it, for witnessing
is to see what exists without choosing to
have or reject.

Line 3 poes yang - outer world changes less.

Here we siop outer activity in order to
witness,and see through the distinguishing
mind which stops experiencing in order to
look. DBy stopping what we witness we do not
witness with our whole self and so we form a
point of view, which is different from wit-
nessing. Witnessing allows everything to
be witnessed without consequence so we do
not need a point of view.

The Chinese image.

He joins with the wrong people,
with evil.

Evil is the outcome of narrow awareness
always, o here we are joining things together
in a narrow way to make unity; externally we
will join with people who do the same., It is
not necessary to 6top activity in order to
witness the silence, which is inner, Bo we
are looking in the wrong place.

Line 4 goes yang - accepting the outer state less.

We witness by being less involved in the
outer world; if this is done without changing
the activity it brings unity to it, it is
seen as a whole,

The Chinese image.

Seeking unity outside.
Continuance in the way
brings good fortune,

Continuing to follow the tac brings the
good fortune of learning to join without man-
ipulating. As long as we are trying to make
something in our ocuter world “"betier™ we
cannot join it, we can observe it but not
witness 1t.

Line 5 pgoes yin - mere awareness of intuition,

This opening ocurselves to intuitive feeling
is the cnly moving line that also permits the
freedom of witnessing, all the others are traps
of the mind that are doing witnessing. In
feeling we flow with activity and this shows
that witnessing is not an observation of
reality but a unity with it.

The Chiness image.

The kings of old in China used
beaters on three sides only when
hunting game: the game on three sides
were trapped but those in front ran
free. The citizens need no warning.

The king is the ruler, and our ruler is
the identifying process, The process of iden-
tifying captures all the ways we try to witness
by doing , but not this one which requires no
doing , no trapping of the life force. Thne
act of flowing without doing requires that we
take no precautions, so the citizens need no
warning,

Line 8 goes yang - our inner beiny aeccepts less.

If we do not witness there is no realization
that although we are separate we can experience
whole. Witnessing is the first learning
experience of this.

The Chinese image,

There is no head to the process
of unifying. Miafortune,

No head symbolizes no co-ordinating funciion
between our inner being and the outer world:
creating unity, or witnessing, is the act of
seeing that these are one by dropping our
habit of baving identity as a separate judge
of reality. The misfortune is that we miss
unity with a greater reality by keeping our
own separate one,
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Image created from the lines ! Image created from the trigrams

In line 4, the only yin line, we are

The emerging flow is tranquil (Ch"ien) but

accepting that there is quietness in our there is a hope or expectation of outer action
outer world - wa experience it directly, (Tui). Identity is hesitant to act on this (Li)
physically, and so accept it as real - but S0 our inner being is structured, unfloving,

We are not experiencing the inactivity of (Sun). We learn to change our expectatiosns to
inner energies and our absence of feeling guit circumstances in this tac and the common
about them so we are prone to expect more name for the hexagram is "nourishment of the

than there is available to us,

small"; it {s part of the maturing of the
persona) sslf wnen the activity of its growth
is no longer the only thing that matters.

The Chinese Oracle

Nourishment of the small.
Success,

Dense c¢louds but no rainm
from the west. '

Com:ments,

When wa are aware that wWe ars nourished
by what is small the success is that we take
that nourishment instead of rejecting it for
something we see as more important (larger).
The clouds presage rain (relief, flow of
activity) from the west ( maturity, sunset)
tut this relief is something we are looking
for, the effect of maturing has not reached
us yet and we are to be content with what
progress {success) our situation provides.

If we feel disappointed with this it
indicates that we are using our energy in
anticipation te the detriment of our present
experience.

Some manifestations of this tao

The pattern In nature
Creative tranquillity The sun breaks ihraugn the clouds
feels for activity. late in the day,
Hesitates to move, giving a mellow evening.
A little movement If a small fire is blown

socn matures,

it is soon ashes,

For humans In forms we make
To expect more than there ia Wise government
will losa the value and good craftsmen

of what we have,

attend to quality.

To savour this little
gives nourishment,

1. For symbol analysis

see appendix II
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HEXAGRAM 9

MOVING LINES

Line 1 goes yin - life force shows more change.

At this first sign of activity in this
restricting tao we should not move, the
emerging energy that is available will turn
out to be too small; so we need to return
to the tao of accommodating curselves to it
and thus we learn how to manage this situat-
ion.

The Chinese image.

The return to the way 1is
beneficial and blameless.

This may seem to be a setback or error
Just as we thought we were free to be active,
but this is the separate view of identity
and not wide encugh to take in the situation.

Line 2 goes yin - intuitive feeling more active,

Here cur feelings open to the tao instead
of being in it with resentment; we are will-
ing to play the game that small ie beautiful
instead of always looking for more.

The Chinese image.

We comply with a need to go back
and that is benpeficial.

Here going tack is from the point of
view of outer identity in which going on
means creating more of itself - more clarity
of separateness by definition. Hers, after
hexagram 8, growth takes more subtle forms.

Line 3 goes yin - outer world changes more.

When we create cuter activity that the
tao (our circumstances) will not support
this makes a stress in our situation. We
are attempting to drive our vehicle but
there is no driving power,

The Chinese image.

A carriage or spoked wheel,

separated.
Man and wife witn eyes averted.

The spokes of a wheel joln the inner and
the outer, the hub and the rim. The chariot
is separated from the wheel, the rim is sep-
arated from its hub, the man is separated
from his wife, The lnner is separated from
the outer here because we identify outwards
without awareness that our activity is not
supported by the 1ife energies,

Line 4 goes yang - accepting the outer state less,

If wa do not accept the stillness of ocur
outer world (line 3) we itch for activity
and losa confidence in following the tao.

The Chinese image.
Confidence,
Blood and fear are no more.
No error.

Confidence in the inner energies; in the
taoc. Bleod is the life flow and 1f we have
confidence we do not lose this energy need-~
lessly and our fear of not having enough
disappears, To a part of ourselves we may
seem to be doing too 1llttle, so this is
ansvwered by the addition of "no error™.

Line 5 goes yin - more awareness of intuition,

In this taoc intuition is quiet; by
accepting this quietness of feeling we
alsc feel the quietness of acceptance.
Quiet feeling is open to its environment
in a way that active feeling can naver be
because it already has direction, 8o our
acceptance of what i1s small in importance
to us makes us at one with our situation.

The Chinese image.

Germine involvement binds his
heart to others and enriches
his neignbour.

"Bind" is used here not in the sense of
restricting tut of making a very close
relaticnship. Our neighbours are the
¢ircumstances we find gurselves amongst.

Line 6 goes yin - our inner being accepts more.

when we accept the lightly manifest
energy of this tao it is almost to accept
the non-manifest as real. This has dangers
to cur manifest identity which still has
its active cycle to run., We should witness
without entanglement.

The Chinese image.

Rain and rest come. Virtue increases,
Even natural action brings peril

to women.

The moon is nearly full.

Persistience by the superior man

would bring misfortune, -

Tne essence of virtue is that the whole
is not led astray by the part. Here the
part rests in the whole which is an increase
of virtue. For the part to persist in its
separate activity, whether of feeling or
of distinguishing, will diminish the virtue
and we will miss the peak of restfulness
(the moon 1s nearly full); so we do not
pursue our sltuation tut simply rest in it.



OUR SITUATION AS DESCRIBED BY HEXAGRaAM 10

Image created from the lines

lere the only yin cor active line is in the

place of the outer world {line 3). Our respones

shown by line 4 is inactive which both means

that we are not manipulating it and that wears
not very awars of its nature. This unawareness

is accentuated by the other yang lines ln the
1op half of the hexagram to make a situation
where we have to learn by experience of what

Image created from the trigrams

In this flow the life force is tentative

{Tul), our activity hesitant (ILi), and our
personality reactions are structured (Sun); so
we are using our previcusly aquired experience
to deal with new forns of experience and so we

tread warily. This is an cuter learning tao

and the inner being (Ch*ien) 1s not affected.

happens, to handle the unexpected. The common
names for the hexagram are “treading" and "conduct”.

The Chinese Oracle

Treading upon the tail of the tiger.

It dges not bite him.

Comments,

Success,

Walking into new situations., Wondering if

it will turn out

all right.

All this is nec-

essary to gain outer experience, and it is only
by treading on the tiger’'s tail that we can
discover that it deoes not bite us. Without
risk there is no sucgess, everything is a fore-
gone conclusion; so outer success is here as
part and parcel of risk, not begcause in all
cases we shall achieve it.
has success anyway because it increases its

experience,

Our personal self

Some manifestations of this tao

The pattern

Life force shines through,
linking the ocuter with inner,

For humans

A knowing of inner knowing

gives a realization.

Making this firm in ourselves
increases potential.

Each realization takes a liberty
with the reality of the one,

but is alsc a link with it.

t. For symbol analysis see appendix II
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in nature

The fire of heaven
draws the water in the earth,

In forms we make

To enter where power is

can easily be confused

with being that power.

To enter gently is not dangerous.
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HEXAGRAM 10

MOVING LINES

Line 1 goes yin - life force shows more change,

Tne top three lines of the hexagram, being
Yang, snow that our responses are wthheld, so
this return of activity in the emerging life
force is not our anticipation but the natural
turn of events.

The Chiness image.

Simple energy.
going forward blamelessly.

Line 2 goes yin - intuitive feeling more active.

Here we open our awareness to a quiet inner
energy (line 1), we feel gquiet and in tune with
the tao. In general it is more difficult for
our acutely identified form of identity to feel
Something inactive, for the quieter it gets the
less there is for {dentity to do, but here it
is beneficial to learn about this quietness and
to persevere with these feelings,

The Chinese image.

Treading a smooth level path,
A dark man perseveres and brings
good fortune.

In an imner interpretation the dark man is
an upconscious element in us, a feeling { as
thls is the line of feeling) that has not been
defiped in consciocusness.

Line 3 goes yang - outer world changes less.

The way in wnich we are ignorant of outer
activity in this tao (line 4 is yang) leads
to its decrease; in a sense we are controlling
outer activity and miss-seeing the tao, which
ie to learn from the tao ratner than manipulate
it. ¥e may think that we are awake but our
ignorance makes it more like dream-walking and
tnis not-quite-seeing in the outer world leads
to mistaking our situation; we learn, but
througn making mistakes.

The Chinese image.

®ith one eye he can still see,

With one leg he can still walk.

He treads upon the tail of the tiger
and 1t bites him.

Warriors act thus in service of their
overlord,

Tnis is symbolic of identity out there on
the attlefield of the outer world to learn
the leesons needed by his greater self (the
overlord). In this greater sense our errors
are inevitable and eo no error at all.
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Line 4 goes yin - accepting the outer state more.

In this tac the outer state has the only
manifest activity. As we become more absorbed
in outer activity we lose sight within (insight)
and are liable to lose contact with the tao,
The third line is yin and to accept the natural
activity of the tao is in keeping with it, bt
to accept it as our activity is to lose the
experience that the tac can give us.

The Chinese lmage.

Great caution is required when
treading on the tiger's tail but
the outcome (of treading with
caution) is fortunate.

The distinction between action and self-
involved action is not always easy to make
while we are in activity; here we need the
caution,

Line 5 goes yin - more awareness of intuition.

Our direct knowing is inactive in thie tac
and being aware of this quietness is different
to being involved in it and making it our way
of being; there is no dividing line to make
this difference distinct so we need to be very
wary of being absorbed in the quietness until
we lose the witnessing of events and alsec of
8timulating feeling into activity.

The Chinese image.

Treading with care and attention
to danger, There may be trouble.

The trouble would arise if we were not
attentive enough and think we were belng bold
or if we become afraid and fail to tread at all.

, Line 8 goes yin - our inner being accepts more.

Inner changs is not yet manifesting in this
tao, so 1t is about being with quistness inside
and activity cutside. In this moving line we
accept learning this by a balance of Witnessing
with participation which provides a very effect.
ive living technique. The balance is dynamic,
it is constantly modified and never made into
rules to live by. This becomes the art of
riding life, responding to its every movement
yet never falling into the role of mastering it.

The Chinese image,

Wetch your conduct and be alert
to Bigns and great good fortune
will follow,

Riding 1ife, never adrift and never entangled
is the greatest good fortune,
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Image created from the lines !

With the lower half of the hexagram filled
with yang lines all the emerging part of the
cycle of its activity is tranquil and at peace,
The upper half is all yin and as this shows how
we accept or ignore the emerging forces, we are
here accepting all this peace, This shows a
situation which is in perfect balance and wWith-
cut stress, and "peace™ is the common name for
the hexagram.

Image created from the trigrams

This flow is very harmonicus and coherent
with no hesitations or doubts, and this rein-
forces the peacsfulness of the line structurs.
It flows from potential activity inus so we
ourselves bacome part of this dynamic balancs,
The emerging life force is at peace, the outer
world has joy and expectation, ocur personal
self is greatly and fruitfully active, and our
inner being accepts all this, Acceptance is the
key to peace,

The Chinese Oracle

Peace.

The narrow goes, the wide comes.
Good fortune and succaess,

Comments,

Narrow in the sense of mean or narrowminded;
wide in the sense of greatly accepting. Good
fortune and success in furthering us along our

path of experience.

Recogniticn is directed

towards the infinite.

Some manifestations of this tao

The pattern

Harmonious flow
from inner to outer
is power in the easy.

For humans

Unimpeded movement,

The path suits the traveller
and he shines within,

1, For symbol analysis see appendix II

In nuature

Unfolding of the life force
of the seed,

In forms we make

Form creates itself.
Now wWe can see it,
Shall we remember it
wnen we desirs?
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HEXAGRAM 11

MOVING LINES

Line 1 goes yin - life force shows more change.

In this tao we are fully accepting the con-
dition of the life force so this moving line
is the natural flow of a ¢y¢le of which we are
& part. It becomes more active here and as
we follew it we bacome more active also.

The Chiness imapge.

When grass is pulled up
earth comes up with it.
Going forward brings good fortune.

Our activity follows the phase of the 1life
force in the same image as the earth comes up
with the grass - being 8o ons with it. Follow-
ing our circumstances willingly is always good
fortune.

Line 2 goes yin - intuitive feeling more active.

Fealing the peace of the life force brings
us to peace with ourselves; when at peace we
have encugh space tc feel the unpeacefulness
of others and may be tempted to withdraw with
our peaceful feelings to guard them from the
stresses around us. Feeling, however, exists
only in relationship with something so this
protection is counter-productive. Our feeling
of peace should remain in contact, should be
ilike a peaceful lake in the middle of a teem-
ing forest, -

The Chinese image .,

Benefit the undeveloped.
Cross the great river while
having no boat.

Do not abanden comrades,
Thus walk in the middle.

It requires great fortitude to remairn in
peace amongst narrow attitudes, to achieve
without knowing how (for if we know how we
have projected our own narrow attitudes),
to stay in relationship when it threatens
our peaca, and so nelther leave nor become
entangled.

Line 3 goes yin - outer world changes more.

All the cycles of our experience have active
and inactive phases; we have more difficulty in
feeling at peace while being active. This
dynamic¢ peace is about harmony, like an

orchestra, requiring full acceptance of the whole.,

The Chinese image.

Every plain is followed by a Blope.
kvery going is followed by a return,
Be heartened, contiming through
trouble will bring success,

To be able to remain at peace through all
the pnases of the cycle of experience requires
persistence, but thie success is a great
blessing.

Line 4 goes yang -~ accepting the outer state less.

Our involvement in outer peace is to accept
it and also to spome extent to be busy about it
with our identity. Here we are no longer Bso
concerned with this.

The Chinese image.

He flutters,
Leaves his wealth, calling his neighbours,
In sincerity, not because of warning.

OQur wealth is our accumulation, which we
value; in an inner interpretation this is our
personal status in whatever terms it has grown.
It is sometimes difficult to give up our
epecialness and be just like our neighbours
and difficult to give up our individual diff-
erence and trust in circumstances. Fluttering,
or instability, is some unsureness as our inner
wish (sincerity} is implemented, Tt it is an
inner wish and not fear of comsequences.

Line 5 goes yang - less awareness of intuition,

Because identity 1s activity-seeking our
interest in the peacefulness of intuitive
feeling in this tao is a mixture of letting
it be and wishing it to be wnat it is not.
Here we drop this interest and free gurselves
of the dilemma.

The Chinesa tmage.

A king gives his daugnter in
marriage and thereby gains
good fortune,

This symbolism is about feeling, the female
mode We have responsibility for, The king
(our identifying process) nas paternal feeling
for his marriageable daugnhter, she represents
feeling we are concerned about but not attacn-
ing ourselves to, we are giving it away. The
good fortune is resulting freedom.

Line 8 goes yang - our inner being accepts less,

This tao is at peace because of its balance
(the silence of the lower half is balanced by
the acceptance of the upper half)}. Here in
this moving 1line our inner being re jectas the
sllence and the balance is upset, There is
nothing to do about it otner than experience
what we are doing and thereby strengthen the
links between our inner and outer being.

The Chinese image .

The wall falls into the moat.
Do not fignt it,

Balance is the maintenance of a separation
like the heignt of a wall and the moat, wnen
balance i= loSt the opposites ceme together,
Nothing can be done tut experience this,



OUR SITUATION AS DESCRIBED BY HEXAGRAM 12
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Image created from the lines ' Image created from the trigrams '

The top three lines, representing our ocuter Activity is stilled in the ocuter world,
attention, ocur identity and our inner being, structured in our personal self and leaves
are ail yang; we are not very aware therefore the inner being unchanged, so the activity
of the 1life force as it manifests, Where we of this tac makes for rigid rules which inhibit
arae not aware we are not changed and this tag change - ocur structure becomes so firm that the
is commonly hnamed "standstill"™ life force does not flow in it and stagnation

occurs. The flow shows that it is not strictly
the tac enforcing standstill in identity, it is
equally the rigidity of cur identity, roles we
play, stances we habitually take up. To be free
of these is to have freedom.

The Chinese Oracle

Standstill.

The evil obstructs the superior pan,
The wide goes, the narrow comes.

He needs perseverance.

Comments.

The narrowing of awareness in this tac
cannot but obstruct the superior man for he is
our aspect of widening awareness. becoming
avare of our unawareness, which is persevering
with being in our cirsumstances, makes this a
constructive experiencs.

Some manifestations of this tao

The pattern In nature
Separation between the potential When the sun
and the field of activity sinks behind the mountain
is standstill of flow. the earth sleeps,

For humans In forms we make

How does he steer his boat
when there is no wind?

He dpes not blow on the sail,
he contemplates the stillness
and how it strengthens him,

When he raises laws
between the good and the bad
he impriscons rebixrth.

1. For symbol analysis see appendix 1I
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HEXAGRAM 12

MOVING LINES

Line | goes yang - life force shows less change,

The ignoring of activity shown by lines &,
5, and 6 results in silence; so the manifesting
1ife force seems to disappear.

The Chinese image,
¥hen grass is pulled up
earth comes with it.
Perseverance brings good fortune.

The activity of the life force is attached
to our ability to react to it, or so it seems
to our experience, so we need to keep going
about our business, We have no way to directly
influence the karma of cur inner being; our
ignoring needs to be as it is and will then
change.

Line 2 goes yang - intuitive feeling less actlve.

In line 2 we interpret the 1life force in
feeling, and in this tao of ignorance of the
1ife force we easily lose our ability to inter-
pret it, In this moving line this happens and
our parrower desiring mode of being is favoured
by it; we feel that reality needs to be made
wnat we desire (better) and we work for this,
but this means that in this tao of experiencing
our sevaration from the flow of the tac we
replace this experience with our desire and
striving.

The Chinese image.

Fortune now favours the mean,
but the superior man lacks to
the stagnation to create success,

Our wide-seeing (superior) aspect can see
that experiences such a& this whicn distress
our identified aspect are necessary and alsc
wholesome.

Line 3 goes yang - outer world changes less.

In this situation wWwnere we are not aware of
the energy flowing from inner to outer we cease
to act; this shows that we do not take account
of activities outside our immediate awareness
and we take the standstill as being our own
responsibility, this in turn makes us feel blame
for what ie happening.

The Chinese image.
He hides his shame of purposes.

Blaming ourselves is a point of view we have
adcpted; blaming is not accepting.

Line 4 goes yin - accepting the outer state inore.

Here identity opens itself to what is going
on around it in the putside world and we become
aware of the effects of ocur involvement there.
We see that we act even when we are not aware,
acting out of our greater self, and that we can
simply follow this with ocur conscicus identity.

The Chiness image.
To act from the highest
is without error and his
companions share the blessing.

In an inner interpretation the companions here
are cur separate parts of identity. The wider
our view of reality becomes, the more our
VET1louB aspects can take part apnd become a whole.

Line’ 5 poes yint - more awareness of intuition.

Here we become aware of our intuitive feel-
ings, and as these are active (line 2) we become
avare of the activity of the 1ife force. The
characteristic of this tao is our lack of flow
due to a lack of awareness, so this move towards
feeling opens the identity to possibilities of
flow once more,

The Chiness linage,
Standstill is giving way.
There is still danger needing
attention like the binding of
mulberry shoots.

The danger is of taking the flow to be our
own and so still not opening ourselves to wider
reality. The image of mulberry shoots probably
arises ocut of the habit of mulberry bark to
form sprouting urrs which take the strength
from the tree; these were then bound tightly to
contain them. In the same way we need to strong-
ly contain the urge to define and take possess-
ion of our feelings now or we will remain as
separate as ever.

Line & goes yin - our inner being accepts more.
A3 our beling becomes one with the active

emerging life force (lime 1) the cycle is

completed and we flow once again, released

from our isolate position of unawareness,

The Chinese image.

Standstill is finished and a
Jeyful flow takes its place,
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OUR SITUATION AS DESCRIBED BY HEXAGRAM 13

Image created from the lines Image created from the trigrams '

The only activity here is of intultive
feeling (line 2), S0 our experience of this
taoc will be of feeling; it is a communication
between cur personal self and what 1s "other”.
This "other", in general our circumstances,
may be people or cther things with which we
relate; basically intuitive feeling is relat-
ionship in some form, and this tao is about
relationship simply as it feels tc us. The
three yang lines at the top of the hexagranm
show that we have a tendency to ignore these
feelings.

There is not a full flood of relating,
the energy shown in the emerging trigram Li
is hesitant and this is turned into structur-
ed forms im our outer world, So there is a
tlghtness in relationship. The two trigrams
in the top half of the hexagram are Ch'ien,
showing a withdrawal from participation; this
is useful inasmuch as we do not manipulate
but it is an impediment to the flow of relating.
The flow, going from the hesitant to the
structured, shows the tac as being about the
establishment of relationship.

The Chinese Oracle

Fellowship in the open.
Success.

It is of benefit to cross

the great water,

The superior man is furthered
by perseverance,

Comments,

It is the rescnance of relationship, not
vhat goes on within you or me, that is "in
the open". It is what is between us and exists
in its own right - sometimes we have to obey
it no matter what we think we ought to do. It
has success; it causes great change in us and
if we follow it,it is as if we were in a diff-
erent country over the great water. It widens
our reality if we pay attention to thils aspect
of ourselves wnich is ocutside ourselves - in
the open.

Some manifestations of this tao

The pattern

A transitory brightness
grows into the lasting,
indeed the etermal.

For humans

Living relationsnips

mean one fulfilling the other,
Recognition of complement

is attraction,

its activity, a stable
pattern of flow.

t. For symbol analysis see appendix II
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In nature

The fire is kindled

with the promise of wood.

The wood becomes radiant

only with fire.

Together they are like the sun.

In forms we make

Form is used,

tranasformed into brightness
in which the different
recognize one another

as part of onse.

The wise ruler uses form thus,

h----l---l-----



MOVING

Line 1 goes yin - life force shows more ochange.

¥hen there is activity in the emerging life
force there is possibility of relationship,
there is the beginning of a cycle of relating.

The Chinese image.

Relationship at the gate.
No errox.

Indeed how can there De error in the begin-
ning 1f the movement is supported by the life
force?

Line 2 goes yanpg - intuitive feeling less active.

¥ithout active feelings there can be no
resonance between curselves and others (what
is other to ourselves). Any relationship
that will open our awareness has to be with
sometning or someone different from ocurselves,

The Chiness image.

Fellowship within the clan
causes regret.

We nesd to Beek our complement, not our
likeness, for feelings to become dynamic and
resonate with one anotner.

Line 3 goes yin - outer world changes more,

Thne tao is about feeling the ressnance of
relationship ut nere we are shy of tne contest
that polarity inmvolves and transfer our atten-
tion to outer activity, doing things rather
than feeling them and thinking things out rather
than feeling tnem within us. In this way we
miss the c¢nange in ocurselives that the rescnance
of feeling would cause.

The Chiness image.

His Weapsns are hidden in long grass,
He is on a high mound.
For three years he can do nothing.

Weapons are symbalic of our polarity in
activity; we nide this polarity wnicn tends
to create contest if it is manifest; we mount
an easily defended position and so we miss a
wnola cycle of activity - we nave to wait for
this cnallenge to recur (symbslically three
years}. If vwe can gather our courage we
should go fortn and experience consequences
instead of hiding from tnem, and this change
i3 probably more possible than we think.

HEXAGRAM 13

LINES

Line 4 goes yin - accepting the outer state more.

The outer world is not active in this tao so
herea we are accepting inactivity on the ocutside.
Tnis enables us to pay attention to our feeling
¥which is what the tao calls for.

The Chinese image.

He climbs his wall and does not attack,
Good fortunse.

Cur "wall"™ is our perimeter, where we find
contact with the "other", so here we find that
being on this boundary between ocurself and the
other, where relationship happens, does not
mean contest. Resonance 15 not battle,

Line 5 goes yin - more awareness of intuition,

We now open curselves to our active iptuit-
ion and thus become avware of our relating, our
resonance with othera. When this resonance is
felt it takes over our attention from the dom-
inance of those parts of ourselves which are
normally taking turns in conscious expression;
rescnance 18 not owned, it just happens, so
wnenever resonance takes over, feelings of sep-
aration cease.

The Chinese image .

Tne conrades at first weep and
are sai but end by laughing.
Tne crowd cames togetner.

Tne crowd of our eeparations come together
into the resonance, which is the happiness of
laughter nere,

Line 6 goes yin - our inner being accepts niore.

Relationship has its own cycle of change;
as we begin to relate it is from the position
of separate identiiy, so the relationship is
aboui contact and contest, out of this comes
an area of spared experience, a resonance,
and out of this again come acceptance of the
distance or separateness of the other in which
contact and ¢ontest are less important while
the resopance bacomes more impertant. This
third stage is symbolized here as we accept
the stillneas of the emerging 1ife force of
the tao (tne lack of contact between polarities).

The Chinese image.
Relationship,
Hstance.
Abesence of desire.
No regret.,

This is not a needy or desiring relation-
ship so there will be no regret in it.
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OUR SITUATION AS DESCRIBED BY HEXAGRAM 14

Image created from the lines !

The only activity here is the acceptance of
feeling (line 5}, not even of active fesling
but of the potentiality of feeling and also the
feeling of potentiality. This hexagram is
called "great possessions” and Wwe always poBs-
ess things for scomething we expect from thenm,
peace, security, pleasure, or power for instance,
and this is their potentiality. Having a lot
of potentiality is about having a lot of poss-
ibilities.

Also this acceptance (by line 5) of the
inactivity of intuitive feeling of the life
force (line 2) can be expressed as accepting
that we "make nothing of" the 1life force,
meaning that we let it be what it will.

Image created from the trigrams '

Here we observe potentiality through the
hesitant attentiveness of the trigram Li. This
makes it a taoc of many ocutlets, for by accepting
the feeling of potentiality without trying %o
tring it to manifestation we will next move into
activity through the matural flow of the cycle.
Because of this the moving lines of the hexagran
do not lead us against the flow, as in many
hexagrams, although they do lead us out of it.
Potentiality becomes manifest because it is its
nature to do so, not because we ourselves do
anything.

In a wider view of this tao cur potentiality
is to express what we have kept out of our view
{this is our karma) because the power of identity
rests upon its ability to be ignorant of "the
other”; then this tao becomes a recognition of
the reality of feelings we are not having (rec-
ognition of line 2 which is yang). This is
recognition of whole reality and so is great
posBsession indeed.

The Chinese Oracle

Great possession.
Greatest success.

Comments,

Possession of wnat is great; it 1s wide
avwareness that creates this success (possession
of a great lot of meanness does not). Thie is
about the greatness of what is possessed, not
its great quantity, and as we know that identity
narrows its spectrum of reality as it grows and
becomes more specifically itself, this possession
of wide awareness Bhows & maturity of identity
wnere the attention is again turmed to the wnole.

Some manifestations of this tao

The pattern

Creative power

comes from the inner reaches
to shine on the returning tide
which possesses the day.

For humans

The energy now comes

as the flow is inwards.

It is a gift of beauty,

of power mellow from experiencs.

1. For symbol analysis see appendix 1I

In nature

The sun shines all day,
setting in gloricus moments
for which it has prepared.

In forms we make

The wise ruler becomes Bage
whose certainty of touch
knows tne outcome

after living the pattern.
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HEXAGRAM 14

MOVING LINES

Line 1 goes yin - life force shows more change.

The emerging energy moves out naturally, in
this tag we do not have an activity-seeking
attitude,

The Chinese image.

No involvement with evil.
No error.

Being aware of difficulties
he remains free of error.

That our own activity would create problems
is evident, so evident that we are able to follow
the tao and do not get involved with theas
difficulties.

Line 2 goes yin - intuitive feeling more active.

In this tao where our attention is open to
feeling (line 5 is yin) if our feelings are
active,as they become here,there is no blockage
to the flow,

The Chinesa image.

large waggons for transport.
If there is a direction
it can be taken without arror.

Open feeling is very versatile and will carxy
our lives in whatever direction is suitable.
Uirections are suitable when they are there in
our circumstances, if we need to create them
with ocur desires there would be error but here
we can follow and the tac contains all that
we need and think we need,

Line 3 poes yin - outer worid changes more.

The potential feeling becomes manifest
activity. We are not manipulating the energy
into activity but accepting what it does, going
with our circumstances; thus we are in direect
communication with whole reality.

The Chinese image.

A prince in an exchange with
heaven; something a mean man
could not do.

wWhen we are identified parrowly (the mean
man) we cannot be aware of whole reality by
the very nature of identification.

Line 4 goes yin - accepting the outer state more,

Cur involvement in the lack of activity of
the outer worid {(line 3) in this tao is not
because we are worried by it, we can see the
difference between our ego-activity and that
of the 1life force; we sea that if our activity
is not that of the 1life force we become separ-
ate or out of phase with it, and being out of
thase is full of effort.

The Chinese image.

He restrains his great
resources., No error.

This alsc implies that realizing that others
have different needs we do not impose our way
upon them.

Line 5 goes yang - less awareness of intuoition.

Here we become less aware of a feeling of
stillness and one of two consequences may arise:
either we become still as cur actions come
directly from our centre of stillness, or our
disinterest in stillness shows itself in an
intersst in activity. In this tas the first
of these is indicated, but cur activity-seeking
identity may also be active.

. The Chinese image.

He who shows inner truth and
dignity has good fortune,

Inner truth and dignity are attributes that
come from the still centre of our being; acting
from there we remain whole during action instead
of becoming polarized and identified,

Line & goes yin - our inner being accepts maore.

To become more involved in the emerging
energy of this tao is not to be in possession
of it ut to be possessed within it.

The Chinese lmape.

He has heaven's blessing which
brings great good fortune and
success,

He is blessed by heaven because the exper-
ience comes upon us like a gift, not by effort.
¥What occurs is the achievement of the life
force - but we are a part of this and in no
way left cut.
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OUR SITUATION AS DESCRIBED BY HEXAGRAM
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Image created from the lines !

It is into the outer world that we project
our identity, and this tao shows, with its one
vang line in the place of outer activity, that
we are accepting our circumstances including
an inactive outer world; 80 we also accept
that there is no projection, no outer activity
for us to own. This hexagram is called
"modesty”; we are modest when we accept our
circumstances and are not trying to manipulate
them towards some image we nave of how they
snould be.

15

Image created from the trigrams

The emerging energy is still and contemplative
{Kén) Bo there is little or no flow ocutside
(K'an}; being in this stillness has a forceful
effect upon identity (Ch®&n) and brings accept-
ance to our inner being (K'un). The forceful
effect upon identity ceomes in the realization
that personal acticon is inappropriate.

The Chinese Oracle

Success througn modesaty.
The superior man carries it tarough.

Comments,

Modesty 1s about the proportion of importance
we attach to the personal self and the "other™.
Viewed rationally the "other" is so vast and
the persconal self so small that modesty is the
only possible attitude that accords witn our
circumstances; as we see the "other" as many
distinguished parts, however, we are able to
According with the cir-
cumstances we find ourselves amongst is the way
of experiencing reality wnich widens our peint
of view, 8o here the superior man (the one with
the wider point of view) carries our actions
through the narrow gap of our point of view
into the openness of a widexr reality.

avoid this conclusion.

Some manifestations of this tao

The pattern

Rising up to the peak
and sinking to the abyss
is the cause of all activity.

For humans

By Wbreathing in and out he achieves life.
By moving between exaltation and despair
he achieves feeling.

By action and rest, wellbeing.

By recognizing energy and exhaustion

he completes things.

1, For symbol analysis see appendix II
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In nature

The never ending motion of the sea
is its reality.

In formns we make

Form is transitory,
acquiescing in the flow.

1
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HEXAGRAM 15

MOVING LINES

Line 1 goes yang - life force shows less change,

In this tao we (personal self) are accepting,
the top three lines are all yin so we are recog-
nizing our circumstances; here in this moving
line the activity of the life force diminishes
naturally in its cycle,and to follow the innexr
lignt even wnen it appears to go out 18 great
modesty. Identity is light-seeking, activity-
seeking, it exlists in the contrastes made by
defining. This modesty of following even in the
inactive part of the cycle brings a great change
to our sense of reality.

The Chinese image.

The superior man builds
modesty upon modesty and
nay cross the great water.
Good fortune,

Here our ordinary sense of modesty, of the
self in relation to other selves, leads to
modesty of a different dimension, modesty of
the inner self regarding the great self or
whole, This is a great change or crossing of
the great water.

Line 2 poes yang - intuitive feeling less active.

In the context of modesty this lessening of
feeling comes to mean "making less of™ the life
force, not imposing our view cn it.

The Chinese image.

Modesty is manifest,
Continuance in the way
brings good fortune.

Manifesting mocdesiy is the same as diminishing
our manifestation of self and its separate
desires; it has to do with realizing that the
stronger our personal self becomes the more our
experience holds itself away from wholeness,

Line 3 goes yin - outer world changes more,

Acting out of modesty is allowing action to
take place, like unfolding something that is
alrezdy there rather than thinking that our acts
create, This action completes itself and leaves
no karma, no part of it attached to the personal
self,

The Chineses image.

The superior man of established
merit brings thinge to conclusion.
Good fortune.

Line 4 goes yang - accepting the outer state less.

Modesty is the non-invelvement of self, not
its denigration, 80 when wWe become less involved
in our feelings of modesty we are claiming less
of reality to be our own. This maturity of
identity leads to the decay of its separateness,
but this separateness is what the personal self
identifies as itself and so resists its decay,

The Chinese immage.
Modest with his nelghbours
while forceful against the
rebels all brings success,

The feelinge requiring our separatenesa are
the rebels, rebelling against the cycle which
is now about becoming more whole.

Line 5 goes yang - less awareness of intuition,

To identify less with the outer world is
modest wnether it is active or passive; modesty
is about finding an approach to reality where
we ourselves exist less, consider ourselves less
rather than consider ourselves to be less; this
has to be done without purpose or we exist in
our purpese. True modesty is to be found at the
centre of our being where we are not separate,
where the life force flows through without being
held,

The Chinese image.

Everything is advanced
through modesty.

Line 6 poes yang - our inner being accepts less.

Here in tnis moving line our inner being
dees not accept the modesty that is being
expressed., Modesty that is expressed is trying
to acnieve something by the expression.

The Chinese image.

His modesty is manifest.
It is time to set armies marching
to subdue his own cities.

The expression of modesty is manipulative;
the essence of modesty is not to notice itself,

Erratum: The comment under line 4 goes with line 5, and vice-versa.
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OUR SITUATION AS DESCRIBED BY HEXAGRAM 16
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Image created from the lines ! Image created from the trigrams
A our active feelings in line 2 have the The only trigram that is not fully flowing
attention of identity in line 5 and our inper is that showing our identified self as K'an,
being in line 6 is involved in the 1life force, this has low energy and doubtfulness, The
our attentien is turned inwards and rejects identified self is at the bottom of a wave of
activity in the cuter world as shown by line activity, between one wave and another: it is
4 wnich is the only yang line, It is from time for rest,
the inner that new impulses arise and new cycles A 1 name of o a " "
of activity manifest, so our atten?ion iz foc- ve Shouigmﬁgt o tog q5:2k2;Xi§§a:di aci:gzi; ;
used on a change of cycle and we withnold our but neither lose sight of 1is coming rise. It
involvement to be ready for something new. is a time when we can widen our Sensa of time

and, while being in the moment, be aware of
other moments. Being at the node of a cycle

( a point about which our reality swings) the
tag will seem different when it is seen frem
one side of the node or the other: 1if we look
ahead it is about excitement in outer involve-
ment whereas if we are in the present it is
about inner involvement.

What we nesd to do in this situation is to
allow ourselves to be carried by activity when
it comes to us and thus neither get stuck in a
stance of repose nor create premature activity.

The Chinese Oracle

Reposeful attention benefits preparation
and sending forth of armies.

Comments.

Armies being sent forth are symbollic of
our cuter action, action that comes out of
our peint of view. A point of view that
enables us to act effectively is developed
during pericds of rest sucn as this one we
are in, so if we act too soon we are not
going to be prepared innerly and the condit-
ions %will not be rignt for our actlon to be
beneficial.

Some manifestations of this tao

The pattern In nature
The wave of the life force The seed results from the growth
nourishes its sourcs, and decay of the plarnt,
For humans In forms we mahke
The sabbath, the completion. Without an amnesty

eacn cycle has its period of rest. how is the knot to be untied?

1. For symbol analysis see appendix II
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HEXAGRAM 16

MOVING LINES

Line 1 poes yang - life force shows less change,

Repose in this tac means awaiting a new
eycle of activity with calm confidence, but
here in this moving line the life force pro-
duces inactivity that we do not like (line &
is accepting activity).

The Chinese image.

A cock crows about repose,
misfortune,

Because we do not 1like the inactivity of
this moment we become busy about it. the mis-
fortune is that we miss the experience of
peace in the present and are ill-prepared for
the next movement of the life force.

Line 2 goes yanp - intultive feellng less active,

Our intuitive feeling goes into repose,and
this is quite in keeping with this tac tut we
may get stuck in this if we fix ocur minds on
resting.

The Chinese image,

The firmness of rock.
A day not completed.
Contiruance in the way
brings good fortune,

Rock is the underlying truth of our surface
world which we feel here as our feelings go
into repose, but we do not feel this for the
Whole ¢ycle, the whole day, surface activity
Wwill again manifest. We need to stay witn our
present circumstances as they change.

Line 3 goes yanpg - outer world changes less.

In this tao it is ocur involvement in outer
activity shown by line 4 that is in repose, not
the activity itself. Here outer activity is
lessened so we are involved in making it less
which is still an involvement and not repose;
to let it go will enable us to finmd a new
cyele.,

The Chinese imuage.

He gazes upwards
which brings remorse,
He acts too late
which brings remorse.

Looklng upvwards is to look away from the
matter in hand, looking for something that is
not in our circumstances brings remorse because
it 18 not available aznd we misse what is
available (we come to it too late}.
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Line 4 goes yin - accepting the outer state more.

As the tao of repose 1s marked by this line
being the only yang line, here we are involving
ourselves in a nev phase which is the natural
development out of the phase of repose,

The Chiness tmage.

Calm confidence manifests success,
being without doubt he gathers friends,

If, pow that repose is ending, we carry our
caln confidence on into activity we can expect
the support of others.

Line 5 goes yang - less awareness of intuition,

As we become less aware of what our intuit-
ive feellngs are doing we are more likely to
be unaware when there is change, when something
new arises, so we are more likely to carry on
with old feelings when they have lost their
vitality.

The Chinese image.
There is illness but not death.

This applies to the feelings, but physical
illness often accompanies our identifying with
stale feelings over a long period.

Line 6 goes yang - our inner being accepts less,

When vWe lose interest in a transition while
it is happening to us Wwe lose touch with the
flow and become confused.

The Chinese image.

kxcessive repose (or over-confidence)
At completion there is change
and no error.

The transition is in us, it happens despite
the confusion of identity because ldentity is
not its cause but 15 wnat is being affected.
A3 the transition completes itself we see more
clearly again.
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Image created from the lines ! Image created from the trigrams '

Yang lines 4 and 5 show that we are not The emerging energy is forceful (Chén) but
involving our identity in outer manifestation this is stilled (K&n} by our unchanging identity
althougn lines 2 and J show that active {Sun}. In our inmner being there is a budding (tui)
nanifestation continues., Our inner being is of change, The influence that this tac has on
changing in this tao btut not our identity, us is an inner one, the flow from the emerging
The nexagram is called “following™; we follow 1life force enters and becomes our being without
the tao in ithe same way that a floating stick our identifying what it is, we go with it,
will follow a stream, individual yet part of accepting the circumstances of our life as they
the flow. come to us.

The Chinese Oracle

Follovwing.

Supreme success.

Contiruance in the way 1s needed.
No erxur.

Comments,

Continuing to follow the iife force, the tao,
our circumstances, may scmetimes ssem to be an
error of not asserting our individuality encugh.
Our situation is not, however, a haphazard affair,
it is the choice of our inner need; to follow
this rather than an identified desire brings
about the supreme success of following our own
particular pattarn of growth and completion.

Some manifestations of this tao

The pattern In nature
The high i8 fed from below. Evolution is the devoted service
This is service, of life to a form.
undemanding and constant, It is form in service to 1ife,

becoming an avakening.

For humans In forms we make
Cur energy from inner depths To sexve, we follow.
supports the highest place, We move towards that forn,
the widest view. becoming it.

inen established and firm
there are new realizations,

1. For symbol analysis sce appendix II
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HEXAGRAM 17

MOVING LINES

Line 1 goes yin - life force shows more change.

Line & being yin we are following this
emerging 1ife force as it becomes more active,

The Chinese image

The basis of circumstance is

changing.

Correct continuance brings

good fortune.

It is beneficial to go out of the gate
to find associates. He gains merit.

Now there is energy wnere there was none, but
this needs to be used in following (correct
continuance). To follow cur circumstances we
need to go out to them, to follow with them
{the associates),

Line 2 goes yang - intuitive feeling less active,

To follow the life force we need to feel {t.
Here we are feeling it less and we lack exper-
ience of it.

The Chinese image.

He lets go the man
and clings to the boy.

The boy is youth seeking identification and
self-experience while the mature man does not
need this. That we need it now shows that an
inexperienced aspect is active in us and we
should allow this experience while witnessing
it with our mature aspect if we can. To follow
it without witnessing becomes an induigence,

Line 3 goes yang - outer world changes less.

When outer activity decreases in the tac of
following we do not follow what is on the out-
side , seeking experience, tut follow what is
inner, accumulated experience.

The Chinese image .,

He lets go the boy and
follows the man.

By contimuing in thise
he gains wnat he needs,

What he needs is the wisdom to follow, not
to seek experience.
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Line 4 goes yin - accepting the outer state more.

Here identity is following outer activity
and when we do this we do it for urposes, to
obtain something we have identified.

The Chinese imnage.

He is followed yet there is evil,
If he has sincerity that is evident
what error can thers be?

Having purposes in the world is to get it to
follow us, which is parTowing (evil), but if we
constantly follow our eircumstances as we see
them we learn about the parrowness, and this is
no errovr.

Line 5 goes yin - more awareness of intuition.

Intuition follews (feels)} the emerging life
force which is inactive here, so we are turning
our following to the inner. As the inner is
quiet we find ourselves remarkably close to

‘peing in the tag - following quits naturally

by being part of it - where this feeling becomes

.very real,

The Chinese image.

Bincerity, excellence,
and gooa fortune.

Line 6 goes yang - our inner beiny accepts less,

Our inner being does not accept following,
It may be his followers ne does not accept or
his own follewing of the tao,

The Chinese image,

Sincerity firmly held. Bound fast,
The king sacrifices on the
western mountain, :

Holding sincerely to changing circumstances
as though bound fast to them, identification
(the king) sacrifices itself in the mature
state (the evening is the day matured, the
mountain is the wide view of maturity). whetner
follovers or following is the subject here
identification as a mode of being is given up
a5 a mature view is taken. Idemtification is
not following but a form of owning.
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Image created from the lines

The inner being does not accept an active
emerging life force (lines 6 and 1); our
identity accepts an inactive intuitive feeling
{(lines 5 and 2) ; our identity accepts an
inactive outer world (lines &4 and 3). Ve
re ject vhat is active and accept what is in-
active. Human activity is aimed at furthering
growth and complexity (organization); here we
have its opposite, decay, the breakdown of
complexity or the development of simplicity,
The common nama of the hexagram is "decay”.

Image created from the trigrams

Emexging energy is already formed (Sun} and
there is a hope of activity in tha outer world
(Tui), this activity is realized, however, in
identity (Ch@s) wnile ocur inner being stands
apart (Kén). The flow from the Source is
patured, firm and unchanging,and although there
is the beginning of activity cutside it is in
our identifying that great change occurs -
changing our identification; the change i1s here
in our identity, not in our inner being.

The Chinese Oracle

Dacay.
Greatest sucgcess,

It is of bvenefit to cross the great water,
Three days before the turning point

three days after,

Comments.

Three days symbolizes change (three) and a
cycle (day); change in the cycle occurs before
and after the turning point betwesn growth and
decay; the change (activity) before is different
to the change after because of the turning point
so there is need to cross the great water, to
change the mode of our being (across the great
water the culture is different).

The mature identity cannot be re-born, first
it has to complete its cycle by decay because
structures are never re-born, only the essence
of what they are, their being, can take a new
fora. Here is indeed the great water for us to
cross, the greatest success that identity can
achieve is germuinely to follow its contimally
changing c¢ircumstances,

Some manifestations of this tao

The pattern

The socurce is firm,

formed and unflowing.

Cuter form decays,

allovwing new to take its place,
virile, rebuilding.

For humans

Qur ways are fixed

and move no more.

Allow their death

and walk away in new country.

1. For symbol analysis seo appendix II
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In nature

Maturity of autumn;
sap thickens, dries.
Decay of winter;
form dissipates,
Quickening of spring;
all is made new,

In forms we make

Parseverance in fomm,
momentum of habit,
pretence of life,
prevent reality living.

1

- OEE I BN I IS ) BN BN M BE ES B BN BN BN U BN BN BN EN



MOVING

Line 1 goes yang - life force shows less change.

¥ithout the attention of our inner being
(line 6 is yang) the emerging ensrgy becomes
quiet, This, in the context of decay, means
a disconnection betwsen an activity and the
one following {the sixth line is our inner
structure absorbed from activity and the first
line is the next emerging energy).

The Chinese image.

The child deals with the actions
of the father,

A Bon makes the father blameless,
Peril, but good fortune eventually.

For an internal interpretation the father is
our past distinguisning which “fathers" our
next response. The disconnection noted above
is seen as a change of mode which, if a change
in distinguishing {a son rather than a
daughter wnich would be feeling) removes the
old way of distinguishing {the father's mode).
Changing our way of being is going through
instability (peril) but brings good fortune,

a new way forward,

Line 2 goes yin - intuitive feeling more active

Here is a new feeling of the life force; it
derivea from cur old way of feeling (the mother),

The Chinese image.

The child deals with the actions
of the mother.
Do not be too active in this,

Feeling is a flow and 80 a conmtimity,
consequently the cnange of one cycle to the
next in feeling is not achieved by throwing
out the old. The natural flow of feeling is
for tne new to take tne place of the old wnen
that 1s exhausted, so we allow old feelings
to die, we do not kill them,

Line 3 goes yin - outer world changes more,

The old cuter activity had ceased and now
nere is the new in whicn our identity manifesis;
changing our outer mode is ¢nly carxried out
wnen we think the old is inferior and can be
improved (the old mode is the father's). We
spend our time making things "better" and this
means that we are always seeing ourselves as in
scme way in error.

The Chinese image.

The child deals with the actions
of the fatner.
Tnere is some regret but no great errsr,

We nave to regret wnat we are in order to
want to change it but this does not necessarily
mean tnat there is error,

HEXAGRAM 18

LINES
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Line 4 goes yang - accepting the puter state less.

The old cuter activity has decayed by exhaust-
ing itself; this lessens interest in outer
activity so that we do not change what has been
done. In this tao it is important that a new
cycle replaces the old or identity itself has
no vehicle,

The Chinese image,

He tolerates actions of his father.
Contimiing causes regret.

Line 5 goes yang - less awareness of intuoition.

Here we are becoming less involved in the
inactive feeling of line 2, less attached to it,
and this is a turning point from decay to new
growth, We prepare to take on a new cycle of
activity, which in our usual progress is a
development of what has gone befors.

The Chinese image.

He deals with the actions
of his father,
There ie praise,

The praise belongs to the re-experience of
cur direction in a new way.

Line 8 goes yin - our inner being accepts more,

Here we accept the turning point from decay
to re-birth as it refers to our own being. In
this we can have no purposes.

The Chinese image.

He does not serve kings or princes,
A loftier epirit has his own affairs.

This is the line of thne inner being and as
near to experience of the wnole as our manifest
rart can reach, Kings and princes refer to the
identifying process which is irrelevant here,
where the turning point is in cur own being.
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Image created from the lines

The inactivity of lines 1 and 2 makes a
situation in which the activity of all the
other lines is not replaced from the inner
source, We will be likely to build hopes on
present activities which will not be ful-
filled unless we remain very flexidle in our
approach. "Approach” is the commen name of

the hexagranm.

Image created from the trigrams

There is a hope of activity in the emerging
life force (Tul) which acts profusely in the
outer world (Chén) and is accepted without
reservation by both identity and our inner
being {both K'un)}. Hers we have a budding
and a growing and a continuance of growth
which is like a plant that snoots from tne
earth and grows ever larger with no thougnt
of flowering and a return to seed., Where we
are concermed wWith approacnh to our circum-
stances things are in order but where we wish
for an outcome they are in disorder.

The Chinese Oracle

Approach.

Greatest success,
Correct persistence is rewarded.
At the eignhth month there will be evil,

Comments,

The eighth month {September for the Chinese
calendar) is the month of harvest and the life
force narrows into seed; evil is narrowness in

the oracle's terms.

So there is expansion in

approach which naturally will coniract azain
and if we ourselves are narro¥ we Will not see
this and will press oa with expansion, then
evil takes on our usual derogatory meaning.
Correct persistence is following the taon, or
our changing circunstances.

Some manifestations of this tao

The pattern

A time of happening approaches,
Lightness is in the air
flowing through every activity
a8 doors open - into space,

For humans

Flow into activity is unimpeded,
so free 1t knows no end,
80 young it knows no maturing.

1. For symbol analysis see appendix 1I
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In nature

Intimations of spring are everywhere.
Growth so rich it may not flower.

In forms we make

Without regulation
form grows rampant,
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MOVING

Line 1 goes yin - life force shows mors change.

As the 1ife force emerges it is met with the
acceptance of our imner being (line &) so there
s a harmonious approach.

The Chinese image.
Approaching together,
Continmuance in the way
brings good fortune,

Continuance in the tac requires that it is
accepted, that our always changing circumstances
are accepted.

Line 2 goes yin - intuitive feeling more active,

When our feelings follow the life forece and
when identity accepts the feelings (line 5 is
vyin here) we have an open response to our
circumstances which is entirely flexible,

The Chinese itmage.

Approach together,
wholly beneficial.

Qur attitudes to ocur circumstances are built
upon the intuitive feelings of this line, so
when the feeling is one with the circumstances
all approach together.

Line 3 goes yang - outer world changes less.

As this ocuter activity comes to its end we
may be carried forward by the mementum of our
investment in it and look around for more
activity, but to approach something new we
need continually to empiy ourselves of the
old.

The Chinese image,

He is willing to approach
but there is no advantage,
Being uneasy about this
brings good fortune,

If we always seek advantage we do not know
ho¥ to deal with the aftermath of activity, We
then need to question our attitude.

HEXAGRAM 19

LINES

61

Line 4 goes yanp - accepting the outer state less.

Being involved in existing cuter activity
would be the danger in this tao because this
would perpetuate cur existing directions of
growth beyond their peak., Here in this line
however we move our attention away from outer
activity.

The Chinese image.

Perfect approach without error.

Perfect in the sense of complete, without
doubt, and perfectly flexible.

Line 5 goes yang -~ less awareness of intuition,

We identify less with feelings of quietness
and so0 prepare for something new.

The Chiness image.

Wise approach like that
of the great ruler.

The great ruler of identity is the way we
contimually distinguish our circumstances and
80 follow the tas without becoming captured
by any particular stance or mode of being,

Line 8 goes yang - our inner being accepts less.

The difficulties of this tao concern our
tendency to identify witn a fixed mode of being.
nere in this line we no longer have this diff-
lculty and can fully approach the next, changed,
experience,

The Chinese image,

Open~nearted approach.
Good fortune and no error.

An approach that fully gives up the old cycle
of an experience is generous and flows readily.
Reality only stops flowing when we get involved
in its structure.
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Image created from the lines ! Image created from the trigrams !
In the cuter world we are involved in activity Therse is a free flow of energy from the inner
(lines 3 and %) but we are not involved in our into ocuter manifestation, the two bottom trigrams
feeling of emerging events; with the fifth and are K'un, then identity stills this motion (K&n)
sixth lines yang ocur identity and inner vworld are and a firm structure without flow (Sun) is formed
isnlated from the cuter and this calls for scme- in our inner being; this structurs that identity
thing to be done. makes is our view of what is real to us. Ths

common rame of the hexagram is "contemplation” or
"vigw"; we look at cur atate to see how a harmon-
ious flow can be established.

The Chinese Oracle

Contemplation.

The ablution has been made
tut not the sacrifice.
Gemuineness wins respect.

Comments.

The washing of hands before a sacrifice is a
symbol of freeing ourselves from remnants of old
practices in preparation for giving them up
altogether (the sacrifice). When we have separ-
ated ourselves from something in order to view
it, as the structure of the hexagram suggests,
we have not yet done anything about 1t; the
actual sacrifice has to be done throughout or
gemuinaly,

Some manifestations of this tao

The pattern In nature
The wide view The mountain peak stands serene
from a height sloping down to valleys
¢ontemplates activity where 1ife is teeming.

on and in the earth.

For humans In forms we make
Time for seeing the whole, See what is there,
of relating cuter and innsr 1ife, Take stock of it
quiet amongst activity as a vhole.

but beyond 1it.

1. For symbol analysis see appendix 1II
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HEXAGRAM 20

MOVING LINES

Line 1 goes yang - life force shows less chanre,

Amongst the forces acting upon the emerging
life force 18 our selection of what we will
recognize, In this tao we, as identity, are not
recognizing emerging activity and this makes it
inactive for us in this moving lipe. This
selection of the particular from the whole
1s the matural course of growing identity ut
as it matures experience is gathered into its
inner being and, if it remains open, the outer
and inner resonate as ons.

The Chiness image.

A childish view is blameless
in a lower rank, tut unfortunate
in the superior man.

The superior man is ons who experiences more
widely, which is also less selectively.

Line 2 goes yanp - Intuitive feeling less active.

Having & less active feeling about the
emerging life force narrows what we can see
of 1t; in this tao it 4is the best that feeling
can do,.

The Chinese imapge,

Looking through a crack of
the door is of advantage to
the woman.

The door crack is the narrowing of our view-
point by the lessening of feeling, symbolically
female and hence the woman., Open feeling is at
a disadvantage when identity is withdravno from
it (line 5) and especially in this tao of still-
ness and review,

Line 3 goes yang - outer world chanpes less.

Less outer activity tends to balance our
outer-inner position and 8o is in keeping with
the tao. by acting out less we see more nf
vhat is going on around us.

The Chinese image .

By contemplating ocur 1life
we decide upon advance or retreat.

This is an outer line and we vary our action
according to changes in outer circumsiances
rather than allowing ourselves tc be carried
by the mementum of our involvements.
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Line 4 goes yang - aceepting the cuter state less.

We, identity, are less involved in our active
outer world and by acting out in a less entangled
way we have a wider view.

The Chinese image.

Contemplating the glory
of the kingdom, his advantage
is to be a guest of the king.

The king is the identifying process which
Tules our conscious world, here we contemplate
being in this identified world in a new way,
not as one identified, who would be a subjebt
of the king; but as a guest, a visitor. The
advantage is that we remain centred, not
becoming entangled in identifications.

Line 5 goes yin - more awareness of intuition.

Feeling is of the life force and of its move-
ments which are the tao, Bo the movement of this
line corrects the imbalance that the hexagranm
pictures and brings our separated parts together.

The Chinese image.

The superior man,
contemplating the course of nis life,
does not fall into error.

Becoming aware of our intuitive feelings gives
awareneas of the flow of the life energy which is
the "course of his 1ife", It is the superior man
who does this because it is a widening view.

Line 6 goes yin - our inner being accepts more.

Realizing what we have been doing always
changes our direction. Becoming more imvolved
in the tao of overlooking life gives insight
into ourselves and brings about a change in the
balance between the viewer and the viewed,
when there is full involvement the experiencer
and the experience become opne.

The Chinese image.

Tne superior man,
contemplates his way of being
and has no error.
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Image created from the lines

Here we , identity, are involved in only one
dirsetion, which is in feeling. There iz a
need to feel something from the life force yet
there is no emerging energy to be felt (line 1)
and Wwe d¢ not accept the outer activity of
line 3 (line 4 is yang). The top line shows
that we are not accepting the inper silence so
wa continue to feel for something inner that we
cannot guite arrive at. The common name of the
hexagram is "gnawing" or "biting through”.

Image created from the trigrams

A great energy flow from the inner {Chen)
is stilled in the cuter world {K8n) which halts
our identifying (K'an) and creates hesitancy
(Li) in our inner being,

This is not an easy flow to experlence, it
is too blocked to be pleasant. We need to get
at the root of some matter but we do not have
the rignt energy flow to do so. Our struggle
with it will eventually and indirectly give us
the endowment we need.

The Chinese Oracle

Biting througn.
Success,
It is time for keeping
within the law,

Comments,

That it is time for following the law conmes
from cur inability to see tne essence of our
problem so that we have to follow the rules
laid down by experiencs ratner tnam act spon-

tanecusly.

Following the law is restraining;

biting througn might seem to indicats disregard-
ing the convention, but we are now following it
instead because we have lost ocur toucn and it
is to this tnat we are biting througn, innerly

not cutwardly.

Some manifestations of this tao

The pattern

Grumbling discomfort.
The low is opposed on all sides,

For humans

Inner discomfort erupts,
requiring feeling.

The weak, having no escape
from the powerful,

must feel,

Feeling drings releasa,

1. For symbol analysis see appendix II
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In nature

The earth quakes.
Rock ard fire bombard the abyss.,

In forms we make

Law is formed to protect the weak,

zay be used to satisfy the strong.

The wise judge knows

that wrong has no beginning,

and is fearless in administering mercy.
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HEXAGRAM

MOVING LINES

Line 1 goes yin - life force shows niore change.

1t might seem that if the life force became
active in biting through our troubles would
disappear, but the tao is the experience of
being restrained by circumstances and there
being no alternative, It is patural for
identity to try to avold this, so restraint
is imposed by our greater being.

The Chinese image,

His feet are shackled.
His toes are hidden.
No error.

The toes lead our step so if they are hidden
we see no way forward, We step with our feet
o if tney are shackled we cannot go forward.
This is no error but intentional restraint,

Line 2 goes yang - intuitive fecling less active.

If we cannot bear an experlence we lessen
our feeling of it ; we should not try to take
more stress than Wwe can stand, yet we should
not in these clrcumstances avoid experience or
we lose our way in the tao, Here we are tend-
ing te avoid.

The Chinese image.

He bites through tender nmeat
until his nose is not seen.
No errcr.

Tne tender meat is the "best" part, the most
conforting, and by indulging in it we lose our
directing sense, the nose. This is an instiect-
ive reaction and seo no error of identity.

Line 3 goes yang - outer world changes less.

In these circumstances where we are held
fast by our ignoring of the life force no new
experience comes to us and we use whai we
already have.

The Chinese image.

He bites dried meat
and comes upon unpleasantness.
Some discomfort but no error.

0ld experience that we have in our identity
memory is like 0ld dried meat; it contains
things we did not wish to experience and
repressed, and so we come upon these, whicen
is uncomfortable but helpful to our biting
througn.
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Line 4 goes yin - accepting the outer state more.

We identify ocurselves more in cuter world
activity as a way of biting through, we try to
take the tull by the horns.

The Chineses image.

Bites gristly meat on the bhone,
Finds metal arrow.

Beallize the difficulty,

then good fortune.

Trying to bite through outer circumstance is
tough and not too rewarding tut searches for
the core of the matter, the bone, Ve have
taken a2 firm direction (the metal arrow) but
the difficulty is not ocut there, it is inner,
and realizing this brings us to the tao.

Line 5 goes yang - less awareness of intuition.

We are less involved in feelings of the tao;
there is less interference from identity and
also less compliance.

The Chinese imapge.

Bites dried meat,

Finds yellow gold.

Contimie firmly in the way.
Some danger, no error.

Nourishing ourselves on old experience (dried
meat) we find the value {gold) of the middle
way (yellow), in this case between interfering
and complying with the tao; the danger is froz
being precaricusly balanced,

Line & goes yin - our inner being accepts moaore.

This top line represents our inner involve-
ment in the flow of the life force, the tas.
The tac shows our inability to understand what
we are feeling and this line shows that we are
accepting this as a way of being.

The Chinese image.

He wears a wooden cangue,
His ears disappear.
Misfortune.

A cangue is a wooden board worn round the
neck, used as & ypunishment in China at one time,
50 we bring upon gurselves a turden whicn
stops us from nearing what the tao, our c¢ircum-
stance, is saying to us,

21
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Image created from the lines ! Image created from the trigrams

With line 2 we feel the quietnesa of the There is a great flow of energy in our outer
1ife force and with line 4 we accept the quiet- identity {Chén) which does not reach our inner
ness of the outer world; this is a very gentle being {Kéh); as intuitive feeling is also
tao, wWhile we are identified with feeling this active but the life force is hesitant (Li) the
(1ine 5 is yin) we are not taking the activity activity is centred in ocur personality or outer
into our inner being (line 6), not becoming 1it, snowing. The world is quiet (K'an} and Sc not
and this makes it a light, superficlal experi- likely to attract our attention.

ence, but not in any derogatory senss. The
common nameé of the hexagram is "adornment” ox

“elegance”,
The Chinese Oracle
Grace (adornment or elegance). 3Success,
Advantage is lost if it takes the lead.
Comments,
Adornment is the love of little external
things, and these are part of the great reality,
but wnen we attach our persomality to such
things they become important and lead our
actiona, producing vanity and the superficial
in our ususal dercgatory sense. In this tac
the love of the little things can be exper-
jenced without this attachment or ownership
of them and this is its success,
Some manifestations of this tao
The pattern In nature
When a wider view prevails, The sea moves
releasing tension between opposites, under the moon
there is a giving away gracefully. under the sun
. and gaina its strength.
For humans In forms we make
To give way, to alilow passage, ) Projection of a living self
is to know your stirength, into form
not squandering it in sSmall matters. confuses the flowing field

with the poles,

1. For symbol analysis see appendix II
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HEXAGRAM 22

MOVING LINES

Line 1 goes yin - life force shows more ohange.

Our jmner being (line &) does not accept the
8tillness of the 1ife force and we stirike out
on our own. This individual activity is super-
ficial to the great tac but it is by such
action that separate identity exists and learns
about its reality.

The Chinese image.

Elegance about the feet.
He leaves the carriage and walks,

Here we direet our caring to finding ocur
oWn way,

Line 2 poes yang - intuitive feeling less active.

Here our feelings about the already silent
life force themselves fall silent and this
accentuates the outer surface of ocur reality,

The Chinese image.
He adorns his beard,

Tne beard is iiself nature's adornment, so
here we make more of cur cuter showing.

Line 3 goes yin - outer world changes more.

This tao is full of care for the outside
world so increasing our outer activity can be
revarding if it is done with sincerity and
respect for this reality.

The Chinese lLinage.

His adormment is moiet and glistening,
Great perseverance brings good fortune,

Soft, undemanding, attending to every little
detail and adorning i1t like dew. Perseverance
in this assists everything that is there and
keeps our acquisitive aspect out of theactivity.

&7

Line 4 goes yang - accepting the outer state less.

We take our identification away from the
outer when we find it unsatisfactory. Here
the outer world is inactive and this deprives
us of identifications.

The Chiness image.

A white horse with wings.
Not a robber, a suitor.

The silence of the cuter world in this tao
is not a robber of our identifications as we
had thought but an invitation to the recognition
of the wnolensss of the ocuter and inner together.
White light is the mix of all coloured light and
wings are used together; being carried (the
horse) by taking both. Only when our identi-
fications are in abeyance can we notice this.

Line 5 goes yang - less awareness of intuition.

The feeling of the tao, the love of small
outer reality, is now being ignored.

The Chinese image.

Elegance in gardens and hilis.
His roll of silk is spali and thin.
Humiliation, but good fortune
eventually.

The caring for the gardens and hills is
there (in our intuitive feeling} tut what we
make of it {our roll of silk) is meagre; this
limits our participation but the feeling is
active (line 2Z) s5 there will be joyful part-
icipation nevertheless.

Line 6 goes yin - our inner being accepts more,

Knowing that the outer and inner are cne
we can become involved in the adormment of
the emter witnout narrowing our reality.

Tnen there is no choice to make and this

makes our reality simple ( It is only choice
that complicates it). The inner is constantly
flowing into the outer and the ocuter intp the
imner and this is the manifestation of the
wnole in identities; being an identity, when
we flow with the tac of the momenti we are
sinply being curselves,

The Chinese image.

White adornment.
No error.

White is the sum .of all coloured light
and so ie symbolic of the unchosen wnole,
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Image created from the lines !

The only yang line is in the place of our
inner being wnere we ars not accepting all the
frea flow of the other lines, Our inner being
is standing apart, separated from cuter exper-
jence, Outer identification is not accepted.

Image created from the trigrams

All is freely flowing, K'un, until we reach
our inner being wnere Ken shows silence and
meditation on events, not participation.

The Chinese Oracle

Splitting.

No objective is favourable.

' Comments.

It is not favourable to have cbjectives
when identity is divided from the inner self
because all the directions that can attract us
invelve us more in the separate outer reality
which is not being accepted by the whele

personal self;

causes us to split further.

any identification we make

There are however

important chances of change and discoveries to
be made in this tao about the way we are

identifying.

Some manifestations of this taco

The pattern

When inner reality
forsakes all outer activity
We contemplats in solitude.

For humans

When there are no bonds
things de not remain together.

1, For symbel analysis see appendix II

In nature

To spin a cocoon
heralds inner change
and chrysalis.

make

In forms we

Each into himself,
each unto himself,
leaves nothing to share.
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HEXAGRAM 23

MOVING LINES

Lirte 1 goes yang - life force shows less chanpre,

Because ocur ocuter identifications are not
being accepted by our inner self the source,
the emerging life force, withers away.

The Chinese image.

The leg of the bed treaks.
Not contimiing in the way
brings misfortune.

The bed is where we enter the great unknown
and sleep., Here the leg of the bed breaks,
which i8 its connection with the rest of
reality. Our identifications, our conscious
interests, are somehow at variance with the
way or out of tune with our circumstances too
narvowly based.

Line 2 goes yanp - intuitive feelinyg less active.

Here we become separate from the flow by
ceasing to feel it. Feeling is our meeting
with the flow so0 if we lose feeling in this
tao we do not identify in the whole but onmly
in the cuter part.

The Chinese image,

The bed frame or edge is broken.
Ko contimuance in the way.
Misfortune,

Here it is the bed frame, its siructure,
that comes apart., Our feeling of the life
force is the base construction of our world
reallty; without a feeling of manifesting
wnole reality our personal reality becomes
isolated fragments, This feeling of whole
reality we are lacking is the continuanece inp
the way of the great tao.

Line 3 goes yang - outer world chauges less.

By decreasing ocuter activity we become more
in tune with cur inner being whicn has rejected
our ldentifications ocut in the worid.

The Chiness image.

He separates from all.
No error.

All our identifications are out there in
the world, and here we discard them, In this
way we separate ocurselves from the factors
that divided us,

6%

Line 4 poes yang - accepting the outer state less.

The most obvious danger in this tao about
how we identify is our becoming too externai-
ized and here we seem to realize this and cut
off cur involvement outside, 4s our being is .

. at present concentrated in ldentifying,hewever,

tnis pow slips into identifying the boundary
of tne inner and outer self,

The Chinesé image .

Tne bed and skin iB split.
Misfortune.

The surface of the bed is ine layer or skin
between the outer reality, wnere we (identity)
1le,and tne imner; if consciousness penetrates
this boundary it damages the function of ident-
ity in manifestation,

Line 5 goes yang - less awareness of intuition.

In this tao our identifying leads us astray
and our intuitive feeling wnica is the basis of
our identifying is rejected by our inner being.
Here our identity gives up follovwing the feel-
ing, seeing it as being in error.

The Chinese image .

A string of fishes,
Favour alike to being at court.
All is advantageocus.

Fish are often used to symbolize ocur identi-
fications (wnich nourish identity)} in the
uncharted waters of the whole reality, Hereisa
string of fisnes, on a common thread and the
fish are caught, so our identifications toreaded
togetner are captured, A court is where the
ruler is ruling, and the ruler of identity is
the identifying process, so here this act of
catching identificatipns brings favour and
advantage in svery way.

Line 8 gves yin - our inner being accepts more.

Here is a change in the separation depicted
by the taoc. The inner self witnesses and we
have a possibllity of realizing the tao, the
experience of our self as separate i‘rom any
identification.

The Chinese image.

A Tipe fruit is not eaten.
The superior man has a carriage.
Tne inferior man loses his habitation.

To see wnole we have to leave what we were
doing, our identifications, however incomplete
they seem to be; this ripe fruit could be
eaten but we leave it., Wide-seeing superior
man is carried in this,and allowing ocurselves
to be carried in our circumstances we find
that there is more order in our lives, not less;
if we do not grasp at life our inner needs take
care of themselves, The inferior or narrow
reality of chosen identifications has no place
to be after this realization, he is not needed.
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Image created from the lines ! Image created from the trigrams
Our whole personal self is accepting and The impetus from the inner life force is
active in this tao where the outer is fully great {Ch&n). It flows freely in our outer
active but its source, line 1, is inactive, vworld, in our identity, and in our inner being,
We are fully acting out and experiencing a {(all K'un)., The flow is fully outwards and
phase of the life force which has now ceased fully accepted, a clearing cut operation in
to provide new impetus - we are carrying which energy returms to its socurce, the inner,
through something we have already begun. which makes it also a turning point in the
This heralds the end of a cycle of activity cycle, an emptying out which makes room for
because all of our activity comes from the the new to appear.

inner and is expressed outwardly. The hex-
agram is called "return” or "turning point”,

The Chinese Oracle

Return. Success.

Going and coming without distress.
Friends come without error

apd he returns in seven days,

All directions are advantagecus.

Comiments,

flere the cycle is pictured as a coming and
going, its free flow being the success apd
harmony. He relates for the full cycle of
identifying {7 symbolizes the cycle as seen
in consecutive steps like the days of ocur week)
and then returns to his centre, the inner, the
non-identified state, When we go through the
cuter experience and allow it te finish when
it has no more energy all directions are favour-
able because none are selected or grasped.

Some manifestations of this tao

The pattern In nature
That which arises The nature of nature in the earth
returns to its source, at the moment of interchange.
For humans In forms we make

To the place vwhere we have been Returning to a form we refomm it
we return. and make it new,
To the mood we have lived By this the form of soclety evolves.
we return,

But returning is arising anew.

1. For symbol analysis

see appendix II
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HEXAGRAM

MOVING LINES

Line 1 goes yin - life force shows more change.

As the top line of the hexagran is accepting
this line 1t is not we who see the life force
as Dbecoming active, it is itself returning to
an active phase already and we do not have diff-
iculty in making things anew,

The Chinese image .

A return from a short journey
No regret.
Great good fortune.

Life force activity returns from a short
journey, a Bhort time away; there was not a
great trough of inactivity to cause us regret
and our normal urge to activity is in keeping
with the tac, which brings harmony to our act-
ions and is the great good fortune,

Line 2 poes yang - Iintuitive feeling less active.

When we do not interpret the life forece in
feeling we are not separated from it by our
selection; this is in keeping with the free
flow we are in,

The Chiness image.

A quiet, blessed return,
good fortune,

We react to the tao without fuss or stress,
Whnenever we can be one with the tao we are
blessed with good fortune.

Line 3 goes yang - outer world changes less.

In this situation of finishing off a cycle
of activity it is necessary to completely
finish or there are remainders, karma is pade
which will 5till need expresesion; these ret-
ained forms are habit.

The Chinese image,

Many returns. Danger.
No error.

The ¢ycles come and go and if we are slaves
to our hablts we repesat ourselves; thies is the
danger., HNo blame because in habit we cannot
see ocurselves,

ral

Line 4 goes yang - accepting the outer state less.

Here we project ourselves less into outer
activity in a tac which is the end part of a
cycle of the life force; this has the effect
of centring us, making ws more ome in our-~
selves,

The Chinese image.

He moves in the midst of thenm
and returns alone.

By choosing the middle way, not idemtifying
in the outer nor the inner, the multitude we
are becomes a whole, returning alone is ret-
urning as& one,

Line 5 goes yang - less awareness of intuoition.

At the turning point where old activity of
the 1ife force is spent and new is about to
arrive we remove our involvement from the old,
now silent and gone, This is in preparation
for a new cycle.

The Chinese image.

A noble return. No regret.

Tne nobleness of this return is symbelie of
the withdrawal of self interest, of priority
io the way we are feeling, allowing it to die
away wWith a readiness io take on Bcmething
new. A8 this opens out into pew activity in
the coming cycle there is no regret.

Line 6 Foes yanp - our inner beinp accepls less,

If we become less lnvolved in the emerging
tao when it 18 in an inactive phase we are
likely to mlss the next emergence of activity
and be out of phase with it.

The Chinese imauge.

Confusion about return.
Kisfortune,

Armies marching bring defeat.
Disaster for the ruler.

Ten years wlthout return to order.

It is self-evident that if we do not recog-
nize that we are at a turning point of the
cycle and press on we shall miss the changes
that are taking place and all our responses
¥ill be inappropriate. We will be ruled by
desire patterns of our already formed identity,
S0 disaster is stated for the ruler (the jdent~
i1fying process is the ruler of idemtity). If
the turning point of the cycle is completely
ignored nothing can be done about it until
the next turning point, a complete cycle away
and symbolized by ten, the whole, and year,
the cycle,

24
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Image created from the lines

The top half of the hexagram, which deals
with the responses of identity, is not invelved,
not connected with the manifesting half, all
the lipes are yang. This lack of being imn touch
with what is going on gives us a lack of guile
or calculated wisdom and we act simply with
what is there - an active ocuter worid, line 3,
and an active intuitive feel for our situation,
line 2, Without premeditation we meet the
unexpected, and an established identity has
some qualms about that.

Image created from the trigrams

The tao is experienced as a very gentle flow,
shown by Sun in the place of identity and then
Ch'ien for ocur inmer being indicating an inner
non-involement, The state of innocence is both
vulnerable and protected, vulnerable to being
influenced by the active life force {Ché&n) but
as 1t does not entangle itself with the influ-
ence it is rarely damaged; it flows by disaster
with breathtaking ease. The problems we have
in this tao come from ildentity being unable to
let go and enter the flow; this is indicated
by the unflowing nature of Sun which stills
the cuter flow, Kén. :

The Chinese Oracle

Inngcent integrity.

Great success,

Contimuing (in the tac) brings reward.
Action without the best (innocent) motives

brirgs misfortune.

Having goals is not favourable,

Comments.

Innocence is about not knowing, not having
attitudes but relying on a trust ino life.
Integrity is being one in this trust, not
doubting that the patural flow of happenings

will carxry us.

Contimiing in this trust brings

its reward of harmeonious activity, for in this
tao we in identity are unaware of the forces
acting around us: then thought-out or non-
innocent activity becomes cunning and guile
whiech is always against something and so is

nisfortunate.
Missing fortune,

This activity is having goals,

Some manifestations of this tao

The pattern

Confusion does not disturb
those without involvement,

For humans

Purified of motiive

has no need with which to fear.
Innocence

holds the hand of anger smiling,
steps lightly througn confusion.

1. For symbal analysis see appendix II

In nature
When the storm roars

the animal sleeps
in its dry cave.

In forms we make

The need of form
makes ways to map.
Mapped confusion - guile.
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HEXAGRAM

MOVING LINES

Line 1 goes yin - life force shows more change,

As the life force manifests actively hers it
is easy to follow it innocently. There is no
complication because innocence does not try to
manipulate or identify itself anywhere but
simply experiences; identity finds it easiest
to do this with a new activity.

The Chinese imapge.

Truly innocent activity.
Progress,
Good fortune,

The 1life force becomes active in its natural
cycle 80 that a clear flow will appear within
it which is easy to follow,

Line 2 poes yang - intuitive feeling less active.

¥When our feeling does not interpret the life
force we act innocently, there is no basis for
planning what to do with our situation,

The Chinese image.

He reaps not having sown
witnh a thought for harvest,
He collects the third year's
harvest but did not cultivate
to this end.

Advantage in every direction.

Truly innocent activity cannot be planned;
the changes (third year symbolizes changing in
cycles) come of their own accord although we
also reap what we sow. DBeing like this our
direction 3is not confined, there is advantage
in any direction tnat happens.

Line 3 goes yang - outer world changes less,

It is the nature of ldentity to identify
the life flow and give it form. Here the
outer flow is fixed and so is lost.

The Chinese image.

Unexpected calamity.
Rope,and an ox taken away.
Gain to the traveller,
loss to the resident.

The unexpecied comes to us when we are not
in the flow (when in the flow the unexpected is
pormality). By roping the ox we lose it; when
we travel in the flow the unexpected is a gain,
a step forward, but wnen we settile down we turn
it into a loss because we do not want change
except tnat which we plan for.
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Line 4 goes yin - accepling the outer state more.

It is in this line that identity monitors
our cuter activity, so we may alsoc manipulate
it for our own ends,

The Chinese image.

Contimuing correctly {in the tao)
is blameless.

It ie necessary to follow the teo, it is
fine to be involved in outer activity if we
do this innocently; if we see a gain for
curselves we will lose our innocence.

Line 5 goes yin — more awareness of intuition,

Here we absorb ocurselves in the feeling of
stillness from the emerging life force and hope
to gain something, but the 1ife force will
move again when it will, and all we will gain
by cur interest in its inactivity is an entangl-
ement in feeling stillness whicn creates a
blockage of activity.

The Chinese image.

Unexpected illness should not
be treated but will cure itself.

Illness is at base always an interruption
in the flow of something, a blockage of
function, Being involved in the stillness of
the life force causes us to manifest it, but
it will pass as the 1life energy flows again.

Line 8 goes yin - our inner being accepts more.

Innocence brings on the unexpected, tut to
intentionally travel out to meet the unexpected
is not innocence, it is & sort of cunning to
defeat its unexpectedness, In the whole of
this tac the narmonious is uncomplicated by
desires and goals, identity is carried by the
life force and has problems if it imposes its
will,

The Chinese image.

Action amongst innocence
{or the unexpecied) brings injry.

Any action that we take througn our interest
in the unexpected flow is bound to be an inter-
ference with i1t, As ip the fifth line we are
acting out of discomfort and not allowing it to
Pass tnrough our experience,
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Image created from the lines

In lines 4 and 5 we accept an inactive outer
world and inactive feeling while line & shows
that wWe do not accept the inner quietness of
line 1. This pattern indicates that what we
are feeling and doing is real to us but we do
not see the movement of the tao, the way our
circumstances are moving, and so Wwe are ruled
by our situation. The common name of -the hex-
agram is "power or nourishment of the great”™,
and this "“great" is the greater reality that
surrounds our known reality, sc it is inner
(not distinguished) and produces little show
outside,

Image created from the trigrams

The flow is in ourselves {Chén); we are
changed by the great silence of the bottom
trigram Ch'ien althougn we can near nothing
coming from it. It is ap effect we call fate,
not essentially separate from us but pade to
seem 8o by the focus of identity which creates
the illusion of separateness. In this tao
the illusion is tested, our acceptance of the
greater reality is tested,

The Chinese Oracle

Nourishment by the great is furthered

by persistence,

Not eating at home and crossing the
greal water are favoured.

Comments,

Tne outer is nourished by the inner, this

is tne power that the great has.

There are

barriers of our ignoxance, however, wnich have
to be overcome before we can accepi what the
great offers, so persistence is necessary in
wWnatever contact we have witn ocur inner sources;
this involves being aware of how unaware we are.
This is both not eating at home and croseing
the great water, it is trying nourishment not
already in our identity {(home) ani experienc-
ing in a different manner (across great waters

culture is different),

Some manifestations of this tao

The pattern

Great action® acnieve their purpose.
Cuter obeys inner,
beconing gquiet and still.

For humans

He is inspired;

works all day ocutside,
discovering the form of things
he thinks he has pade,

In the evening

he s8its on the mountain.

1. For symbel analysis sce appendix II
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In nature

Life force unfolds
in evolution of forn.
The peak of form ie order,

In forms we make

A pipe througn whicn water flows.

1
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MOVING LINES

Line 1 goes yin - life force shows more change.

The tao is about allowing the inner forces
to flow as they will, and here the greater act-
ivity of tne life force may cause us to think
we can move {there is some pressure for personal
activity),

The Chinese jmage.

Danger is about
¥We should halt our activities.

Tne danger comes from ocur not being aware of
the wider nature of our circumstances (lines 2
and 6 being yang).

Line 2 goes yin - intuitive feeling more active,

¥hen intuitive feeling reacts to the life
force it is interpreting it and so stands
between the whole reality and identlity:; in
identity's terms it is a link tut as reality
is whole it is also z barrier.

The Chinese image.

A carriage with 1ts under-connection
removed.

Identity is our carriage which is part of
vhole reality except for its self-identification,
wnen feeling does not interpret, the inner and
outer are undivided, here feeling becomes active
and so divides tne outer from the inner. The
image is a statement, not a judgement.

Line 3 goes yin - outer world changes more,

Outer activity is part of the flov in the
wnole provided we allow it to flow as it will.

The Chinese image.

Urging fine horses.

Awareness of danger,

practice of martial arts,

and persistence (in the tao)
glve advantage in any direction.

Tnere ie some danger in urging the life
force omwards, it is the beginning of manipul-
ating, so We need to be mindful of the tao.
Martial aris are practised to enhance alertness
and alertness t¢ the circumstances we are in
allows freedom of movement.
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Line 4 goes yang - accepting the outer state less.

Here we are becoming less involved in, less
worried by, the ocuter inactivity and this has
a quietening effect on us,

The Chinese image.
The headboard of a young bull,

A headboard over the horns was used to
restrain and quieten the bull's too-high
spirits. Tne image sees this as an advantage
to the whole,

Line 5 goes yang - less awareness of intuition.

The less we interpret the life force the
freer 1s the flow of the whole, for intervret-
ation restricts possibilities; the less we
interpret the moxre we accept,

The Chinese image.

The tusk of a gelded boar.
Good fortune,

The tusk is not changed when the boar is
castrated tut the drive that makes it danger-
ous is removed; this neatly pictures our
personalization of activity, the way we own it,

Line 8 goves yin - our inner being accepts more.

This line is our contact with the greater
reality that surrounds us, our personal pari
in it, so this present involvement of our inner
being with the greater undistinguished reality
is a culmination of the tao.

The Chinese imapge,

He arrives at the way of heaven,

This is an acceptance of the great tao, it
does not invest identity with some power or
other but Wwe open to the inner silence (of
the lower half of the nexagram, Ch'ien), In
experience this may involve a deep discovery
which brings us into deep peace with ourselves,
or it may be that we simply feel more in tune.
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Image created from the lines

Our intuitive feelings are active and are
accepted (lines 2 and 5) and the cuter world
also {lines 3 and 4), The inner is not active
in providing new energy so we are acting out
energy already in our outer identity. This
hexagram is commonly called "nourishment™;
our inner being is nourished by the experience
of identity in relationship. The cuter is food
for the inner and the inner is food for the
‘outer in continuous cycles of experience.

Image created from the trigrams '

The emerging energy is very active {(Chen)
and flows freely in the outer worla and ocur
outer being, identity, (both K'un). This is
only seen distantly by our inner being (Kén).

Here is a flow of energy that is freely ocut
into action and the experience is viewed widely
by the stillness of our inner being. This
expresses cuter experience nourishing the inner.

The Chinese Oracle

Nourishment.

Persistence in being correct

brings good fortune.

Watch how people nourish others and themselves,

Comments,

Nourishing requires the supply of what is
lacking; to nourish others we often provide
what we have in surplus regardless of what the
other needs. It is necessary to persist in
seeing widely and witnessing ourselves (being
correct) io see wnat is needed,

Some manifestations of this tao

The pattern

All action has results in form.
All growth towards the archetypes,

For humans

From what has passed through

%8 are pade.

From what we choose

¥e are nourisned according to our need.

.. For symhbol analysis see appendix IT
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In nature

Storm and torrents flow.

In every crevice »atered something grows,
Every crack eroded shows

vwhat has passed,

each hollow filled, another shape,

In forms we make

To provide what others need

to fill their form,

follow the pattern of their cheice.
For our own we follow ours.

—————————-—-———-—-———‘



HEXAGRAM 27

MOVING LINES

Line 1 goes yin - life force shows more change.

Where new energy is becoming available we
may look for nourishment in some new experience
from the 1life forcs rather than that available
in our present circumstances,

The Chinese image.

You let your magic tortoise go
and look at me with drooping mouth.
Misfortune,

Tortoise shells were used for divinpation,
and divination isthe link between the outer
and inner knowing; without the link we lose
the thread of what experience is about -
nourishing the inner self from outer
experience. What is needed is in our
8Xperience now.

Line 2 goes yang - intultive feeling less active.

Intuitive feeling is necessary for us to
know our clrcumstances and if we cannot feel
our ¢ircumstances we seek nourishment elsewhere.

The Chinese image .

Seeking nourishment from below
is not proper.

Seeking nourishmpent from above
brings evil.

Both below and above identity in the hexa-
gram we come to the inner, and this hexagram
is about nourishing the inner through outer
experience; so to seek the emerging life force
is to look to nourishment coming to identity
in the future, which is not correct or proper,
not existing., To look to the inner being for
nourishment is to look to what is already
formed 80 it is narrowing or evil.

Line 3 goes yang - outer world changes less.

In thls tao outer activity ie the source of
experience and is essential to nourishment,
without ocux taking part in outer experience
the taoc is useless to us,

The Chinese imuge,

He refuses nourishment.
Misfortune.
For ten years there is no progress.

When we avold outer experience at the time
it is offered in our circumstances it is lost
and the nourisnment of it cannot be had until
Buch circumstances come to us again; this is
symbolically the compleie cycle of ten years,
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Line 4 goes yang - accepting the outer state less.

Outer activity in the world is an essential
part of this taoc from which we gain nourish-
ment; we do not, however, benefit from owning
that activity and so nourishing our separate
ego-being, Here in this line we diminish our
owning of outer ectivity and so can participate
more because with less desire we have a wider
view,

The Chinese image.

Kourishment on the mountzin top.
Good fortune.

lHe glares like a tiger looking down.
Ko error.

A hunter which has perfected the art of
being alert; the tiger. Locking down he has
a wide view. On the mountain we also have a
wide view which comes from & vantage point of
disinvolvement.

Line 5 goes yang ~ less awareness of intuition.

We normally accept ourselves to be as we
feel ourselves to be ( which is the inpterpret-
ation line 5 puts upon line 2). Here we are
less aware,

The Chinese image.

leaving the usual ways.
Perseverance, keeping still,
brings good fortune.

Do not cross the great water.

Witnout a feeling of ourselves in our cir-
cumstances action becomes hazardous so it is
inadvisable to instigate changes.

Line € goes yin - our inner being accepts more.

The inner being accepts nourishment and is
the source of outer nourishment while doing so,
The position has a fine balance and sc has a
danger of imbalance; either way it is the
producer of a flow of nourlshment.

The Chipese image.

The source of nourishment,
Peril but good results.
Crossing the great water
brings good fortune,

Crosslng the great water is changing our way
of being, and experiencing without choice makes
this change,but if we choose we are fed from
past experience not from the source of nourish-
ment - the present.




OUR SITUATION AS
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Image created from the lines

In our inner being, line &, we accept the
activity of change that is available in our
circumstances (line 1 is yin), tut our intuitive
feeling in line 2 is inactive and so is our

outer world in line 3; identity is not interested
in changing any of this (lines % and 5 are yang).

This is a picture of stress where there is inner
pressure for change tut no response from the
outer, manifesting, self. It is too still, too
riglid, has no flexibility.

DESCRIBED BY HEXAGRAM 28

Image created from the trigrams

The energy emerges formed and structured by
the trigram Sun, is inactive throughout its
manifestation as Ch'ien both for identity and
the outer world, and has just a hope of change
in Tul for our inner being. Here is a flow
only at the very borders of our awareness,
everything manifest is held rigid and ¢annot
move, yet the activity of the-inner is pushing
it to move. When rigid structures are forced
to change shape something gives way suddenly.

The Chinese Oracle

Excess,

The ridgepole sags.
Movement is favourable.

Success,

Comments,

We recognize excess by the stress it creates,
without stress excess is felt as abundance. BSo

here we are in a situation of stress pictured as
the ridge of a roof about to give way; the ridge
is where the two sides of the roof meet, and the
roof is what separates us from the elements - a
picture of our duality wnich "protects”™ ldentity

from being engulfed in the great unknown reality.

This "protection” is threatemed, and keeping the

polarities of our choices apart is threatened
wnen they become excessive, wnen We or our
society becomes too polarized for the flow of
manifestation to happen, for the flow of mani-
festation is interchange between polarities.

Some manifestations of this tao

The pattern

From the inner there is no flow.
Action is all inactivity,
Making return a beginning.

For humans

When firm and inflexible,.

the only way of moving is to break,
When so gentle it changes nothing,
the only way of living is to die
into a beginning.

t. For symbol analysis see appendix II
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In nature

The wood i& too ripe for budding,
too rigid for change
until it returns to earth,

In formms we make

No longer supported, must fall.
Falling, finds suppert.

1

------_-----I
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MOVING LINES

Line 1 goes yang - life force shows less change,

Tne stress in this tao is created by the force
of the life energy from the inner acting upon
rigid form in our lives (in ourselves). Here the
activity is lessened and the stress limited. '

The Chiness image.

Spreading white rushes underneath.
No error.

This is protection by the inner being, rushes
are put under something to soften the contact,
they are white because tnere i5 no selection in
thie action (white lignt is all-coloured light).

Line 2 goes yin - intuitive feeling more active,

Here the rigidity itself is loosening, we are
Btarting to feel the life force again and this is
the beginning of new feeling.

The Chinese image .
The wizened willow tree
puts out new snoots.
An 0ld man has a young wife,
All is favourable,

The old finds a way to flow again, and it
was the lack of flow tnat caused tne excess of
pressure.

Line 3 goes yin - outer world changes more.

In this teo identity has excessively struc-
tured duality; to act out from this projects
the stress into our circumstances.

The Chinese image.

The ridgepole sags to breaking point.
Misfortune,

The ridgepole giving way is like our giving
out the stress from within us, we give way to
it and the consequences to our environment are
unfortunate,
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Line 4 goes yin - accepting the outer state more,

What we are accepting here in this moving
line is the lnactivity of our cuter world, so
there is less stress because we are not strugg-
ling with our rigidity. This does not change
the rigldity but makes it mpore manageable and
may mask the basic problem.

The Chinese image.

The ridgepole has support.
Good fortune.

Reliance on wWweak support
is unfortunate,

Reliance on masking the stresses we have
vwould be a weak support.

Line 3 goes yin - more awareness of intuition.

Becoming aware of intuitive feeling that is
inactive is to be more aware but not to have
more feeling.

The Chinese image.

The wizened willow flowers.
The old woman takes a husband,
No praise, No blame. :

This ie widening awareness, opening up,
flowering; then old feeling (from memory)
comes to thought, to consclousness. These
do not change things, the flowering does not
change the tree and the old woman cannot have
children, in other words there is no new growth.

Line 8 goes yang - our inner being aceepts less,

Here. we give up the struggle and beconme
unaware of the activity pushing us towards
change. Wnen we become unaware of forces they
overtake us,

The Chinese image.

Fording a river, the water
rises over his head,
Misfortune., No error.

To give way to the flow is no error, only
unconfortable; it overcomes the rigidity and
50 changes us,
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Image created from the lines '

The two lines to do with intuitive feeling,
lines 2 and 5, are inactive while all the other
lines are active about their tusiness; We are
not feeling intuitively and we are not aware of
this lack. There is difficulty in changing this
structure; the inner is active {lines 1 and 6)

and the outer is active (lines 3 and 4) but there

is no connection between them because it is
feeling that connects. This leads to a pattern
of contiming through the experience of
polarity as we have not the means to change.

Image created from the trigrams '

Wa can see that without a fesling of the life
force its energy is easily mis judged and the
little flow (K'an) is quickly exnausted in
outer activity (Chen) so there is little energy
to create change in us (Xén seeks stillness and
K'an at the top has little or no flow).

Continuing in this pattern does not itself
get us out of it, but this is what we have to
do until the pattern itself changes, Intellect
cannot itself create feeling, it can only be
alert to what feeling is there; this awareness
is where our attention is most useful.

The Chinese Oracle

Abyss followed by abyss.
To maintain confidencs and alertness
promotes suceess.

Comments,

The traditional image is a gorge with water
Tunning down it and it is as if we were the
water confined by chosen polarity symbolized
by the sides of the gorge. We have to keep
the flow moving by keeping ourselves alert
to different ways of moving, possibilities; if
¥e lose confidence and give ourselves up for lost
the image turns into a pit without the ocutlet

a gorge has. We are not really assailed by fate
but by our ignorance of feeling the 1ife force,
our circumstances and possidbilities. Alertpess
needs to be directed towards feeling our way
rather than acting on our cuter clrcumstances,
although it is these which appear to be the
problem.

Some manifestations of this tao

The pattern

Downward flow resisted.
Fitful progress
must be passed through.

For humans

Awzy from the familiar.
Pitfalls and barriers
endanger the weary.
Contimiing to flow out
and overflow them

passes danger by.

. For symbol analysis see appendix ]I

In nature

Water flows into low placas
and overflows

and arpund rocks

and omn.

In forms we miake

Not recognizing a downward path
he promises a high place, and is confused.

8o
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MOVING LINES

Line 1 poes yang - life force shows less change,

Without awareness of what the life force is
doing we will contimie to act when it becomes
5till and ocur action will not be supported.

The Chinese imapge.

He falls into a pit in the abyes.
Misfortune.

The pit stops our progress through the gorge;
we fall into it because we cannot see when to go
on and when io stop,

Line 2 goes yin - intuitive feeling more active.

When feeling awakens it awakens to the tao,
feels the difficulties that we still have to
pass through. Feeling the tao, the way through,
will hasten the experience but feeling for
escape will delay us.

The Chinese image.

Tne abyss is dangerous,
Only in B8mall matiers
can there be success,

Small matiers are those to which we are not
attaching importance; what seems to be important
here is to change ocur circumstances, but to
change our circumstances wnen we are unaware is
dangerous. ’

Line 3 goes yanpg - outer world chanpes less.

To decrease activity because of difficulty
disconnects us further from what is going on,
yet to ldentify ourselves in the struggle of
decisions makes us less aware of possibilities;
either way there is a problem.

The Chinese image.

Backwards or forwarde
there is the abyss.
Stops, falls into a pit.

The only way out of tne gorge is by flowing
on; activity is necessary for movement but
attaching importance to ocur activity, always
choosing, creates always further polarity, not
less, The art of flowing through an abyss is
not to attach ourselves to either side.
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Line 4 goes yang - accepting the cuter state less.

Here we become less involved in outer activity
and this is a relief of strees; being less invol-
ved in activity means that we go with it and do
not manipulate, thus we get relief and thus we
follow the tao as well.

The Chinese image.

A jug of wine,

A basket of rice.
Yessels of clay.
Simplicity handed in
through an opening,
Therea will be nc blame,

This offering from the greater open reality
into ours enclosed by polarity is for our esic
needs; wWhen we top trying to manipulate ocur
reality to get what we think we need cur basic
needs are found to be there; if we do not
manipulate there is no blams.

Line 5 poes yin - more awareness of intuition.

Here we are able to involve ourselves in the
feelings of this difficult time without being
overwnelmed (when Wwe shut off feeling).

The Chinese image .

The abyss does noi overflow.
It is filled to the brim.
No error.

If we feel too fulsomely we are carried
away in the overflow; if we smpty ourselves
of feeling we are in a great empty chasm (abyss).
Here there is a balance.

Line 8 poes yang - our inner being accepts less,

Not accepting our circumstances, our confine-
ment by polarity, we #will not recognize changes
that occur in it, not accept it as the natural
state of affairs.

The Chinese image.

Bound by ropes of two or of three
strands and surrounded by thornms.
For three years he fails to find
a way. Misfortune.

The two strands are polarity choices and the
three are how to change, the thorns are the
disconfort of choosing amongst the uncomfortable.
Three years stands for a long cycle of change;
there comes & time in manifestation where it
has become externmalized and nas to be settled,
experienced, cut there where it is felt to be
real,and until the cycle is complete we cannot
consider not choosing.
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Image created from the lines

Only lines 2 and 5, which refer to feeling,
are active; neither the inner nor the outer
reality concexrns us, only feeling. It is the
nature of feeling to flow contimially, but here
it cannot flow inwards or outwards and this
creates such difficulties as we have with this
tao. Feeling is, however, very near to the 1ife
force, being our recognition of it, so it is
full of vitality also. Vitality and stillness,
or feeling the stillness, perhaps expresses the
mood of this tao.

Image created from the trigrams '

This flow is difficult to express to con-
sciousness ., It is the flow of stillness, if
that can be thought; it is feeling, which is
flow, being still {(hence the hesitation shown
in the two feeling trigrams, Li). Some diff-
iculty arises because in outer conseciousness
realness 1s change and that which does not
change attracts no attention. This tao is
about feeling our imner awareness, so the cuter
flov is mature and gentle {Sun) and the life
force only becomes active again as it enters
our inner being in the top trigram 1i, through
a budding of identity in the third trigranm, Tui.

The flow is difficult to experience as well
a8 difficult to express, and for the same reason,
it is an unaccustomed experience; this leads to
a oumber of blunders which show in the moving
lines,

The Chinese Oracle

Brilliance.

Eeauty.

Continuance in the way brings rewards,

Success,

Caring for cows.

Good fortune.

Comments.

The reward of contiming in the way (taog)
is in this case feeling the essence of the
reality that we know usually only by iis effects,
This is where the brilliance and the beasuty are.
The symbol of caring for cows involves us in the
cycle of re-birth and feeding what is pew; the
co¥ brings fresh nourishment each day and being
ip life 1like that brings out the goocd fortune

of the tao.

Some manifestations of this tao

The pattern

drightness is part of the transitien
of the firm and ripened into the new,
wWhich has & new brightness,

Brightness depends upon fuel,
transition upon brightness,
bright new form upon transition.

For humans

Clinging to the real, fitfully,

he shines through the shadows of his form.
Consuming his reality reveals an essence
brignter than his spark of faith.

. For symbol analysis see appendix II

In nature

From a spark the forest flamss,
From the ashes all grows new,

In forms we make

Form transmutes,
welcomes death,

-
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MOVING LINES

Line 1 goes yin -~ life force shows more change,

Here, in the tac where feeling alone is active
and accepted, the life force emerges, It will
émerge into active feeling which will either
feel towards activity or towards stillpess. Tne
first of these is outwards and against the flow
of the tao while the second is imwards to its

heart - to feel the stillnese as alive, not an
absence,

The Chinese image.

Reverence and respect amongst
confused directioms is no error.

Reverence and respect are attitudes we adopt
towards those things we do not fully understand,
recognize as something great but somehow beyond
us. Qur directions are confused because the tao
is asking us to change direction; the confusion
is no error, the unknowing respect is no error,
they are simply factors in our situatiocn.

Line 2 goes yanpg - intuitive feeling less active.
A cycle of feeling is lessening.
The Chinese image,

Yellow light.
Great good fortune.

Tne yellow 1light of late afterncon comes as
the sun begins to set and the day (outer activity)
is fulfilled in its completion. This gentle
image is a beautiful symbol for the activity
of stillness, the late afternoon sunlight nas
Just that effect on us. Between high noon and
night; at the peak of our eye's sensitivity;
yellow stands for activity of the middle way.

Line 3 goes yin - outer world changes more.

Here we only know cuter activity and confuse
this with the ipner brilliance when 1t is time
for this outer experience to give way to tne
realization of inner light.

The Chinese image,

In the light of the setting sun
tne young beat their cocking pots
and sing; tne old eigh.
Misfortune.

The nourishment of the young ard growing is
in their experience (their cooking pot) but it
has lost its original use, iis sense of being
real, and has become the rhythm of their song.
the habit of it. The o0ld sigh because the
future has gone out of life, not being able to
ses life in stillness. We have a direction
which does not contime; the beauty and the
brilliance are not there if we see the puter
activity as the only real,
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Line 4 goes yin - accepting the outer state more.

In this tao the outer is inactive and ocur
attention is drawn to the inner which is diff-
icult for jdentity to grasp; turning back to the
cuter ln this line it is as though we turn our
attention to something that is just disappearing.

The Chinese image.

Sudden its coming.
Suddenly it dies away,

Being unable to feel what inner activity is
like, bocause it seems to the ocuter sense to be
a void, we are out of phase with thne life force,
In this line which deals with outer activity
this tao is naturally difficult,

Line 5 goes yang - less awareness of intuition.

Giving up our identification with intultive
feeling is to lessen the mind-reality side of
feeling, the defining or imaging of it; when we
give this up the feeling is left flowing for
itself, the inner flows outwards unhampered by
images of what it is,

The Chinese image .

Floods of tears.
Pitaous sighs,
Good fortune.

The flow of feeling, an outflow of tears and
signs, is dis-strese, this is seen by the mind
as distress in its negative meaning of discomfort
but for the feeling that is being expressed it
is relief and good fortune.

Line 6 goes yin - our inner being accepts more,

Accepting the life force is accepting the tao
most especlally wnen the tac is about the inner
flow of tne life force. Hers we overcome the
separateness of identity in some way by becoming
one with the fiow - yet these words are naot
gquite right, we include our separateness in the
flow without rejecting it; only the separateness
of our individuality is rejected, This seems
odd to our minds because it is separateness that
creates individuality; such paradsxes are common
on the borders, wnere reality has two faces at
once,

The Chinese image.

The king goes ocut to chastize
the rebels, kills the leaders,
not the followers,

Ko error.

Rebela are symbolic of our divisive parts,
or separate ldentification. Thus it is the
separators and not the followers that are killed,
it is the eeparation we are doing away with and
this is no error.
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Image created from the lines

Line & being yin while lines 3, &4, and 5 are
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Yang shows that we are involved only with inner creates outer structure,

activity. We are absorbing the energy of the

Image created from the trigrams

The 1ife force seeks stillness (Kén) which

not flow, (Sun) and a

quietness of ldentity (Ch'ien). Our inner being

life force and this will show itself later, To looks to new activity (Tui).

do this we are feeling the 1life force (1lins 2}

without identifying ourselve
without using it in any way,

builds up. This structure shows an accumulation
of energy which will later become an externzal
force, and 1ts common name is "ipfluence”™ or

"attraction”.

The pattern

¥hen the sny gain strength
to meet the unfamiliar
needs are satisfied.

For humans

s with this feeling,

so the feeling noticed on the surface.

The Chinese Oracle

Influence., Atiraction.
Continuance brings success.
Marrying a young girl is good forture,

Comments,

The young girl symbolizes new, fresh feeling,
and to marry such feeling is to become one with
it. Identity is in a potential thase (Ch'ien)
ready to manifesti something new; our inner being
(Tul) is just opening to sometning new; we need
to take this new fresh feeling into our very
being, so continuing to build up this welcome
to it brings success,

Some manifestations of this tao

Time to take a hand Creatipg with

that is there,

1. For symbol analysis see

The influence, that which is being attractive,
is a hidden inner ocne not at present being

This is not overt

influence or pressure, and it shows jtself on
the surface as a reluctance to participate, a
shyness that is awaiting a gathering of strength.

In nature

When the lake is full
it flows out,

watering the land.

In forms we make

Joy is

finding that things fit together.
Time to fulfil lacking. Mating.

appendix ]I
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MOVING

Line 1 goes yang - life force shows less change,

Wnen the 1life foree is inactive we may seek
the influence of outer activity, this will not
be new fresh influence, this has to come from
the inner.

The Chinese image.

Activity of the toe.

The toe is the leader of our steps and far
from our centre. Tne influence symbolized is
external and forceful.

Line 2 goes yang - intuitive fecling less nctive.

In this tao of bullding up energy {confidence,
relationship and so fortn) we have a tendency to
want to move, to release the strese in us which
is building up, but we should mot do this too
soon,sc in order to lessen the tension we feel
it less.

The Chinese image.

Activity of the calves of the legs.
evil.
Abiding quietly. Good fortune.

The activity of the calves ryaises the weignt
of the body onto the toss Bo that we fall into
a step. By restraining this first movement we
prevent the step developing which would set a
direction and so be narrowing to our choice
{evil). In tne same way with feeling, once it
is defined we fall into its expression; nere we
are less active in the feeling and sc ablding
guietly, which is good fortune,

Line 3 goes yin - outer world changes more.

In this tao there is no flow cutwarde, Here
vwe create a flow of activity, and we do this
for parposes, for desires to gain an end. Thie
will dissipate the growing inner influence,

The Chinese image'.

Activity of the thigns.
Following that which looks up.
Regret (or shame).

The thigh moves the body forward into the
Etep, Bo here Wwe are already in motion following
either what we look up to or what looks up to
us; either of these serves to justify our
identified self, the existing and
astablisned self,

HEXAGRAM 31

LINES
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Line 4 goes yin - accepting the outer state more.

Outer action is quiet in this tao (line 3 is
yang) so the influence here is for identity to
be involved in guietness. This is beneficial as
it allows the inner influences to have attention.

The Chinese linage.

Contimance in the way

brings good fortune.

Regret disgppears.

Vacillation will not be followed
except by his closest friends,

Hegret disappears because we are creating no
action that we could regret, but we need to
maintain this quietness and watch the matural
tendency to activity.

Line 5 goes yin - more awareness of intuition.

Our feelings are actively interpreting the
life forece, Bo to become involved here is to
aseist the infiuence of the inner life force
outwards and so also the influence of the taoc.

The Chinese linage.

Activity of the muscles
on the spine above the heart.
No regret.

The spinal area is the central core of our
body-being and is associated here to the heart
vwhich is traditionally the core of our feeling;
it is feeling (line 2) that this line monitors.

Line 8 goes yang - our inner being accepts less,

The emerging life force (line 1) is active;
here our inner being is disregarding it. 1In
s tao about the inner influencing the outer this
is also disregarcing the tao, 80 we remain on
the outer surface of our being and unable to
change our way of being ourselves.

The Chinese image.
Activity of the jaws and tongue,

With our jaws and tongue wWe express ourselves;
here we give ocut our definitions about our
Bituatlion instead of absorbing experience which
is the function of this 6th line., Energy is
dissipated if we constantly say what our reality
is.
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Image created from the lines ' Image created from the trigrams '
W¥hile the energy manifesting from the inner, Emerging energy is mature and unchanging
and our own inner being,are both active {lines (Sun) and does not make outer action (Ch'ien):
1 and 6) our direct feeling of the 1ife force identity nas hope of activity (Tui) and our
and our cuter world approach is quiet (lines inner being is changing forcefully (Chén).

2, 3, and 4 are yang). In line 5 we accept
this ipactivity by which we do not translate
the 1life force into action.

From this flow we can sea that we are watch-
ing the 1life force and looking ahead foractivity
in the future; this persistence and expectation

This is a pattern of inner activity, attent- gives the hexagram its common name of “duration™
ivenese to quiet feeling, and an absence of
outer activity. Because identity is always
leoking for outer activity to keep itself
identified, the inner activity of the 1life force
is not overtly felt: here we ars watching for
a feeling to develop, all our attention is on
this and we are not interested in the world of
outer activity.

The Chinese Oracle

Long duratien.

Success,

No errcr.

Continuance brings advantage.
Movement is favourable.

Comments,

Movement is favourable because this tao is
the continuation of movement in the life force
to bring it to manifestation., We are working
towards something new even if it is not at
present clearly defined, and we need to keep
going and not despair at what may seem tardy
progress,

Some manifestations of this tao

The pattern In nature
A new cycle comes from the old. From mature wood
It does not wither but continues, new strong snoots contimue to appear.

producing new growth.

For humans In forms we make
More than one life in 1ife. By continual renewal
Maturity does not stagnatae, living form has duration.
niddle age no signal of decline, By exceptional renewal, rejuvenation.

Youth continues into the old.

. For symibol analysis see appendix I
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MOVING LINES

Line 1 goes yang - life force shows less change,

¥hen inner energy does not flow we turn to
something new in ocur environment for comfort,
stimulation, food for identity.

The Chinese image.

He concentrates on his desire
for contimiation. Misfortune.

His desire for continuation is for this
identity~-feeling to continue, it requires
activity , demands experience, or it fears
for its validity and existence. Thie makes
it difficult for us to follow the tao when
it is inactive,

Line 2 goes yin - intuitive feeling more active,

Feeling is the 1link between our inner and
outer selves (one self in larger iterms, but we
feel it as two)., Persisting in feeling the
tao is, here, to have faith that the life force
is providing the nourishment we npeed; this is
the continuance in following the tac of which
the oracle speaks,

The Chinese image.
All regret dieappears.

Following the tao is choiceless and when we
make no choices we cannot regret them.

Line 3 pgoes yin - outer world changes more,

Here we cannot endure the inactivity of
identity Bo we act out. Although this gives
relief of the pressure to act the cutcome has
no inner meaning and so is unsatisfactory.

The Chinese image,

He wno is not faithful
to continmuance meets with
disgrace,
Even where there 1s no one judging ue
dis-grace is a fact for we have lost cur grace,
we are clumsy here, not graceful.
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Line 4 goes yin - accepting the outer state more.

Outer activity is potential in this tao,
not manifesi, ut pow we are concentrating on
this outer place for our sense of activity;
we are looking in the wrong place,

The Chinese image.
Ko game in the field.

We are searching outside for what is inside,
but what we sesk will come from the inner, from
nownere it will seem, 1t does not exist out
there.

Line 5 goes yang - less awareness of intuition.

Here we are not awaiting the emergence of the
1ife force so feeling is released from being
interpreted; the distinguisher or definer, on
the other hand, is less able to operats.

The Chinese image.

Continuance brings good fortune
to the woman and evil to tne man.

We do not simply remain open to everything,
wWe take attention away from feeling, this narrows
conscious identity in its ability to define our
circumstance but allows intuitive feeling to
be itself,

Line 6 goes yang - our inner beiny accepts less,

If we are not accepting tne active emerging
1life force a8 the source of our next activity
there is a tendency to prolong our present
outer situation, especially in this tac of
long duration,

The Chinese image.
Forced contimuance has no merit.

To insiet that activity must always flow
tries to replace the natural cyclic reality
with an imposed linear one; we distort the
cycle to get scmething we desire. We miss the
essence of contirmuing inner acceptance if we
do this,
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Image created from the lines

The emerging life force is active and so0 is
our feeling of it (lines 1 and 2), the rest of
the lines are yang so there is no support for
going forward in outer activity and also no
acceptance of our situation. Inasmuch as we
cannot accept circumstances which do not
allow progress the tao follows its first common
name, "retreat®, but if we are able to go with
1ts movement the secomd pame, "yielding" gives
a better description.

Image created from the trigrams

The emerging energy seeks stillness (Ken)
and this turns into unflowing structure in the
outer world (Sun). Our identity is inactive
and unconcerned (Ch'ien) aB alsc i8 our inmner
being; this lack of involvement is part of the
yilelding aspect of the tao.

The Chinese Oracle

Yielding. Retreat.

Success,

Continuance in small matters
brings advantage.

Comments.

When it is unsuitable to go in one direction
we can go in another only if we are not totally
iocked into the desire for the first. Small
natters or large ones are classified acecording
to our choices and desires, so the direction in
which we wished to go,and are prevented from
advarcing towards,is a large matter for us and
other directioas which hold no desire are small
matters,

The advantage in continuing movement in these
other directions is that they too contain
experience; the success in this tao is in
yvielding to our circumstances and so finding
new worlds we had not noticed because of our
singleness of purpose.

Some manifestations of this tao

The pattern

There 18 no movement outward.
Restraint where action might be
and a quiet withdrawal.

Outside forces are not opposed.

For humans

There is no judgement on retreat.
It is the natural flow,

To oppeose now

is opposing our own patterm.

To fight is weaponless.

In withdrawing

the return is creative,

i. For symbol analysis see appendix II
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In natuere

Deer grazing in a clearing.
Provwling cats.
There are more shadows in the forest.

In forms we make
¥hen we have not the neans
we cannot seek ends.
Rather use what is at hand.
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MOVING

Line 1 goes yang - life force shows iess chanyre,

If we have no active 1life energy even retreat
is impeded, slow, or left too late.

The Chinese jinage,

The tail of withdrawal.

Danger.
No goal has advantage,

If we identify ocurselves with the rearguard
of retreat we are clearly retreating from
Bomething we stlll desire; it is dangercus
because this goal is not attainable.

Line 2 poes yang - intuitive feeling less nctive.

¥hen we attach our identity too firmly to a
dirsction and cannot advance there is shock
which turns retreat into defeat in our minds.
When in shock identity retreats into iteself,
shortens i1is boundaries to consolidate its
realness,

The Chinese image,

Held fast,
Yellow oxhide,
Cannot be released,

Oxhide is tough and strong; yellow is active,
being near the peak of ocur eye sensitivity; the
aesire for activity is so strong it holds us
bound in our desire for certain results from
our circumstances,

Line 3 goes yin - outer world changes more,

Qur desirsd cuter activity 1s identity-
forming and here yielding is not desired by
identity and is held up by our activity.
Identity is too fixed in its ideas to accept
retreat.

The Chinese lmage.

Constrained retreat.
Distress and danger,
Nourishing those who serve
is fortunate.

Cur identity is served by our intuitive feel
of our circumstances and our definition of these
feelings; wnen we are focused upon a particular
outer activity these servants are neglected
sometimes, but it is they who distinguisn our
situation so that we do not act inappropriately.

HEXAGRAM 33

LINES
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Line 4 goes yin - accepting the outer state more.

Here we accept the ilpactivity shown by line 3,
80 We are recognizing our circumstances.

The Chinese tmmage.

Retreat despite desire.
Good fortune for the superior man.
Tne inferior man cannot achleve it.

The superior man has a wider view and inferior
is parrowing; following the tao by accepting our
clrcumstances despite desire widens cur view of
our situation, ut if our view were parrow we
could not feel the sense of this,

Line 5 goes yin - more awareness of intuition.

¥e have come to recognize the feeling of the
1life force and being open to this enables us to
yield willingly, seeing it as rignt and not only
necessary.

The Chinese image.

Admirable retreat.
Continuance brings good fortune.

Line € goes yin - our inner being secepts more,

When we ldentify ourselves witn the life
force we become one with our circumstances
and so yield perfectly where appropriate with-
out opposition anywhere,

The Chinese image.
A noble withdrawal.
JEverything is favourable,

Tne noble ls well-bred; the well-bred is
perfectly balanced, :
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Image created from the lines '

Innerly, in lines 1 and 6, we accept a passive
phase of the 1ife energy and our interpretaticn
of feeling is accepting this as well (lines 5 and
2). 4As, however, we do not accept the quietpess
of outer activity there is a tendency to desire
action (lines &4 and 3).

The talance of this structure is towards
accepting the experience of inactivity which
makes this the positive drive of the tao for we
then see our desire for action as an avoidance
of the experience our circumstances can give us.

Image created from the trigrams '

The emerging flow is stilled (Ch'ien) and
does not move in the ocuter space (Ch'len); this
gives a hope of activity to identity (Tui) which
may at first look outwards for expression tut
then accepts it innerly (Chsn}.

The flow shows that the rejection by identity
(line 4) of being in a passive state is overcome
by the potential snergy itself, and this gives
the hexagram its common mame "power of the great”;
the inner is always greater than the outer in
the sense that it contains more possibilities
of being real. Here its effect is powerful.

The Chinese Oracle

The peower of the great.
Contipuance in the tao brings reward,

Comments,

The tao, or existant pattern of the way, of
this hexagram is our growing acceptance of the

potential, irvner, reality.

This is both scurce

and setting for our outer conscious reality,
but if we pame it we will mistake ite nature
which is that it is undefined, unmanifest:
manifest it and this is not the tao.

The reward of continmuing in allowing and
accepting this is a great leap in our ability
to experience, a great expansion of ocur sense

of the reai,

This ia the power of the great.

Some manifestations of this tao

The pattern

He watches,
comes late into action
¥ith the power of great potential.

For humans

Slowly absorbing experience.
Quietly relating inner and outer.
Great power for action

when we are ready.

. For symbol analysis see appendix II

20

In nature

The seed, with great stores,
awaits in tranquillity,
then bursts upon the world.

In forins we make
Powerful government knows
the flexibility of new ideas
woven between the mature,

_---l-------l
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MOVING LINES

Line 1 goes yin - life force shows more change.
Identity is looking for activity but our

¢tircumstances, the tac, provide none., The lack
is 80 obvious that despite our matural urge to

do something we have the poeeibility of restrain-

ing ourselves.
The Chiness image.

Power in the toes,
Advance brings misfortune.
Inner truth remains,

The toes lead our steps, but at present we
should not be stepping, this activity is not
sensing the inner truth but turning it into
outer action. The truth of inactivity still
remaine to be discovered, tut a leap in under-
standing such as this is not easily made,

Line 2 goes yin - intuitive feeling more active.

Our feeling is of the life force and the life
force is in ite non-manifesting phase Bo we are
feeling the great unknown. If we contimie to
open cur feelings to the unknowable we shall
find a sepse of it that is not a definitionm,
not even a defined feeling,

The Chinese imapge.
Contirmiance in the tac is good fortune,

If we define wnat our feeling is doing,
however, we will manifest it and lose the
direction of the tso. ‘

Line 3 poes yin - outer world changes more.

Where there are possibilities that are not
yet manifest it is not the time to push ahead
With action, it will not be supported by the
life force so we will get stuck in a situation
from which our own forcefulness will not allow
ué to escape., Action alwaye lessens our aware-
ness of possibilities for action and a2t present
these are mangy and developing. This 18 a time
for realizing the inactive as equally positive
with the active and sometimes more appropriate.

The Chinese image.

The inferior man uses activity.
The superior man uses inactivity.
A goat butts against a hedge

and gets its horns entangled,

When we use activity we centre ourselves on
this; the oracle image for this is inferior
(narrowing). The wide way to experience is in
not choosing soc that more poesibilities remain
open to us.

Line 4 goes yin - accepting the outer state more.

Here we recognize the stillnese of the outer
and can separate our identity from activity. 1Im
this way we are avallable to the possibilities
that are arising.

The Chinese image.

Continuance in the way

brings good fortune.

Regret disappears.

The hedge separates

and entanglement ceases.

Power, the axle (or whesl—spokes)
of a large waggon.

The large waggon will carry many things at
once, Our attention is not just at the rim of
the wheel where action takes place but in the
connections to the whole and so the entangle-
ment witn activity ceases.

Line 5 goes yang - less awareness of intuition.

Our intuitive feeling is inactive; if we were
concerned about this we would be involved, but
here we let it be what it will.

The Chinese imape,

He easily sacrifices the goat.
No regret.

Tne goat in this tao is the one who gets
entangled (moving line 3} here we are free,

Line 8 goes yang - our inner being accepts less,

In a tac of great possibilities yet to be
realized we need to be aware of the emerging
life force.

The Chinese image .

The goat carelesly butts tne
heage and cannct go backwards
or forwards.

No advantage.

EBsallizing the difficulties
brings advantage.

If we are not aware of possibilities arising
We cannot move with them as they arise, Bo we
get stuck,unchanged; awareness of this brings
ocur awareness ol possibilities back again,

N
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Image created from the lines

The manifesting, lower, half of the pattern
is active throughout and the upper, receptive,
nalf is manifested by feeling (1ine 5); so the
tao is about activity of manifestation which we
Join in feeling but we do not attach ourselves
elther outwardly or imwardly (lines4and 6 are
yang). This is developing our outer-inner
relatiocnship; we stand between them and foel.

Image created from the trigrams '

Wo hesitate to identify our inner being in
this tao (Li) and our identified self cannot
take advantage of our circumstances (K*an).
This slows our response and stills our outer
flow of activity (Kén). The common mame of
the hexagram is "progress™; when we have doubt
and hesitation in our being the question of
Progress arises.

The Chinese Oracle

Progress,

The prince who achieves tranquillity

is given many horses,

He is granted audience three times in one day.

Comments,

Thie image tells us what the progress is
about. Our reality is ruled by what we distin-
guish or identify, so this process is the king
and ruler and his progeny the prince is our
identified self. Having audience with the king
is being privy to the process of identifying,
S50 our reality nere is not in what we identify
but in ocur being part of the cyclic process

that rules our reality, The cycle is symbolized
by "one day™ and its changes by the number three;
Here is the progress, and without tranquillity we
cannot be part of this; the many horses symbolize
that many directions become available at one time
when ¥e do not identify in the process of the
cycle,

Some manifestations of this tao

The pattern
Formation.

Primal forces
in the waking of things.

For humans

He makes himself anew,
his karma moving

intoc a new relationship
aceomplishes his growth,

1. For symbol analysis see appendix JI
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In naiure

The earth heaves restlessly,
respnaped by its own power
of the depths.

In forms we make

Control of change
occurring of itself
is the hinge of power.
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HEXAGRAM 35

MOVING LINES

Line 1 goes yang - life force shows less change.

This tzo is about being in the flow and not
manipulating it. Here the 1life force ebbs and
this is not our deing, so if we Jjust contimue
to be, the flow will come back.

The Chinese image.

Progress is held back.
Contimiance in the way

brings good forture,

Calm confidence in the face of
disbelief is no error.

By remaining alert amongsi small activity
ve will not only see its first signs of re-
growth but also experisnce awareness with no
objective; This change in experience is itself
progress although we cannot conceive it until
it nappens.

Line 2 goes yang - intuitive feeling less nctive,

Our intultive feeling of the life force
diminisnes while we are attached to progress
cutside in the world. In this taoc outer act-
ivity is stilled (in trigram Kén) so looking
for activity here is disappointing.

The Chinese image.

Progress with sorrow.
Continuance in the way
brings good fortune,
Blessing is received
from the grandmother,

The grandmother symbolizes an old generation
of feeling, past feeling, and past feeling
coming into tne present is emotion; Bo as we
feel less of our present circumstances past
feelings find thelr release; they needed release
a0 this 18 a blessing.

Line 3 gpees yang - outer world changes less.

We normally make activity in order io control
our circumstances; herse we do not do this but
trust in the tao of progress itself,

The Chinese image,

All are trusting.
Regret disappears.
To live without manipulating requires giving
up our noplng; we can only regret if we have
been hoping for sometning.
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Line 4 goes yin - accepting the outer state more.

The progress of being in the flow is towards
balancing the imner and the ocuter; if we keep
returning to our ocuter reality for a sense of
realness We repeat habit tracks.

The Chinese imupge.

Progress like the movements
of a rodent. ’
Continuance brings danger.

The rodents have typically quick, darting
movements, running for cover, and here it is
as though we were using tne outer reality as
safe cover. We feel unsafe when we cannot
distinguish and identify our circumstances but
the greater danger lies in our being trapped
in distinguisned reality as the only way of
being that we can recognize.

Line 5 goes yang - less awareness of intuition,

In this tao progress is towards the balance
of inner and ocuter (the non-defined and the
defiped), so in this moving line we are follow-
ing the tap as we become less involved in
identifying our feelings - we still feel but
our mind does not take over the fesling.

The Chiness image.

Regret disappears.

Heed not gain or loss,

it is nmovement that brings
good fortune,

Everything is furthered.

The choice between gain and loss is something
we experience by going out from our centre into
definition; without this there is no regret, no
hope to be dashed, When we act in the movement
of tne moment everything is furtnered, not just
that wWnich would lead to a particular outcome.

Line 6 goces yin - our inner being accepts more.

In this tac the inner beilng holds back from
identifying itself, btut nere it does accept
responsibility for its circumstances, which
has dangers in a tao of not having particular
jdentification.

The Chinese lmage.

Progrese with the homns
to overcome the rebels,
Correct. Dangerous.
There is regret.

To move out of the centre to any identified
state involves regret, but to deal with
identified parts of our being a stance is
necessary - it is necessary and so correct and
it is also dangercus in caBe we lose the cenire
again,
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Image created from the lines

we feel and accept the quietness of the life
force (lines 2 and 6) and of our outer world
(line 4), Feeling will be dominant as there is
no other activity for us to identify, lines }
and 3 being yang. Sc this is about feeling a
lack or failure of identification and as this
distinguishing we do is the "light" of our
intelligence the common name of the hexagram is
"darkening of the light™.

Image created from the trigrams '

With a hesitant emerging energy (Li) which
falls to a low in the outside world (K'an) there
is net much to please our identifying function
(identity), but this dearth of material causes
changes in us, perhaps even traumatic ones
{Ch8n} which create a free flow of activity in
our inner being (K'un).

The inner and outer views of this tao are very
different, it is developing & great movement in
our ipner being which will be nourishing but the
outer identified experience is a frustration of
activity. If we identify ocurselves with what we
can do, therefore, this will be a hard tao, tut
if we can go with this inper movement it is very
beautiful and approaches a major transition.

The Chinese Oracle

Darkening of the light.
Continuance in the way despite difficulty.
Advantageous realizations,

Comments.

The light of identity comes from something to
identify, which at present is not available.
A3 in hexagram 29 we must not give ocurselves up
for lost just because we have lost our freedom;
there we lost it in identification with pelarity,
here we lose it because we are no longer support-
ed by that polarity which was ocur guiding light
for distinguishing the real. Our motivation
fails here, ocur sense of the real, and by con-

tinuing, not seeking a new motivation but in
"the way"™ which is being within our present
circunstances,we find a beauty we had not expect-
ed; it was obscured by the brightness of our
personal light. The opportunity here is to find
that we can see in the darkness - reality is
real even if we do not shine our light upon it
(defining it in our own terms),

Some manifestations of this tao

The pattern

OQutward movement of the life force
1s opposed but not quenched,

Its work in the opposition itself
is creating 1ife

to the benefit of the world.

For humans

He cannot achieve his purpose,
turns his frustration
to lasting benefit for others,

. For symbol analysis see appendix II
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In nature

Earth-fire under water does not shine.
The seas boil, new islands appear.

In forms we make

Efforts are absorbed

by fluidity of form.

Continuing the effort

enables unexpected forms to appear.
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MOVING LINES

Line 1 poes yin - life force shows more change.

The inner activity shown here draws our
motivation inwards and the outer energy is
depleted,

The Chinese image.

He flies with drooping wings.
Tne superior man, in his cycile,
goes without food for three days.
The people speak of it.

Motivated paris of our identity, the people,
do not like the situation, but the wide view
is that one must go with the cycle and exper-
ience all its aspects.

Line 2 geoes yang - intuitive feeling less active.

Here we feel the 1ife force less and have
some confusion,so we ride life, we ride on the

. acceptance in this tao which epables us to act

Without owning the action.
The Chinese image.

Injured in the left thigh,
Strength of a horse gives relief,
Success,

The left side of the body is controlled by
the right side of the brain where immediate,
whole action dominates; the thigh gives power
to the knee joint as we run and leap. These
together with injury show that our ability to
move instinctively in our circumstances is
impaired. We are helped by allowing curselves
to be carried,

Line 3 goes yin - outer world changes mare,

In this tao the light, the identification,

. becomes imner so the Chinese image speaks of

the increasing outer activity of this line as
a rebel.

The Chinese image.

The light is darkened

during & hunt to the south.
The rebel leader is captured,
Excess should be avoided,

The hunt is for identification and the south
stands for the high noon of activity, so we
have this rebel identification in the ocuter
place; what leads this is the desire to be
in control of circumetances and the tao does
not support this, If, however, we take outer
activity ltself as the evil this is excessive.
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Line 4 goes yang - accepting the outer state less.

Our outer world is imactive, We withhold our
identification even from this inactiviiy and
experience something that is most limnmer,

The Chinese image.

He enters the left side of the belly:;
reaches mind in darkness.
Leaves the gate and courtyard.

Entering the centre of the instinctive there
is no sense at all (no light of reason). Keason
in the mind is the contained reality that we
leave here; it is not that we become unreasonable
but we enter a reality undefined, unfenced,
cuteide the gate and courtyard.

Line 5 goes yang - less awareness of intuition.

Here we become less inveolved because the
feeling is too painful. This tao has a trans-
itory nature because outer expression cannoi
be held for a long time without siress develop-
ing from the essential need to manifest, and if
this is blocked we must feel less or break
through the blockage. This moving line indicates
that we cannot easily experience the silence
any longer but we have this way of withstanding
it by withdrawing attention.

The Chinese image.

Darkening of the light
like that of prince Chi.
Persistence altnougn wounded,

Prinece Chi lived at a time of ocuter despotisnm
and he hid his convictions in order to preserve
them. Here we do likewise. When wounded we are
unable to give battle.

Line 6 goes yang - our inner being accepts less,

This tac of inner experience is supported
largely by this 1ine & accepting the quietiness
of the emerging 1ife force in lipe 1. Here
this acceptance goes and inner reality is
inaccessible to us, the beauty is not seen and
the tao takes on its aspect of a blockage to
Progress.

The Chinese image.
No light, only darkness.
First he rose to heaven
then fell into the earth,

¥hen our inner being fails to accept the
implications of wholeness, which include the
sacrifice of ldentifying, we go back to the
ldentified state to start a new cycle of growth,
like « seed falling from a flower into the earth.
We B8till need that experience.
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Image created from the lines

The activity here is in our intuitive feeling
(line 2) and acceptance of an inactive outer
world (line 4), so spontanecus feeling will be
evident and 1t will be somewhat enclosed or
protected. The common name of the hexagram is
"the family™ and it may refer %o an enclosed
unit of the extermal family or to our internal
unit of different identifying parts 4n our
personal self.

Image created from the trigrams '

In the trigrams forming "the family™ it is
not surprising to find Li and X'an alternating
and maturing at the top in Sun, (L1 is elemental
ferale surrounded by elemental male and K'an is
the converse). The energy flow is hesitant and
¥ith doubt as different elemente try to merge
together while keeping their separate identities,
eventually maturing into a etructure as a family
does and also as our personsl identity does.

The Chinese Oracle

The family.

The importance of the woman develops.

Comments,

The central value of the ferale element is
both growing and causing development in the
whole, the family, It is the female attributes
that become important, the feeling mode that
creates the family as a unit, although of course
the wife is central in the family also.

Some manifestations of this tao

The pattern

Oppesites altermate in harmony,
gently maturing,

For humans

The taming of fire made homs.

The fire of opposites dancing together
becomes 1life rhythm.

The young and hesitant grow maturs.
The fluid pattern of family 1ife
grows firm, even rigid,

. For symbol analysis see appendix II
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In nature

Sun and rain,
nature grows and ripens,

In forms we make

The ordering of things
so each plays its part
establishes order in the whole.
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MOVING LINES

Lins 1 goes yin - life force shows more change.

Activity from within is the essence and
harmony in relationship, it cowes from the
shared reality and so i® not in contest. Here
it is activity that is shared and so helps to
develop relationship.

The Chinese image.

The family 38 enclosed (regulated),
Regret disappears.

Enclosure separates the unit from the “other",
it creates the unit. Tne search for "the other”
is satisfied so regret disappears in the relat-
ionship of complementary parts.

Line 2 goes yang - intuitive feeling less nctive.

¥We are not looking for new feeling from the
life force, not making feeling out of it but
attending to daily matters,

The Chinese image,

She does not attend to separate matters
but to the preparation of food.
Contimiance in this brings good fortune.

If intuitive feeling is active it is interpret-
ing the life force to guide the growth of identity
but here identity has all it requires within it
{¥ithin the family) and attending to this brings
the good fortune,

Line 3 goes yin - outer world changes more.

Forming the whole, whether in family or
personal self, requires activity to be within
an enclosed structure, Here the activity tends
to go outside,

The Chinese image.

¥hen faxily members are at variance
the confrontation may bring regret
and danger but then good fortune,
If tne woman and children do not
take this seriously there is regret,

Confrentation comes when partners in relat-
lonship strengihen their separate role and
relate ocutaide. Only the separate can relate
yet relating brings separate parts together, so
confrontation is a taBic need in relating; if,
however, feeling does not take this fact
sericusly the structure of relationship ie no
longer encloeed and for the “"family"™ this
causes regret.
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Line 4 gocs yang - accepting the outer state less,

Here e are becoming less concerned with a
lack of outer activity, We are not looking for
nourisnment there because it already exists
inside. This is to be centred,

The Chinese image.

Enriching the family.
Great good fortune,

The enrichment is from turning inwards so
it is pot about external wealth but the flow
of interpal relationships in feeling.

Line 3 goes yin - more awareness of intuition.

Our intuitive feeling attracts our attention.
Thers is a looking arcund for new identification
¥which 1s threatening to the family.

The Chinese image.

The king's influence comes to
his family.

Do not be troubled.

Good fortune.

The king rules and holds the kingdom together,
8o here the worry of independent parts breaking
up the unit of interrelationship is unfounded,

Line 6 goes yin - our inner being accepts nore,

The life force emerging into relationship
(line 1) is yang, which is to say undefined
energy, and here we are trusting in this, basing
our being upon it. We trust the bonds which
make the parts whole without questioning how
or wny, which laye the foundation for sound
sharing of cuter experience and makes it possible
to snare within ourself. It is necessary for
sharing parts to recognize their common root

- their part in it.

The Chinese image .

Sincerity.
Arrayed like a king,
Good fortune in the end,

Sincerity being within the family it grows
an identity, we identify within it, and this
is 1ike a king because it rules the way we are;
wnen the parts identify in the whole {in this
case the family) they no longer need to be
etating their separateness and this is the
good fortune at the end of the formation of
the family.
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Image created from the lines ! Image created from the trigrams !

There is outer activity (line 3) ut we ars The very light emerging energy (Tul) is
not accepting this (line 4); There is no activity hesitant in the world (1i), stopped by doubt
of intuitive feeling (line 2) but we are looking {K'an) in identity and ouxr inner being is also

for it (line 5). The other lines are all yang hesitant to accept it (Li). Hesitation and

8o such activity as there is hers is in opposit- doubt alternmate and oppose the 1ife force flow
ion to our circumstances, and "opposition” is as vwe are divided as to whether we should be
the common name of the hexagram. 3111l or moving, observing or involved.

The Chinese Oracle

COpposition,
Suceess in small matters,

Comments,

When there is opposition we cannot go far
in any direction without being opposed, we can
move about a 1ittle but this taoc is restrictive
and set against itself, we are set against our
self,

Some manifestations of this tao

The pattern In nature
Forces of opposition The cosmos moves in cycles
cannot coexist of the active and tranquil.

without losing character,
so they take turns.

For humans In forms we make
To move with the easy and rest simply To realize form
in harmony with others is to allow its innate character,
allows his actions to be his own. ¥ise govermment is not imposed.

¥hen the young reaiize taklng turns
they can express fully without frustration.

.. For symbol analysis see appendix IX
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MOVING LINES

Line 1 goes yin - life force shows more change.

Here the source is changlng towards active
manifestation; if we wait peacefully $t will
reach the ocutside in time. It is the source
that carries our activities,

The Chinese image.
Regret disappears.
Do pot chase after the lost horse,
it will return.
Although there is evil company
he does not mix with it.

Regret disappears because activity (the horse
wnich carries identity) returns of its own
accord. Tne evil company is the narrow frame
of mind which demands that it gets what it
wants, and now, but we do not tangle with that,
we let the tao unfold.

Line 2 goes yin - intuitive feeling more active,

wWhen we feel the life force in this tao we
feel opposition, the narrowness of a single-
minded point of view, To become aware of such
a s8ituation within ourselves is not a mistake,
but it is uncomfortable.

The Chinese image.

He meets his lord in & narrow street.
No mistake,

We come to realize something quite suddenly
and cannot escape from it, there is nowhere to
gc (our lord is the one we must follow)., We
meet him coming the other way but it is good to
see truth when, or particularly when, it is
going the opposite way to the one we are facing,

Line 3 goes yang - outer world changes less.

Qur present outer actlivity comes to the end
of i1ts energy and our atiempts to proceed
appear toc be opposed.

The Chinese image.

. They drag at the axle
and strike the oxen.
His head is shaved
and his nose cut off.
No good beginning
tut a good end.

The good end comes because we give up futile
effort and allow the tao. The trouble comes
because we were insufficiently aware.
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Line 4 goes yin - accepting the outer state mnore.

Here we accept the ocuter world &s cur way
of being. Participation is symbiotic relation~
ship instead of opposition and this is no error;
it does carry the danger of forgetiing tne ta.o
and entering a narrow reality.

The Chinese image,

He stands alone amcngst opposition.
He finds a companion with wnom

he co-operates,

Danger tut no error.

Line 5 goes yang - less awareness of intuition,

nere is a very inner act but it 18 occurring
in our comscious identity. Our interest in the
sllence of intuitive feeling has been to enliven
it, not to accept it, because no other activity
was available. Now we cease this and so trust
the 1life force even though it is not doing what
identity wapted -~ it is a change in mind, a
change of mind.

The Chiness image.
Regret disappears.
He and tne one with whom he relates
' bite through the barrier layer,
¥hat error can there be then?

Tne one with whom he relates innerly is the
“companion” ( see section 1, page 2} but in
outer life this may work through otners. W¥hen
tne outer identity and the inner companion are
not separated there 1s certainty and no gquestion
of error,

Line & gues yin - our inner being accepts more.

In this tao the emerging life force is
uncnanging (line 1 is yang) and we have felt
opposed to this, We now see things differently,

The Chinese image.

Lonely and opposed,

He saw a pig covered with mud,

a Waggon-load of phantoms.

He drew his bow but then put it aside
seeing that this was not an
assailant but a close relative.

A3 he goes gentle rain falls

and good fortune comes,

The plg is nourishment but obscured by mud
(confusion); the waggon-lead of phantons are
frightening appearances, By ceasing to oppose
we become unopposed, for the opposition in this
tao 1B a misunderstanding of our situation
whicn causes us to fear it,
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Image created from the lines Image created from the trigrams '

Our identity accepts an lnactive cuter world The life force seeks to be still (Kﬁn) and
{lipes & and 3) while it does not accept our tnere is 1littls flow in our outer world (X'an},
active intuitive feeling (lines 5 and 2}; this S0 we are unable to act effectively; we hesitate
does not favour our taking nsw directions, but (Ii). The K'an, Li, K'an sequence on top of
acceptance by our inner being {line &) creates the stillness of Kén contradicts itself, giving
change there,so although the tao restrains the hexagram its common name of "obstruction™

outer activity we are furthered by experisncing a8 no direction can be usefully taken.

The Chinese Oracle

Obstruction.

South and west are favourable.

Horth and east are unfavourable,

Thers is advantage in seeing the great man.
Contimiance in the way brings good foritune.

Comments,

The sun traverses the south and west from
midday to night; the north and east is traversed
through darkness to morming; so the sounth and
west is activity becoming tranquil and the north
and east is tranquility becoming active, so it
is better to complete works rather than start
ne¥ ones, It is an advantage to experience
widely (the great man) when obstructed and work
through the situation so that cur inner exper-
ience is enriched.

Some manifestations of this tao

The pattern In nature
The 1ife force halts In upheaval.
when each tries to take The water is upon the land.
the other's place, The mountain in the water.

Fire springs frow chasms,
The life force waits its tinme,

For _humnns In formns we make
They fight around him. When the outside forces
He dt?es not take part, are attacking one another
Knowing other ways, form is overthrown,

1. For symbol analysis see appendix II
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HEXAGRAM

MOVING LINES

Line 1 goes yanp - life forco shows less change. -

¥hen the 1ife force is inactive less activity
is possible, especially when we are in the tao
of obstruction.

The Chiness image.

Going meets obstruction.
Remaining brings praise.

Remaining involves being still, being alert,
belng aware; more being, less doing.

Line 2 poes yang - intuitive feeling less active.

The natural reaction of feeling to troubled
times is to become less sensitive; it is an
instinctive move to balance sensitivity with
aggravating circumstance.

The Chinese image.

The king's minister meets
obstruction upon obstruction,
He is disadvantaged but

he is not at fault.

The minister supplies the king with advice
and information, as feeling does for identifying.
Feeling is suffering under the stress of our
circumstances but this is not a fault in the
way we feel,

Line 3 goes yin - outer world changes more.

Here we act out to overcome cur frustration
although there is no path there; our objectives
cannot be reached so we will then give up the
attempt,

The Chinese imeage.

Goes and meets trouble.
Turne back.
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Line 4 poes yang - accepting the outer state less.

The unflowing state of outer action appears
to us to be an obstruction. By becomlng less
involved in this we can be more aware of what
is actually going on arocund us,

The Cliinese imapge.

Going leads to obatruction.
Remaining connects together,

Connecting things together is a state of
awareness, not of outer activity; here we try
to underetand our situation instead of battling
against it, '

Line 5 goes yin - more awareness of intuition.

The obstruction is so great that we turn to
our intuitive feeling, which we have been
ignoring.

The Chinese image .

When obstruction is at its height,
friends come.

Feeling our circumstances helps as a friend
would, by relating imnnerly. Our ignorance of
this feeling was part of the obstruction eo
this improves matters.

Line 8 goes yang - our lnner beinpg accepts less,

Tne obstruction in this tao is about our
not being able to be still nor to act., Here
our inner being becomes still, which is
helpful.

The Chinese image .

Going outward meets obstruction.
Remaining is good fortune,

To see the great man brings advantage.
Good fortune,

Remzining is also keeping still and to see
the great man is to see widely, not narrowing
our view by choice; this is the good fortune.

39
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Image created from the lines

Here is an absence of direct knowledge of the
life force and an absence of interest in the
outer world, lines 2 and 4 are yang while all
the other lines are yin. Identity is avware of
the quiet state of feeling (line 5) Bo we are
not stressed either from inner feeling or ocuter
activities,

Image created from the trigrams

The manifesting flow oscillstes between K'an
and L4 and so0 doss not have a direction; however
the trigram about the inner being is Ch&n which
has a decisive energy and great flow, this
releases us from the indecision we have been in.
The c¢ommon name of the hexagram is “deliverance™
or "release”; release comes from separating our
being from the seeking and doing that was
fuelling the see=saw,

The Chinese Oracle

Release.

The south and west are favourabls.

I1f there is no activity to be accomplished
there 18 good fortume in returming.

If there is activity unfinished

a8 speedy end is favoured.

Comments,

The south and west ia where the sun traverses
the sky as it goes from full activity to rest,
so completing activity is favoured here if theye
is stil1]1 something uncompleted.

Some manifestations of this tao

The pattern

A new way leads out of
insecurity and vacillation.
Release from indecision.

For humans

Taking both.

Allowing tension through him,
not dodging it,

he comes to decision

and 1s released,

. For symbel analysis see appendix I
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In nature

Torrential rain - mud.

Baking sun - rock.

Torrents again = mud.

Stress

between earth and heaven

flashes lightning and is no more.
Delicate tendrils, messengers,
can feel their way again.

In forms we make

Uncertainty of direction
is oscillation faster than complete action.
Taking both damps vibrations.




HEXAGRAM

MOVING LINES

Line t goes yang - life force shows less chanjre,

When beset with polarity we are in stress,
¢hoosing yet unable to make a choice and chang-
ing our choice even before mtiting it into effect.
Here in this line the life force becomes quiet
and thie gives choice a rest.

The Clhinese image,
No errcr,

It is the 1ife flow emerging more Quietly and
lessening the stress, it is not our doing and
cannot possibly be an error, but when beeet by
choice we are always overconscious of error.

Line 2 poes yin - intuitive feeling more active.

Greater activity of cur intuitive feeling
enables us to find direction in the life force.

The Chinese image .

He kills three foxes,
One yellow arrow,
Continuance in the way
brings good fortune.

Yellow is an active colour (almost in the
niddle of ocur visible spectrum), applied to an
arrow which indicates a chosen direction we
have chosen an active direction; thies direction
is betwsen extremes, being given as "one" which
is the wnole or middle way of unchoosing. This
direction epds the vacillation of choice which
deprived us of identifying, in the Banme way a
fox deprives man of his nourishment (three
foxee because contimizl cnange of choice was
the problem),

Line 3 poes yang - outer world changes less.

To obtain freedom of flow identity needs to
act out without identifying itself in the
movement, Here in this line we seem to be
confused about this and expect the life force
to carry us out of stress without ocur taking
vart at all.

The Chiness imapge.

Riding in a carriage and carrying
property he invites robbers.
Contimuance trings misfortune.

We want to be carried yet we do not want to
let go: not aliowing activity ias still control-
ling it.

Line 4 goes yin - accepting the outer state more,

To become invelved in outer activity is to
make 1t our own; this gives entanglement, not
deliverance. Only when We take curselves ocut
of the equation do we see that it mlances,

The Chinese image.

Free yourself from your toes,
then the friend will come with trust.

The toes lead our steps and our steps are
our personal way. The friend with trust is the
life flow itself; willful activity causes the
flow of circumstances to appear untrustworthy.

Line 5 goes yang - less awareness of intuition.

We are no longer trying to discern the 1life
force and so in a tao of release we allow it
to be what it wiii.

The Chinese image.

The superior man alone

can free himself,

Good fortune,

Spaller men can only follow.

¥e cannot be released by follovwing something,
for we are attached to what we follow. It is
necessary to be alone and open to be free;

separating from attachment enables us to be tree,

Line 8 goes yang - our inner being accepts less,

Here identity chooses not to choose, which
ie release as the stress was in the choice,

The Chinese itmage .

The prince shoots an arrow,
kille a hawk on a high wall,
All is favourable.

Tne hawk sitson & high wall choosing what he
will eatch. High up is symboliecally the head
and a wall is a boundary and barrier, so we
have been choosing from our position of defining
wnicn confines the choice; nere the prince
(identity) takes a direction (shoots an arrow)
which kills the chooser.
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Image created from the lines

There is activity outside (line 3) and
acceptance of this (1line 4); the emsrging life
force is quiet (line 1) and so is our feeling
for this {(line 2); so energy is flowing outside
and not being replaced from within. In line 5
identity accepts the quietness of feeling, so
the tao is about emptying ourselves of activity,
not seeking the new.

[=3

Image created from the trigrams

We become one witn the flow of activity out-
wards, shown by trigrams Ch8n and K'un, while
our inner being (K&n) is observing and not
creating new impulses out of this., It is as
thougn we were breathing out without thought for
our next hreath to come, it will come but for
pow we need to be in the emptying ocut so that
the new breath comes entirely of itself. It
is important not to be goal-seeking here for
this retains the old as a plan for the future,
when we do this the tan becomes a failure of
expectations,

The Chinese Oracle

Decrease with gemuine involvement.
Greatest good fortune and no erxor.
A direction is of advantags.

Two small bowls for the sacrifice.

Comments.

Really gemiine invglvement in emptying out
is necessary to make the decrease complete so
tnat it will £ill of its own accord,and this
self-filling of the life force is the great

good fortune. Having a
need to seek for one, so

direction we do not
we peed to complete

directions we have already started upon. When
we Bacrifice with two small bowls, one in each

hand,we no longer choose
and only then is it poss

, we sacrifice both,
ible to be empty.

Some manifestations of this tao

The pattern

Starts with great promise,
grows with vigour,

has no offspring.

Makes way for the new,

For humans

Ho outcoms.

After growth, no activity

of fertility.

No coming together of diversity.
Where has he gone?

Inte the stillpess.,

How did he reach 1it?

Giving up dboth.

. For symbol analysis see appendix II
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In nature

The crop fails.
Look what is growing.

In forms we make

Not to expect the unexpected
is the natural fallure of thosse who plan.
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HEXAGRAM 41

MOVING LINES

Line 1 goes yin - life force shows more ochange.

As this tac is about finishing off activity,
now the emerging life force becomes active
again we are talking about the beginnings of a
neW activity,

The Chinese image.

Going quickly when the work is
finished is without error,
tut consider the effects of this.

The work ie done, the cutgoing breath is
finished so there i5 a new breath coming. In
Practical 1ife there are many breaths taking
Place together and out of phase so that they
interact, Our breathing out in one respect
ie the breathing in of somebody or something
else and if we leave suddenly this is a shock
to the shared experience,

Line 2 goes yin - intuitive feeling more active.

To feel for fimishing off activity is follow-
ing the tao, but if we feel for making a new
course of action it would be out of place.

The Chinese lmage,

Continuance in the way brings good
fortune tut to attempt to advance
brings misfortune.

Not decreass but increase.

Translators do not agree on the last line,
making different sepnse of this basic idea that
they have in common. Cur intuitive feeling is
normally looking for how to act in our circue-
stances, 50 & eimple warning that we may be
facing the wrong direction seems in keeping.

Line 3 goes yang - outer world changes less.

The single aim of completing activity will
make the way clear for a new flow.

The Chinese image.

Tnree going in company will lose one,
Cne alone finds company.

Three symbolizes transition, change. Change
is what the journey is about and during it we
may become polarized in cholece and so become
two and lose our wholeness, one. So if we are
trying to be empty, and eo whole and symbolically
one, &8 well as chooBing,which 15 symbolically
two, we are three and we lose cur wholenese, one.
1f, on the other hand, we are alone in our
wholeness and do not choose we have the company
of all things.
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Line 4 goes yang - accepting the outer state less,

The ocuter state shown by line 3 is active,
8o here wWe are accepting this activity less,
identifying in it less,

The Chiness image.

Reducing the mumber of his mistakes,
others come tc him in happiness,
no error.

¥hen we are not always choosing our aims,
our future, all the other futures we would not
Cnoose are available to us; these others arising
spontaneously are happiness,

Line 5 goes yang - less awareness of intuition.

Here we are no longer watching the feelings
we have of the 1ife force, we are trusting it
and allowing it to be what it will.

The Chinese image.

There is one who gives him very many
tortoise shells and who would not be
refused.

Greatest good fortune.

Tortoise shells were used in China for
oracle reading. When we are unconcerned
whether we are feeling correctly we feel
naturally and flow in the tao; this is the
same as having the oracle in abundance,

Line 8 goes yin - aur inner being accepts more.

Accepting the 1ife force iB gemuine decrease
of separate self; we do not choose and it is
choice that separates the cne who chooses.

The Chinese image,
Increase that does not diminish others.
Ko error.
Contimance in the way brings
good fortune,
Having a direction is beneficial.
He has followere but no home.

¥nen we choose we increase what we choose
and diminish others, but this increase in
acceptance does not do this. If we have a
direction we have no need to choose one So it
is easler for us., Our home 1 where we identify
and here we do not identify and eo have no home,
ut if we are just part of the life force this
is where people identify and we will appear to
have followers,
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Image created from the lines Image created from the trigrams

In 1lines 3 and 4 there is an active outer The emerging 1ife energy is very forceful
structure in which we are involved, it is {Chén) and thia flows freely in the outer world
supported by feeling but this feeling is not (K'ung; identity contemplates this activity
what we consider to be important (lines 2 and 5) (KSn) without becoming over-involved,and Sun,
it is what we do that has importanca, Qur in the place of ocur inner being, shows a maturing
inner being is quiet (lines 1 and 6) , 8o here there.

is a pattern of natural outer activity.
L or m ° J This flow shows an advantageous time for

outer activity because we are not too involved
and we do not manipulate and make mistakes.

Qur inner being is supportive of the ocuter
action and is maturing through the experience,
This is an excellent situation for accomplishing
what has been planned; its common name is
"increassa™ or “"gain".

The Chinese Oracle

Increase,
Undertakings bring good fortuna.
It is favourable to cross the great water.

Comments,

Here the inner is increased by cuter action.
Changes are always involved in these increasses
so it is favourable to cross the great water

- to change our apprcach to things, allow
curselves to sea from new points of view.
Widening experience and identity is increase,

Some manifestations of this tao

The pattern In nature
The flow of life seeks the high, On the mountain
becoming firm yet gentle, the tree grows strong sinews
resisting indulgence. while nourishing the slopes.

In seeking the highest
the low is fulfilled.

For humans

Knowing he has power,

he accomplishes great tasks,
Not for himself

tut he is strengthened.

1. For symibol analysis see appendix JII
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In forms we miake

Seeking the easy
weakens into difficulty.
Working in the difficult
gTows an easy strength.

1
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HEXAGRAM 42

MOVING LINES

Line ) goes yin - life force shows more change.

It is fortunate for ocur outer state when
the 1ife force is manifesting activity, it
creates a balance of inner and outer activity
s0 that the ocuter seems to move of its own
accord, at other times we seem to have io push
very hard to make the smallest movement. In
this line our activity will feel right.

The Chinese image.

It is time for great works.
Greatest good fortune and no error,

Line 2 goes yang - intuitive feeling less active.

Intuitive feeling is our first sctivity of
distinguishing, we then define an attitude
accerding to the feeling and so distinguish the
feeling in terms of mind. It is advantageous in
this tao that we should be free of mind attitudes
and simply be in the flow, this gives freedom to
the magic of the moment.

The Chinese image.

There is one who gives him very many
tortolise shells and who would not be
refused,

long contimiance in the way brings
good fortune,

The king gives sacrifice to heaven.
Good fortune.

Tortoise shells are artefacts of magic, and
what the tao offers in this line is the magic
of the life force providing cur feeling with
Just what it needs, For this to be atcepted
we peed to drop our way of identifying what is
happening and then choosing (this is the mode
that normally rules us, is our king}; if this is
not sacrificed the gift is not seen or felt at
all, Learning to drop our personal activity
takes this long perseverance and 1s the inner
good fortune of the tao,.

Line 3 goes yang - outer world changes less.

It is more in ftune wlth this tao to reduce
our contrelling of activity rather than to
reduce the activity itself; our outer experience
is food to the inner self. Here we make a
rove intending to do something about an over-
active "I am” but "I am™ doing it.

The Chinese image.

Unfortunate increase,

sincere and without blame.
Take the middle way and report
to the prince with your seal.

Cur seal is that which identifies ue and the
prince is our identity (the outcome of our
ruler which is the identifying process}, so
here we need to Bee how we are identifying
ourselves, how we are choosing: the middle
way i not to choose but to allow.

Line 4 goes yang - accepting the ocuter state less.

Here we choose lees amongst the strong flow
of outer activity which is this tao; it is in
keeping with this flow to go with the outer
activity but not to manipulate it.

The Chinese image.

He walks in the middle ard reports
to the prince,

It is favourable to be an agent
in the removal of the capital,

The capital is the seat of govermment, the
chooser, which is sacrificed in this tao to
allow the magic of the life force . For symbols
of the seal, the prince, and walking in the
piddle, see line 3.

Line 5 goes yin - more awareness of intuition.

By accepting direct feeling of the life force
we are becoming one with our intuitive feeling
of this tao about increase,

The Chinese image .

1f you come from the heart
and do not gquestiosn,
greatest good fortune.
Genuine involvement

is the virtue recognized.

Questioning comes from the mind, flow from
the feeling. The esBence of the flow is to be
genuinely in it, we cannot question a flow
without stopping it.

Line 6 gocs yin - our inner being accepts more.

Thie is no time to get involved in inner
stillness {line 1 is yang) when we are in a
tao of nourishing ocuter activity.

The Chinese image.

He increases no one.
Somecne etrikes him.
He is inconsistent,
Misfortune.

Here we fail to eacrifice the importance of
identifying - we identify in tne inner still-
ness - and we miss the middle path, the non-
identified state, By trying first the ocuter
and then the inner as cur focus we are not being
consistent and nothing is furthered; only a
Bhock will change this cycle of choosing, for it
fuels itself, mo it 15 as if sopecne strikes hik,
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Image created from the lines ! Image created from the trigrams

The life force smerges and manifests without All the trigrams are Ch'len except the top one
activity (lines 1, 2, and 3) and although we and nothing is manifeatly active except that the
accept this stillpess in cur inner being (line 6) inner is preparing activity {Tui). This flow is
we ars not accepting inmactivity in our feelinge beautiful if we are at peace with it, btut has
nor in cur cuter world {lines 5 and &4). 5o dangers and is stressful if we are not; there is
there is a certain amount of stress nere towards energy building up and our cuter identity has no
action, as though we wish to break out of a role in this, so the danger is from aspects of

confined situation: we are watching the emerging our identity trying to force the issue in order

1ife force for signs of movement.

The common to gain expression.

pame of the hexagram is " resclutlon®™ or

"treakthrough™.

The Chinese Oracle

Resolution in proclaiming the truth
at the king's court. Danger.
Announce it to your own city.

Do not carry arms.

To have direction is favourable.

Comments.

The king's court is peopled by aspects of
our identity because we, as identified beings,
are ruled by the identifying process, our king.

It is

necessary that they all know what the

situation is so that they do not “carry arms" or
try to force their way. If we have direction
then wWe are not looking for one and then the
danger does not arise.

Some manifestations of this tao

The pattern

In nature

The power of the creative The lake has risen,

withholds action,

it must flow out

building up such a store and water the land.

it brims over.

For humans

In forins we make

The time of accumulation ¥hen the rich and powerful

reaches its peak.

do not notice

The time for movement approaches. the poor and weak,

Do not squander it

catastrophe threatens.

there is power enough.

1. For symbol analysis see appendix II
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MOVING LINES

Line 1 goes yin - life force shows more change.

The first sign of inner movement is znot the
time to make cuter action, We should not be too
eager or we shall not have the support of the
1ife force and whatever we do will be superficial
and unsatisfactory.

The Chinese image.

To set out with a show of strength
and then fgil is a mistake,

Line 2 goes yin - intuitive feeling more active.

Activity is identity's chosen role; here we
feel tne inactivity of the life force and fear
for our ability to act.

The Chinese image.

Waerning cries at night.
Armed, no fear.

In the darkness {activity is the "1light" of
consciousness) there are calls for light, for
activity to averi extinction of our ability to
identify, tut we are armed wiih the light of the
tao - tne movement will come when it comes, we
need not fear to miss but we will stay alert,
that is how we are armed. :

Line 3 goes yin - outer world changes more,

Here we are not peaceful enough to withstand
the anticipation of the tao and we create outer
activity which will divert the life flow.

The Chinese image.

Powerful cheekbones.

Misfortune,

Tne superior man is resolute

and walks alone splashed with mud.
Tney speak against hin

but he is blameless.

Tne cheekbones enable us to read determination
in another's face; here there is this power of
gelf-will which is misfortunate in this context
because no amount of it can be effective and it
produces stress with no flow for its relief. The
wide-seeing superior man ie just going about his
business, not trying to push things, and this is
correct in our present clrcumstances,

Line 4 goes yin - accepting the outer state more.

Here we are involving our identity in outer
ipactivity, which is to say we are wWorried about
it and consider it a problem to be solved; this
is an impatience for activity and is not support-
od by the 1life force.

The Chinese image,

His thighs are wlithout sBkiao

and walking is difficult.

"If he would be led like a sheep
all would be well, but what

is sald is not heard.

The muscles of the thigh carry us forward, and
here there is no support from the life force
if we go forward., If we were Ipoliowing the life
force we would not have this problem.

Line 5 goes yin - more awareness of intuition,

Qur intuitive state is inactive (line 2) so
here we become aware of this lack of feeling.
this has dangers in this tao because unless we
can persevere with quiet feeling our interest
will arouse desire for active feeling; if we
create activity with desire we will mias the
next movement of circumstances,

The Chinese image.

Ground-clinging plants,
The middle way is free of blame.

The middle way is neilther identified outside
nor inside, it is non-identified, clinging to
the real or wholemess or earth. Staying with
what exists, not searching, is the advice
contained here.

Line € goes yang - our inner being ncceptsiless_

Tnls whole taoc is a watching for potential
to be manifest and this sixth 1line is the
watcher of the emerging life force; if we
cease to be alert it will catch us by surprise
and we will be out of step with it.

The Chinese image.
No warning, Miefortune.
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Image created from the lines

Here the 1life force is manifesting actively
{line 1) and we are not feeling it, not involved
in it, not recognizing what it is (lines 2,3,4,5,
and 6 are 81l yang). This unavareness is likely
to lead us intc misreading cur situation.

Image created from the trigrams

The only irigram with any activity is that
for the emerging 1life force, Sun, and we do not
respond to this circumstance which comes to us
in a rather rigid and formed shape., We cannot
influence it because it has no changeability and
we may not recognize ite strength because of its
gentleness. We need to remaln alert and witness
our desires rather than trying to fulfill them.

The Chinese Oracle

Sudden meeting.
The woman is powerful.
Do not marry.

Comments,

The meeting is sudden because we are very
unaware in this tao, like someone who is very
short-signted and suddenly recognizes scmething
at close range. Feeling (the woman) is power-
ful and this feeling 38 emotional feeling that
we have stored and now seeks activity, so it is
not born out of our present circumstances but
It is useful to allow
such feeling but useless to wed ourselves to it.

is triggered by them,

Some manifestations of this tao

The pattern

The powerfully mature
has its activity.
Without being influenced
has influence.

For humans

He does not try to change
vhat is so formed,

but meeting it

he is so drawn

he must himself change.

1. For symbal analysis see appendix II
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In nature

The flow of oceans

does not yileld to our swimming.
The place of planets

does not shift for our desire,

In formns we make

All forms have archetypes
they tend towards,
yot the archetyps has no form.
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MOVING

Line 1 goes yang - life forco shows less chanpe.

Here the silence of identity (lines 4,5,and
6 are yang) ignores the activity of the 1ife
force and it ceases to have influence,

The Chinese image .

The whesl is held by a metal brake,
Contimiance in the way brings good fortune.
A lean pig leaps about.

The brake is applied; there is nothing we
can do about it but follow our circumstances,
Any attempt to get out of ocur circumstances will
prove unfortunate so we need simply to exper-
ience where we are. A lean pig is an underfed
pig and vwhen we are under-stimulated we "leap
about” to cause activity,

Line 2 goes yin - intuitive feeling more active,

Feeling is our 1link between the undefined
inner and manifest outer; here in this linpe
new activity of feeling i occurring altoough
identity is taking no notice,

The Chinese imape.

Tnere are fish in the tank.
It does not benefit the guesis.
No error.

Our present identifications (the guests)
are not noticing the nourishment available,
but thie cannot be error it is just
circumstance,

Line 3 goes yin - outer world changes more.

In this tao we do not have a true picture of
our circumstances and in this line we act ocut in
circumstances of which we are ignorant.

The Chinese image.

Ho skin on his thighs.
He walks with difficulty.
Keeping alert he makes no error.

HEXAGRAM 44

LINES

Line 4 goes yin - accepting the outer state more,

If ocur increased involvement is with a sense
of oputer peace all is well, Wt this is likely
to be a search for outer activity and if it is
we Wwill search and find none.

The Chinese image.

No fish in the tapk.
Miefortune,

The tank which has or has not fish in it is
our personal inner being and the fish are cur
versonal identifications in this, Here there
are no fish, the process of identifying is
ipactive in this tao, so if we expect something
vwe are disappointed.

Line' 5 goes yin - more awareness of intuition.

Our intuition about our circumsimnces as
Shown by line 2 is inactive; by accepting this
lack of interpretive feeling we allow life to
happen to us.

The Chinese image.

A melon wrapped in leaves is hidden.
Something falls from heaven,

The melons, the gourd family of fruits, have
& multitude of seeds in the fruit casing, many
poselbilities. These possibilities are hidden
within the fruit, the fruit is hidden in the
leaves, it appears that nothing is there: then
suddenly from thie nothing (from heaven) there
le a happening. This describes how life is
when we do not anticipate it,

Line 6 goes yin - our inner being accepts more.

By accepting ‘the energy of this taoc which
flowe through emotional channels there is a
forcing of their recognmition,

The Chinese image .

He approaches with hie horns,
Regret but no error.

The way emotion forces its way inmto recog-
nition is often uncomfortable and causes regret,
but it is neceseary for it to be expressed so
this 18 not an error.
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Image created from the lines k Image created from the trigrams '
The two lipes which relate to our identity There is free activity of the life force
responses, lines 4 and 5, are yang, So wWe are (K"un) which is stilled in the ocuter world
not invelved with either our intuitive feeling (Ken) by the structured nature of ldentity {Sun);
{1ine 2) or our outer world (line 3) both of however it produces a new activity in our inmner
Which are active. Our inner being (line 6) is, being {Tui). Thie shows a mature identity in
however, awars and active with the energy of preparation for new changea.

the emerging 1ifs force (lime 1). So in this Sun in the place of identit
structure our being is involved with the The tri un o P : y

150 shows a maturing of our consclous self
emerging life force and not with our feelings a
Dor our outer activity. which is another aspect of gathering together.

As life energy manifests in time from the
inner to the outer the above means that we are
involved with inner activity which will present
itself in the world later on. The common name
of the hexagram is "gathering together™, as
clouds will gather before there is rain.

The Chinese Oracle

Cathering together.

Success.

The king approaches the teaple.

To see the great man is an advantage,
ensuring success,

Continpance in the way is rewarded.
Great sacrifice. Good fortune.
Movement is helpful.

Comments,
The success of gathering together is the whole The great sacrifice here is separateness, the
that is made. A temple is for sacrificing the ownership of a part of reality &s "me", or on a

part to whole reality and the king (our identi-
fying mode of being) is approaching this as our
differing aspects gather together. To Bee the
great man is to see the vwhole man, or to ses
that man is whole if he does not identify him-
self as separate parts,

smaller scale the ownership of reality by a
facet of me, some desire syndrome in me, Good
fortune comes from movement from our present
position, which is sacrificing what wWe are.

Some manifestations of this tao

The pattern In nature
Gestation. In an egg, when a bird,
New life being formed in seclusion. In a womb, when a mammal.
Gathering together, In the sky, when a storm gathering.
preparing for a birth.
For humans In forms we make
Idea gathers in mind's womb Forming form is delicate,
impregnated with experiencs. takes its own time hidden.
Human form in the female To intrude andangers it.

arcused by the male,
In secret its socul enters,
The essence of its total.

I. For symbol analysis see appendix II
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MOVING LINES

Line 1 goes yang - life force shows less chanye,

If the life force appears to falter here it
is a temporary swing; gathering together is the
provailing movement and it will certaiply mani-
fest itself., If we feel insecure due to lack
of present support Wwe can gain confidence by
locking overall, where gathering together has
strength and confidencs,

The Chinese image.

¥hen confidence does not last

theres is sometimes gatnering

and sometimes scattexring.

One cry, one clasp of a hand,and he
laughs again.

Do not regret, the movement is
without blame.

Gathering together has its ups and downs and
if we have our being too acutely in the present
this appears as gathering and scattering,

Line 2 poes yang - intuitive feeling less active.

The change occurring inus is an inner gather-
ing together and feeling turns inwards and
becomes gquiet. This moves with the tao, we
await tne change, we murture it, but do not
try to distinguish it even with feeling - we
are allowing it to be itself,

The Chinese image.

Alloving oneself to be gathered in
is an zdvantage.

No error.

A sacrifice furthers it.

Allowing involves the sacrifice of separate
will, without this sacrifice feeling remains a
feeling "about" experience and not & feeling
from within it.

Line 3 goes yang - outer worid changes less.

Although gathering together is internal,
identity still peeds a flow and action itself
is not against the tao; a rhythm of activity,
little thinge, keeps structure in place and
feslings secure, Here we need to act but not
to focus our being in the act.

The Chinese imnage.

Gathering with sad feelings.
Aim is unfortunate yet moving
i8 no error.

There is some regret.

The regreit comes from the focusing, for the
activity is a pecessary part of ocur situation
but will not carry our life flow.

Line 4 goes yin - accepting the outer state more.

Our ocuter reality (line 3) is in an active
state and by identifying in this while the inner
strengin is gathering together we interfere less
with the process; also we are then in the right
place wnen the new energy is manifest.

The Chinese imape.

Great good fortune.
No errocr.

Line 5 goes yin - more awareness of intuition,

Here we are identifying with active feeling
wnich centres identity and gatners its elements
togetner,

The Chinese image .

The position of gathering together
is no error.

If there are some not yet in this
position they need great contimiance
in the way, then regret dieappears.

Tne regret we have is that some parts are
unworthy, untrustworthy, wrong. Without
acceptance of these parts we cannot be gathered
together,

Line 8 goes yang - our inner being accepts less,

Our being is now less involved in the process
of gathering together. We are not yet ready to
accept the consequences of sacrificing our
separatenesas {(or what we think are the
consequences ),

The Chinese image.
Sighs and tears, but no error.

It is not an error to contime inp identity,
it only meane thet we are not experienced
enough yet to leave it; despite ite problematic
nature, its sighs and tears, we chocse it,
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Image created from the lines !

The only yang lines, 2 and 3, are our first
interpretation and the ocuter action of the life
foree., All the top three lipes are yin so we
accept wnatever the tao brings; it brings an
activity (line 1) that we do not interpret by
feeling and do not act cut. The comamon name of

the hexagram i3 "pushing upwards”™ or "ascending”;

it is activity coming to fruition that is not
yet recognized.

Image created from the trigrams

This structured emerging life force (Sun) is
hardly visible outside (Tul) but causes a great
cnange (Chén) in our idemtity which is accepted
by our inner being (K'un).

Soc this is about something happening in our-
selves, though it will naturally be reflected in
our ocuter actions later; it is a growth in our
reality state because when accepting the energy
into our inner being we become one with it
rather than separating curselves and trying to
got what we want from it.

The Chinese Oracle

Ascending.

Greatest'success.
It is necessary to see the great man
to get rid of anxiety.

Movement towards the south

brings good fortune.

Comments.

In this taoc it is the forces within us that
are ascending, not We ourselves as identity. It
is these forces that create success, not we
ocurselves in identity, It is necessary to sese
this widely (the great man) if we are not to
become anxious about how well we will do, for

wnen we own the 1life force we feel responsible
for what is done, for what happens. Movement
towards the scuth is towards the sun's zenith
or the full activity of the day and this brings
good fortune, for the activity will be carried
by the forces now ascending within us.

Some manifestations of this tao

The pattern

After accumulation
there is much pewer
for activity later on.

For humans

He has gathered

and assimilated experiencs.
He can now

tuxrn thie into many forms.
He is mature yet young.

. For symbol analysis see appendix II
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In nature

¥hen roots are sirong in the earth
they push up great growth.
Rew snoots from old stock.

In forms we make

Wealth has been madae,
How to use it wisely?
Nature makeR growth
in new directions.
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MOVING LINES

Line t goes yang - life force shows less change.

¥hen we are fully accepting our situation
this acceptance remains even when there is no
activity; identity is naturally activity-seeking
80 accepting inactivity involves a falth that
activity will returm.

The Chinese imape.

Confidence in the ascent.
Great good fortune.

Line 2 goes yin - intuitive feeling more active,

We feel the movement of inner energies by
direct experience of intuitive feeling, so for
this feeling to become more active is & natural
outcome of the energies ascending within us.

The Chinese image.

Gemuine involvement in the sacrifice,
No error,

To be in our feelings is to be gemuinely
involved, and the sacrifice in which we are
involved is of the ownership of ine ascent; we
recognize that it is the life force which
ascends and this is no error.

Line 3 goes yin - outer world changes more,

¥When ascending energy reaches ocuter action
there is no longer any doubt even in a doubting
mind, for there it is for all to see,

The Chinese lmmage.
He ascends into a more spacious city,

The life forece moves outwards into the wWorld
and spreads out there. When this happens we in
identity have a feeling of releanss, of enlarge-
ment we sBometimes call our success; even if we
do think of it in this marrow way we move with
the life force,
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Line 4 goes yang - accepting the outer state less.

When we concern ourselves less with an outer
experience which is ipactive (line 3 is yang) we
are taking it as the manifestation of the life
force and not our own creation. In this way we
offer something to the whole bty sacrificing our
attachment.

The Chinese image,

The king sacrifices on mount Chi.
Great good fortune and no error.

Mount Cni was in the homeland of King Wen,
vho is reputed to have pui the Chinese oracle
images in their present form. If King Wén
sacrificed up mount Chi it was on the height
of his nhomeland; ipnerly the height of our
homeland 18 cur mind reality, our separated
position or point of view, and giving up our
separateness 18 our ultimate sacrifice and
good fortune,

Line 5 goes yang - less awareness of intuition.

Here We no longer accept the absence of
interpretation of the life force (the yang line
2}, but the energy cannmot aBcend unchanged if
we lnterpret it so the ascent is checked.

The Chinese image.

Contimiance in the way
brings good fortune,
The ascent is by steps.

It is in 8teps if we do not continue in the
way without stopping , as in the case of thie
line,

Line 8 goes yang - our inner being accepts less,

When we iry to fix our reality, narrow it to
sonething that we can grasp, we feel more Secure
in our identity but we become more unaware of
our actual situation (the movement of the 1ife
force).

The Chinese image.

A dark ascent,
Great contimuance in the way
is needed,

The energy of the life force ascends in us
but we are not aware of it noW so it is “dark",
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Image created from the lines !

Cur outer responses (llnes 4 and 5) are
quiet and so is our intuitive feeling (lime 2),
S0 although there is activity to be experlenced
shown in lines 1 and 3 we are not responding to
it. This pictures the comron name of the hex-
agram, which is "exhaustion". Our inner being
is accepting the activity of the emerging tao
80 activity will return, tut for now we have
exhausted our responses to our circumstances.

Image created from the trigrams

Energy emerges intoc manifestation in the image
of K'an; low energy, low flow. In the cuter
world it is tentative (Li) and enters a struct-
ured idenmtity (Sun); all this is a weak energy
flow, although in the inner being there is an
expectation of activity (Tui) for future outer
action.

The direction in which we have been going has
loat its impetus, has become exhausted. Identity
itself only feels exhausted when it is identified
with an exhausted activity such as this and is
not able to let 1t rest.

The Chinese Oracle

Exhaustion restricts,

leads to success

through continuance by the great man.
No error, tut words spoken are not believed.

Comments.

Continuing to see reality more widely and
less restricted by the cholices of desire is the
way of the great man which opens to new ways

where energy is flowing.

We have identified

ourselves in something where the life force is
exhausted but words will not be believed because
identification, by its very nature, restricts
our sight in reality so that where we identify

that alone is rTeal.
understand tut does
we identify.

Our conscious mind can
not have much say in where

Some manifestations of this tao

The pattern

Basic forces of oppositicn
changs into the firm
through exhaustion

of their activity.

For humans

He misunderstands axhaustion,
"building walls™ is exhausted
not the tuilder,

If he contimes higher

he is pretending.

1. For symbol analysis see appendix II

In nature

when the seas boil

in fissures of fire

this 1s too extreme

for the delicate tissues of life;
but when this force is spent,
life begins.

In forims we make
The completion of a form
is always the condition
for the start of ancther.
Exhaustion is its signal.
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MOVING LINES

Line 1 poes yanpg - life forece shows less changre,

Here we have not changed cur role, we see
activity diminishing and our tiredness will not
leave us until we can change. BResting is not
for the purpose of allowing new efforts of the
same sort we have been making, it is to empiy
ourselves of that effort so as to become new
again - re-newed.

The Chinese image.

Entangled.
Naked tranches in a dark valley.
For three years nothing happens,

The leafiess tree is a winter tree apd a
dark valley is a night-time valley; the activity
has gone out of the life force and until this
changes nothing can happen (the symbol three is
of change and the year im a complete cycle).

Line 2 goes yin - intuitive feeling more active,

When we are very tired we seek not only rest
but also relief from tension and this leads us
to relax restrictions that we normally impose
upon ourselves - We indulge. When we opea our
feeling in this tac this is probably what we do.

The Chinese image .

Exhaustion and too much meat end drink.
The man with the scarlet sash is

Just coming.

Sacrifice furthers,

Activity brings misfortune

but there is no error.

Compensating ocurselves for cur circumstances
is indulgence. If we are to benefit from the
next turn of events (the man with the scarlet
sash, an important one) this activity should
be sacrificed or we mies, which is misfortune,
but if we have not eyes to Bee it,it cannot
be an error.

Line 3 goes yang - outer world changes less.

Here we withdrew from cuter activity, but as
our outer activity is ocur contact with the
"other" we isolate ourselves; when we do thie
our clrcumstances appear to oppose us.

The Chinese imape.

Exhausted by rock.
Leans upon thorns,
Enters his house and
does not aee his wife,
Miefortune.

Exhaustion by rock; rock underlies the sur-
face soil as truth underlies appearances, and
truth represents "what 18"; here we are exhaust-
ed by battling against what is, not accepting
our circumstances, and so pain ourselves
unnecessarily. In our personal self, our
house,we are not aware.of our intuitive feeling
{the wife) ard 8o do not see our clrcumstance
as the truth would see it, '

n7z

Line 4 goes yin - accepting the outer state more.

¥e turn our attention to outer activity to
find something new, recognizing that what we
were doing is exhausted,

The Chinese image.

A slow arrival, exhausted in
a golden carriage.
Some humiliation but he arrives,

Gold i8 an outer vaime and here we are carried
by outer values, always looking for the new
Within these same values and so always exhausted;
but contimially lookdng for the new will
eventually lead us to new values, a chaznge in us,
This is why the arrival is slow.

Line' 5 goves yin - more awareness of intuition.

Here we come to experience our exnhaustion
of feeling; if wWe can witness this without
trying to act upon it we may see that it is
our chosen tao that is exhausted, not our being
whiech belongs to the great tao and is never
exhausted.

The Chinese image.

His noee and feet are cut off.
Opposition to the man with the
scarlet sash,

Joy come slowly.

Sacrifice is neoeded.

The nose leads the direction we face and
the feet lead the direction we take; both are
frustrated, cut off. We are in opposition to
a greater truth, ocur truth is too small and
when we cease our attachment to it joy, flow,
will returnm.

Line 8 goes yang - our inner beiny accepts less.

If we pad let go earlier we would not be
exhausted; here we are too exhausted to accept
the energy of the life force,

The Chinese image .

Fxhansted by entanglement with
creepers, :

Moves unBurely and saye he regrets it,
If the regret is geminely felt his
movementis bring good fortune.

The cresping plants hold us only bacause we
entangle curselves with tnem { we say of hablts
that they grow on us}, Not knowing how ocur
desires creep into actions we cannot act with
decision to dissociate ourselves from them.
Feeling the regret gemuinely is to feel the
actual situation, not just regretting the
disconfort we are in.
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Image created from the lines !

The structure is centred on the inner life
energy, line 1, wnich is active, Qur interest
is in this activity, what will it bring? What
is there for us to manifest? This interest and
our acceptance of outer stillnese in line 4
give the flavour of this tao, it is an inner
need to experience the life energy itself, not
an outer manifestation of it. The common name
of the nexagram 1s "the well”, the water is
often deep down in the well and we are trying
to reach it.

Image created from the trigrams

The life force emerging in the image of Sun
means that it cannot flow of itself, however
the "outer world" trigram Tul shows a hope of
this flow of activity. Identity in the form
of the trigram LI approaches this inner task
hesitantly and our inner being, our ongoing
personal self, receives no energy for change.
Yot we note that as the sixth line is yin there
i3 change in our imner being due to this tao.

From the view we have as identity this is a
situation where the cutcome is still in doubt;
there is activity, line 1,0r water in the well,
and it is recognized in line &, but can it be
reacned?

The Chinese Oracle

The well.

A town may be moved but not a well,
A Well keeps its level constant.
People come and go drawing water,
If the rope is too short,

or the pitcher is broken,

nisfortune.

Comments,

The basis of persomality {the place of the
town} can be changed but the life force is
always the same, it is always there but when
ve cannct reach it we think it has deserted
us and cry misfortune. The image of psople
coming and going to draw water from the well
is quite axact, for it is our coming and going
in ourselves (the cycles of our manifestation)
that drews the life force - manifests it.

Some manifestations of this tao

The pattern

At the source it is copstant,
ready to give forth;

but it clings to its source.

Too gentle to overcome oppoBition
without help it canmot flow.

For humans

He is shy

yet has much to give.

When persuaded to flow

he nourishes all around him.

1. For symbol analysis see appendix II

ns

In nature

Not all the animals at the water-hole
have means toc reach the water,

ut nature grows ways

to achieve necessities.

In forms we make

Obtaining water from a well
takes some effort,

some equipment,

some skill.
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MOVING LINES

Line t goes yang - life force shows less change,

The ability to tap the life force depends
upon where we make our reality, where we sinpk
cur well; here it dries up, Wwe have exhausted
the possibilities of something yet we still
expect life-giving energy from it, so it is
time to sink a new well, to seek other socurces
of nourishment for our life.

The Chinese image.

The bottom of the well is mud.
Animals do not go to an old well.

Instead of water there is mud. The well
is exhausted and no animals, no manifestation,
is refreshed by it, The animals know by
instinet, but our own intuitive feeling is
inactive and ignored in this tao,

Line 2 goes yin - intuitive feeling more active.
Feeling is a fiow, and by feeling the life
force more in this tac where it is difficult to
manifest it we are defining by feeling, creating
by feeling. This will create more of our own
images and we will not reach the experience of

the Bource which is the gquite innocent and
inconsequent experience the tac is offering.

The Chinese image.

Fish and hunting at the well-hole.
The pitcher is cracked and leaks.

Fieh, our manifestations in the 1life force or
water, are first defined by feeling; we are
hunting them with our feeling, trying to find
them. Tne water level hace been raised to the
surface by our feeling but it becomes filled
with our images and oux hunting for manifest
reality. Our method 15 not sound so the pitcher
is cracked and leaks,

Line 3 goes yin - outer world changes more.

Here the 1life force flows in outer activity,
ut according to trigram Ii of the tao our
responses are hesitant and tannot take advant-
age, cannot see the possibilities so that the
inhibitions in the situation are not overcome,
but there is the possibility.,

The Chinese image.

The well has been ¢leaned.

No one uses it

vhich makes my heart sad.

If the king is wise

the people share goed fortune.

Access to the water is no longer blocked
ut we are not tasting it. If the king, our
identifying syndrome, were wise it would be
shared by the many parts of ocur identity. The
need in this tmo is to taste the emerging life
force, not to project it outwards,

Line 4 goes yang - accepting the outer state less.

We have been concerned with the inactivity
of our outer reality (line 3) btut now we become
unconcerned which gives more energy to the
other yin line in our receiving experience,
line 6; this is attentive to the life force
emerging in iine 1}, so this movement is turning
our attention inward to our reception of the
life force.

The Chinese image.

The well is being tiled.
Ko error.

Line 5 goes yin - more awareness of intuition,

Here We are concerned with our gquietness
of feeling (the yang line Z2); we experience
it. To experience the existing inner quist-
ness is io experience the inner being as it is,

The Chinese image .

The well water tastes cool
and pure,

Tnis is its natural condition and we taste it
experience it. It 16 pure because we have not
put identifications into it. Here we experience
without identifying, and this is what the tao
offers,

Line 6 goes yang - our inner beinp accepts less.

Our concern in line & of this tao has been
to experience the emerging life force because
of a lack of flow or a lack of “depth" in our
experience. The tac is about not being able
to reach this inner depth and here in this
moving line the tac is ending sc we are no
longer concerned because we have "found a way®,

The Chinese image.

The raising of the water
is open to zll.
Greatest good fortune.

wWnat has made it difficult to experience
the water was a lack of reach and an inability
to hold it; our ability to reach the 1life force
depends upon our not turning it into something
else that we want; our ability to hold it is our
ability to hold our own identifying, our own
self, empty. , '

e
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Image created from the lines

Intuitive feeling (line 2) does not flow into
outer action, line 3 is yang, but identity is
not accepting this situation (line 4) nor recog-
nizing the feeling (line 5 ). This inactive
tao is accepted by our inner being (line &),
Here is a blockage of expression wnich is not
yet fully realized so the feeling builds up
towards a sudden realization or change; the
commen name of the hexagram is "revolution™ but
this clearly refers to the preparation rather
than the explosion of change itself.

Image created from the trigrams

The 1life force emerges hesitantly (Li), meets
a rigid outer world structure {Sun) and our
ipactive identity (Ch'ien); here there is no
activity showing, but in our ongoing imner self
there is Tui, an expectation of change.

The hexagram hss also been called "skin" and
"moulting”, referring to the way z snake will
change its outer form when the inner can no
longer be contained.

The Chinese Oracle

HRevolution,

Not before it is seen
will it be believed,

Great success,

Coptinuance in the way is fruitful.
regret disappears..

Comments,

In this tao of preparation for change the
ocutcome cannot quite be believed, cannot be

known for certain.

We have been in a compre-

ssed state for so long that the release seems
inecredible; yet the conditions for it are here,
success will come if we contimie to follow the
tao and so regret will disappear.

Some manifestations of this tao

The pattern

The hright,

belonging to the new,

needs something mature to change
before reacning fulfillment.

For humans
When he has invested hipself
in his life,

he must divest himself
to start anew,

1. For symbol analysis see appendix II

In nature

The snake

renews his skin

wnen the old

is no longer flexible enough
for him to grow.

In forins we make
¥heno the old form
will not change encugh

the lower revolts and destroys
to form the new.
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MOVING LINES

Line 1 goes yin - life force shows more ochange.

Here is the very beginning of change towards
activity, not yet defined into any form and
5t111 hidden by existing structure that 1% will
eventually replace, If we recognize 1t there
16 relief that nere at last is cnange coming,
but it 18 just the first sign and not yet time
for actioen.

The Chinese image.
Yellow oxhide.

All contained in two words. Yellow is the
great activity we feel for, long for, and wish
to bring about; oxhide is the container of
great strengtin (the ox). This is our situation
in a nutshell, we must contain this great urge
to act prematurely.

Line 2 goes yang - intuitive fecling less active.

This is a rejection of tne stiructure that
holds us and a rejection of being coenfined by
inactivity., We extract our feelings from the
lassitude of having no energy of flow, undoing
our links with present structure and so making
it into past structure. As witn all our mani-
festatlion, revolution starts with feeling.

The Chinese imape,

When completed,
to advance brings good fortune.
No error.

The feeling must be made our own, it must
pe allowed to complete itself before the next
stage of manifesting extermally. When we pro-
ceed like this in tune with the way tne life
force manifests we have "success" for we are
one with the 1life energy.

Line 3 poes yin - outer world changes more.

If wmen in a state of transitlon we open up
outer activity too soon we bring ocut the old
way of doing things and put off the cnange.
outer activity should develop from change
within wnich leads it, then 1t is in perfect
order.

The Chinese linage.
Movement brings misfortune.
Contimiing brings danger.
After discussion three times
confidence is made intoc actlion.

Movement before we have thoroughly changed
our old mode of being and thinking (this change
is the three discussions) is unfortunate bec-
ause Wwe would be drawing on the same forces we
nave used before and are so tired of; only
wnhen a new way is firmly in our consciousness
is it time to act outside in the world.

Ll

Line 4 goes yin - accepting the outer state more.

The outer reality that we are accepting here
in this line is inactive. Revolution is not
basically an external phenomencn, ¥hat happens
outside is & symptom of what has happened
inside; realizing this we are irp the rignt
position for revolution, it comes because it
already exists, not bscause we make 1it,

The Chinese image.

Regret disappears.
Belief is established.
Changing the government
brings good fortune.

Regret disappears because we now realize that
revolution has its own force, comes inevitably
from within, and this leads to the change in
governing our actions, which used to be for the
sake of the outside, the symptom, but now is
glven up to the tao, In the innermost inter-
pretation this change is the revolution we are
talking about.

Line 5 goes yin - more awareness of intuition.

Accepting the feeling of the tao that the
old is spent enables tne new to emerge , it
comes out naturally and we act inetlinctively,
vwhich is of the whole nature.

The Chinese image.

The great man acts as a iiger would.
He acts like the oracle itself,

Changing like a tiger is to change with the
natural power of this great catj; he dees not
doubt or falter but springs instinctively.

Line 8 goes yang - our inner being accepts less,

Revolution completes itself, Bo to g0 on
revolting is 1o overturn what we have just
created. We no longer need aggressive attitudes
which have served thelr purpose.

The division of reality into rules to live
by created the structure; seeing through the
structure healed tne divisions; if we remain
divisive we shall find ourselves imprisoned
by rules once moxe,

The Chinese image.

The superior man changes like

a leopard.

The inferior man changes hie face,
Movement brings misfortune.
Contimuance in the way

bringe good fortune.

We have a phrase "can the leopard change its
spots?” This shows ar unchanging character
attributed to this cat. The wide seeing (superior)
man does not change his mode of being but accepts
the new, but the narrow mode that chooses and
identifies has now to change attitude {its face),
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Image created from the lines Image created from the triprams '

with lines 3 and 4 both yang the outer world
is not ocur concern just now and the active life
force emerges unseen by line 2 and does not
change our inner being - line 6 is yang also.
Line 5 is actively accepting the quistness of
our intuitive feseling so this ls the activity
that we experience, turning imnwards to our
feeling and separate from the world,

The life force emerges as structure, as the
trigram Sun, and the flow that takes place here
is between our identity and our inner being;
our identity is expectant of change in the image
of Tui and our inner being hesitant in accepting
it, having the image of Li. Transition and
hesitation lead to an inner ferment or, more
gently, an inner dialogue, about changing the
firm structure of Sun. These are fundamental
issues for us.

The Chinese Oracle

The cauldron.
Greatest good fortune.

Success.

Comments,

The Chiness used a great rotund cauldron
for cooking the sacrifice, called a Ting. We
have a phrase "into the meliing pot", meaning
to put our previous ideas into complete recon-
sideration, and this is the symbolism of the
Ting, the sacrificial vessel:; greatest good
fortune because we are made anew; success
because change is brought about when existing

structure is sacrificed.

Some manifestations of this tao

The pattern

Steady unwavering preparation
makes enlightenment possible.

For humans

He persists constantly
in melding together

his life's ingredients.
This alchemy

transforms his awareness,

. For symbol analysis see appendix II

In nature

The bird carefully chooses
wnen building its nest
in vhich to nurture its young.

In forms we mahke

Qontimious interaction
of Individuals in society
nourishes an awareness
of the whole.
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MOVING

Line | goes yang - life force shows less chanye,

The emerging life force ceases to provide
new activity for us to identify. Interaction
goes on within us (the Ting) acting upon itself;
our attitudes cnange.

The Chinese image.

The Ting is turned upside down
to remove decaying matiter,
A concubline for the sake of sons.

To have sons, a re-birth of our line, we
muet mate. To clear out old ways we have we
must invert the sacrificial vessel. In botn
tnese we change our judgement of rules as to
wnat is important - that tne sacred vessel
should be venerated no matter what it contains,
or that to take a concubline ie an indulgence.
This is the root of cnanging ourselves, we no
longer assume what we have previcusly taken as
our law,

Line 2 goes yin - intuitive feeling more active,

Wnen feeling is active there is activity
within the Ting, for it is we who are the
sacrificial cooking pot in this tac. It is
within, not dependent wpon the otner, an
interpal fermentation which will produce a
new compound of ourselves. In this we resoplve
problems that have seemed insoluble.

The Chinese image.

The Ting is full,

Tne octners are in trouble
and cannot narm me.

Good fortune.

For "the others” some translators have used
"ine enemy" and otners "the comrades"; the
important idea is that this i8 an inner state
undisturbed by wnat goes on outside,

Line 3 goes yin - outer world changes more.

Our particular inner activity in this tao is
not related to outer activity, hence the image
of it going on within a poi, &o the increase of
outer activity in this line is a distraction
from the tao, a misunderstanding of it.

The Chinese image.

Tne handles of the Ting are changed.
Progrese is stopped.

Tne fat of the pheasant is not eaten.
hegret ends with tne coming of rain,
In the end good fortune.

When we embark on outer action our move-
ments are governed by outer factors (we
change the cutside of the Ting) and the inner
changes (the fat of the pheasant) are not
experienced. Rain produces new growtha, so
progress, the lack of whicn we regret, returns
when conditions become suitable sgain,
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HEXAGRAM 50

LINES

Line 4 pgoes yin - accepting the outer state more.

In this tao We have an inactive cuter reality;
If identity Decomes invelved tnere we remove our
support of itne changes going on within.

The Chinese imapge.

The legs of the Ting break.
Tne prince's meal is spilled
and his person soiled,
Misfortune,

The Ting has three short legs upon wnich it
stands, supporting it off the ground, the world,
anl ithese symbolize our connection with the
cuter., 1In this line wWe reject our separation
from the outer reality and so start projecting
our reality upon it which has tne image of
8pilling ocurselves,

Line 5 goes yang - less awareness of intuition.

rdere We become less involved in the inaciivity
of intuitive feeling (1line 2}; as we cease to
Judge it and so tie it down we can move witn ine
tao (our circumsiances) once more,

The Chinese image.
Tne Ting has yellow handles
¥itn gold rings.
Contimuance in tne way
brings gocd fortune,

This change enables the movenent of tne Ting
to be active (yellow handies), we are centred
in our inner self and ocuter value (gold) is one
witn eternal value (itne rings). Contimuing
with this brings good fortune, which is remain-
ing centred so that, in the image, wWe carry
cur Ting aliways without epilling it - witnout
jdentifying curselves outeide.

Line € goes yin - our inner being acecepts more.

To be involved in the emerging life force
nere is to actually be thne cnange tnat tne
ta¢ represents; we do not accomplish change,
We are changed, We Decome chnange itself as
our mode of being.

The Chinese image .
Tne Ting has rings of jage,
Great good fortune.
Everything is favourable.

Jade has the illusive guality of perfection,
of just-so-ness, a quality that cannot guite be
captured in woxds and if sc captured does not
sing. This quality is similarly undefinable
nere wnere we are so centred that we are tne
centre,
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Image created from the lines

Line 6 is yin while line 1 is yang, So vWe
change innerly in this tao but not from the
activity of the emerging l1ife force. The outer
world (1line 3) is active, while line &4
shows us to be ignorant about this outer act-
ivity. When our cuter world is the centre of
activity and we ignore this we are likely to
meet the unexpected and to be unprepared. Shock
is the common name of the hexagram.

Image created from the trigrams

The strong surge of energy in Chén is net
by the immovable Kén. This flow is a severe
Jjolt to the being, which, in its established
peace is quite unprepared for such force; it
resists and then succumbs (K'an), only to re-
cover again as we recognize and co-ordinate a
new reality.

Shock occurs when new experience appears too
fast for our co—~ordimation to deal with it.
Feeling cannot come up with a feeling and there
may be rejection and disorganization (panic) or
withdrawal of feeling {rumbness), All this may
be fleeting, as when ¥e meel someone suddenly
in a doorway, or profound. All this feeling
cannot move outwWards, cannot be identified, so
it moves in our inner being {(Chen at the top).

The Chinese Oracle

Shock (thunder),success,

Sheck then laughter.

Frightening tumult for 100 miles around.
He does not spill the sacrificial vessel.

Comments.

Shock by its nature is sudden and short,

followed by relief and laughter. 100 miles
around is symbolic of it going the whole
distance - it is total in us. The sacrificial
vessel is ourself (as in the Ting, hexagram 50),
we do not go outwards in shock, we centre very
severely, so the self or sacrificial vessel is

not externalized, spilt.

The movement of the

energy in our inner being can make changes
there and this is the success the tao offers.

Some manifestations of this tao

The pattern

The world is shaken
to its foundaticn.
Unparalleled relief
mist follow.

For humans

Sheck fellows shock

until his reality

itself is shaken,

Then he will laugh from his belly
at his alarm, at his escape,

at his relief;

and examine his weaknesses.

1. For symbol analysis see appendix II

In mnature

Lightning tears the air
and all beasts cower.
Strikes at the earth
and they tremble.

Its thunder rolls away,
uncovering the sun

and beautiful normality.

In forms we make

Authority stamps,
shaking its power;
and withdraws,
creating order,
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HEXAGRAM 51

MOVING LINES

Line 1 goes yin - life force shows more change.

Here we react to shock immediately by stiring
our imner peace into activity. We are alert and
not taken much off our guard, or the shock is
such that it is quickly recognized; either way
it is quickly followed by relief.

The Chinese image.

Shock roars
then speaks smilingly.
Good fortune,

Line 2 goes yang - intnitive feeling less active.

Tnis is tne numbness reaction to snock.
Feeling cannot co-ordinzte and so does not
function, creating a strange separateness
but this will pass,

The Chinese image,

Shnock signals danger.

he loses his valuables

and climbs nine hills.

He should not go after tnen,
in seven days he will nhave
thex again,

Tne danger of overiocad is a canger to our
ability to distinguisn what is happening to
us, a danger Lo identity itself, when we
cannot distinguish because of shock we lose

. &1l of value because confusion has ms values.

Over nine hills is nine times up and down
again, a vagillation about the mumber nine,
woich is 3 x 3 or symbolically change which
ies changing - all is confusion as we try to
follow the change but cannot. But it ail
comes back again at the end of the process,
tne seven days. This symbolism just describes
the shock syndrome.

Line 3 goes yang - outer world changes less.

With shock, action becomes confused; but it
is action that leads out of shock 5o instictive
action is an effective outlet; it also
involves acting without caution.

The Chinese image.

Thunder (shock) is impetucus;
reacting likewise is not harmful.

It is necessary to move to get out of shock
and our lightning-like reflexes operzie, know-
ing in their own way what is needed; but here
we control this and do not move.
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Line 4 goes yin - accepting the outer state more.

Here we are taking possession of the action
of Bhock, using it for our purposes, conscious
or unconscious, This is a misunderstanding;
shock ie by its nature spontanecus and although
we may serve our purposes by this means we
narrow cur reality.

The Chinese image .
Shock in mud,.

In md we get stuck and here we get stuck
in shock, using it, entangled with it. Allow
shock and it flows out, try to define or usse
it and it stays,

Line 5 goes yang - less awareness of intuition.

This fifth line is our recognition of int-
uitive feeling. Here tne snock to feeling
causes Withdrawal from it - yet we cannot
withdraw successfully from sometning seo
evident,

The Chinese imnage.

Shock comes and goes repeatedly.
Danger,
Nothing is lost and things need doing.

The danger 1s that we are distracted fror
ocuter action needed in response to the shock,
"things need doing". We are wildly seeking
mt nothing is lost seo we need not seek,

Line 6 goes yang - our inner being nccepts less,

This line of our inner being does not accept
the snock, it is a matter for our outer co-
ordination to deal with it.

The Cihiinese imape.

Shock creates disorder and terrified
eye movemenis.

Advance brings misfortune,

His neignbours are shocked

but not he himself, no error.

Tne neighbours criticize him.

The outer boundary of self, the identified
self which has many facets, are the “neighbours"
who are disorientated, not the inner self,
they look around with frightened eyes for some
help but get none and feel let down.
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Image created from the lines !

In this struciure neither the inner (lines
1 and 6) nor the outer (lines 3 and 4) have
activity with acceptance; feeling (lines 2
and 5) becomes the dominant mode, it 1s the
function linking the inner and outer and the
primary distinguisner of the life force, Ve
find ourselves feeling without acting inside or
outside. Tne common name of the hexagram is
"keeping still" or "contemplation”.

Image created from the trigrams

As the 1ife force emerges it tends to become
61111 (K8n) so there is little outer activity
{(XK'an). Tnis stillness causes activity of the
jdentified self (Cn®n) which itself seeks
stillness (Kén). So tne flow of the tao is
one that causes great change in our personal
self, an activity directed at achieving still-
ness, Thnis 1s a reversal of the role identity
has in its growth phase which has been about
action outside in whicn we identified ocurselves
and so uilt our point of view in reality. Here
we internalize the identity we have grown, wWe
seek that inner space wnich is peither identified

-outside nor inside, wnere we can be curselves

without noticing it.

The Chinese Oracle

Stillness.

Keeping the back Bo still
there is no feeling of body.
Walking in the courtyard
ne does not see the peopie.

Ho error.

Comments,

Stillness relates to the idea of an unmoving
central core like the centre of a rotating
wneel wnicn does not move but is the essential
reference point of movement. It is an elsment
in activity which we cannot distinguish and
tend to esee as unreal, Our backbone is such a
reference point for our body, if no message
goes out from it no movement arises.

The court-

yard surrounds the house; instructions from the
house cause actlvity in the courtyard; here we
walk in the courtyard, our beinz is in the place
of activity, but we see no people which is to
say that we have no concern about whai goes on
tnere. It is no error to be with activity
while being innerly still; it is the act of
dynamic relaxation and perfect poise.

Some manifestations of this tao

The pattern

Seeking to return

to a peak once known.

Tne completion

that contains the beginning.
Tne start that is the end,

For humans

Resisting movement
ne avoids beginnings.
Knowing that in the beginning
tnere was no end
he seeks no end,

- Tnereby he arrives
at a wider beginning.

1. For symbol analysis see appendix II

In nature

The low reacnes upward,

Tne confines seeks to Bpread.
The fruii of tne seed

seeks to become seed.

In formms we make

Cycles basgin and end.

Their beginning and ending
nas no ending

and no beginning.

This has the form

of encompassing a wider view,
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MOVING

Line 1 goes yang - life force shows less chanpe,

The emerging life force is the source of
outer activity, s¢ nere we are stilling tne
beginning of movement. If we continue this
tnroughout the flow, inner and outer, we will
remain with our centre,

The Chinese image.

Keeping the toes still.
No error.

Contirmiance in the way
brings good fortune.

The toes lead the boay wnen we walk, Bo this
stilling of the toes is the beginning of keep-
ing still, we stop the first part to move.

This is the way to create stillness, right at
the beginning before movement actually siarts,
8o contiming in the wWay brings good fortune
and there is no error.

Line 2 goes yang - intuitive fecling less actlve.

When experience comes to us we taste it witn
our feeling and then we follow this with decis-
ions about how to behave in our circumstances,
Here the stilling effect of the tao is in our
feeling so that our usual flow or zest for life
lessens; this is only a problem if we resist

being still.

The Chinese imapge,

Keeping ine calves s5till.
He is sad;
cannot assist the one he follows,

Tne calf muscles 1ift the body so thai we
fall into the nexi step; keeping them still we
take no step. If we, identified self, follow
something we cannot be still, we cannot assist
the stillness by doing something,

Line 3 goes yin - outer world changes more.

riere We act out in the taos of keeping still,
vwe are using outside means, outtide ideas, to
create stillness. Wnenwedo this it is like dan-
ming a stream; tne flow is from inner to outer
so outside action cannot create stiliness except
by restricting some flox.

The Chinese image.

Keeping the loins still.
Stiffening tne sacrum,.
Tne neart suffocates,

In our animal world the prime 1life priorxity
is of the species, a great identity of which all
its members are a pari. Here we keep the loins
still and sacrum 5tiff and this is tne cradle of
our reproduction; we stop the flow the “heart”
creates. So our way of trying to create still-
ness from the outside prevents manifestation,
the flow of life, and misunderstands stillness;
stlllness has no wien to move.

L
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INES

Line 4 goes yang - accepting the outer state iess.

Here we are no longer concerned absut outer
stillness, we just allow it to be still.

The Chinese image.

Keeping the body still,
No error.

It is the whole body, not a part, that we
keep still. If wse concentrate on keeping this
or that part still the other parts will move
unnoticed by us. It is the whole that is stlll
vnen stillness is achieved

Line 5 goes yang - less awareness of intuition.

Qur intuitive feeling is active in ihis tao.
Here we, as identity, are liess involved in these
feelings so We do not project them on to our
circupstances. Wwe mroject when we express wnat
we feel about things.

The Chinese image.
Keeping the jaws still.
words are in order,
Regret disappears.

Tne words are not sald,yet they are in order,
Our words are the outflow of our meaning and if
our meaning is in perfect order it cannot be
said - we only speak out of incompleteness, then
ihere is something to be sald. Here there is no
care or regrei because there is nothing left
over, nothing to be said,

Line 6 goes yin - our inner being accepts more.

Wnen we accept stillness into our inner being
ine next expression of that being is perfectly
s5till althougnh in activity.

The Chinese image.

The mosti gemuine stillness,
Good fortune,
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Image created from the lines Image created from the trigrams !

The active emerging life force (line 1) As the 1ife force emerges it is stilled in
leaves our inner being unchanged (line 6); the image of Ken and has little fiow outside
our active intuitive feeling is ignored by (K'an}. We are hesitant to act (Li) and our
our identity (lines 2 and 5), wnile we accept structured inner being is difficult to change
an ipactive outer world (lines 4 and 3). This (Sun). This unflowing tao is most usefully
is not a structure to carry much flow or experienced in a docile manner; it is strong
achievenzent buti rather a stubborn, almost and we do best to comply with it, moving where
perverse, obstruciion to outer change. An and how it will allow. ¥We can learn from it
attitude of patience and continuation of effort the strength of necessity and also that our
is required to preduce resulis; with this is own necessities have the strengtn to make pro-
a desire to find a place to rest from the con- gress without cur forcing them., Its common
tinuing effort, shown by line %. . name is “gradual progress”,

The Chinese Oracle

Gradual progress,

Like a maiden's marriage,
bringing good fortune.
Continuance in the way
brings advantage,

Comments,
Circumstances are too stubborn for much The image common to all the lines which move

zovement to take place, but feeling is active is the progress of a wild goose. The goose

and is a movement we can benefit from if we migrates over great distances and the various
can become one with it, hence the symbol of a images show the vicissitudes of nis arrival
majiden's marriage; tnis will serve us better - our ownh arrival in wholeness where flow is
than continually reassessing our situation. neither resisted nor pressured and so is har-
Continuance is of coursse necessary to harvest monious.

the fruits of gradual progress.

Some manifestations of this tao

The pattern In nature
Clinging to the fimm The tree on the mountain
avoids being swept away; grows tenaciously,
allows progress refusing to be uprooted.

whers there is opposition.

For humans In forins we make
Endurance gives time That which continues
for achieving ends. while changing
A presence continued to meet circumstances
acguires influence. has the art of endurance.

Amongst uncertainty
he remaipns calw and firm.

. For symbol analysis see appendix II
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MOVING

Line 1 goes yang - life force shows less change,

Here the life force comes to a state of rest,
80 activities that we are just beginning may
Tun into difficulties as their energy peters
out, If we do not pusnh forwaxd we may seen
Weak to those who do not recognize the situation
but we do best to go at tne pace that circup-
stances allow.

The Chinese image.

The wild goose

gradually approaches the shore,
The son has difficulties,

There is criticism but no error.

Tne wild goose approaches land and so a place
to rest; renewal, however, (the son) has diffi-
culties, young or new efforts are not supported
by tne life force. Tne lack of progress towards
any completion leads to criticism tut it is not
our fault, it is time for gradually finishing a
Journey, not starting a new one.

Line 2 poes yang - intuitive feeling less active,

dere our feelings become stilled by the tao
and we can relax efforts towards activity.
There is no need and no profit to be gained
from pushing forward towards what we desire,
there ie enougn nourisnment nere in our present
situation to rest and renew us,

The Chinese image .

The wild goose gradually approaches
rock.

Contented eating and drinking.

Good fortune,

Kock is what underlies the surface and so
is symvbolic of underlying truth. Tne truth of
our situation is that we can relax and enjoy
what nourishment our circumstances provide -
there is no need to comtinue the journey at
present,

Line 3 goes yin - outer world chenges more.

In a tao that has Bo little flow it is not
an advantage to set out on new activity because
it is not suypported by the life energy and will
not reacnh completion. Identity's need for
activity tempts us to move, activity is its
food, tut here it will lead us astray.

The Chinese image.

Tne wild goose approaches a dry land.
Tne man goes out and does not return.
1ne woman is with child but does not
give forth.

Misfortune.

It is time to ward off evil,

Tne goose has gone too far, its patural
habitat is near water and here it approaches
dry land; we identify too far into a defined
Wworld wnere values are fixed, dry so unflowing,
50 the defining element in us (the man) is
projected into our clreumstances and is lost
there. The flowing and feeling element in us
could give birtn to new experience tut cannot
bring it forth because we identify our outer
self as the source of action and ignore tne
Womb wnere growth occurs “of itself™. The
evil is this narrow attitude,

HEXAGRAM 53

LINES

Line 4 goes yang ~ accepting the outer state Jess.

In this line we are less interested in
holding off activity, we allow it to be what
comes, so We may find that there is a way, in
winicn case we can take advantage of i%t, or we
may find thai there is not and we must be pre-
pared to carry on. Persisting in this mode of
being we ride life, allowing it to take us on
its way, and we learn lessons aboui our desire
for security.

The Chinese image.

The wild goose approaches a tree.
It may find a btranch to land on.
Ko error.

Geese do not live in trees; identity may
vigit identified places but tney are not its
nome eitner. Thnis visiting is not an error
but neither is it a nome-coming.

Line 5 goes yin - more awareness of intuition.

As our intuitive state is active (lipe 2)
this recognition of it restores the fiow of
feeling to our comscious self.

The Chinese imape,

Tne wild goose approacnes thae

crest of a hill.

Tnree years the Woman has no cnild,
then Success comes.

Good fortune.

For z goose the crest of a hill does not
mear nome, it is something to rise over. This
images an effort and tnhen success and tne
inree years the woman waits for ner child is
a period of change, chnange to new feeling
which allows the natural processes to complete
themselves,

Line & goes yin - our inner being accepts more,

By accepting the tac in our inner being we
give up trying to force the pace and so we
become part of this phase of gradual progress.
In our bodies if a part calls attention to itsels
it is taken as a sign tnat something is wrong,
it is no longer part of tne organic whole but
has become separate. Similarly identity is
part of our wnole being and the being is healtny
wnen identity is not demonstrating its separate-
ness.,

The Chinese image .

The wild goose gradually
approacnes the heignts.

Its feathers are used in ritual,
Good fortune,

Heaven and spirituality are imaged as "above”
B0 the heights are towards heaven or the inner
whole reality, the state of wholeness. The
goose (our identifying) disappears into this
unmanifest reality leaving just an cuter
appearance, the featners, as indicators of
wnere it has gone.
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Image created from the lines !

There is contradiction in this structure,
We accept wnat is inactive innerly (lines 6
and 5} and reject what is active outside
{line &), so 2ll movement is held up and
nothing can be done. Such restraints on change
cannet last for long because without change
there is atropny and the structure gives way
to another; commeonly the danger signals of
being contained cause identity to break ocut
of the restraint in some way.

It is an awkward structure because anything
we do will be to relieve our feelings of being
trapped without really changing our situation.
wWnile held thus by circumstances we will benefit
by witnessing our reactions to it; it is always
identity that traps itself - outer identity (line
4) cannot recognize activity as valid, it may,
indeed, have been afraid for a long time, and
then activity becomes awkward and undisciplined.

Image created from the trigrams

The flow is self-restricting, starting with

hope (Tui) and then tentative in the world (Li}
and sluggish in identity (K'an}, but then with
great force in our inner being {Chén). We nope
for release of pent-up energies, but realizing
their difficulties we are hesitant to let thenm
out, so our activity Is full of plans but very
little outer action is possible. When energy

cannot flow outwards it moves in our inner being

and then awaits another chance of expression ;
when this chance comes the feeling that ccmes

with it is "emotional” - charged with a purpose-

ful need for expression.

The Chinese Oracle

The maiden seeks marriage.
Active undertakings bring misfortune.
No direction is favoured now.

Comments,

The maiden {feeling) seeks the “other", seeks
definition and sense of purpose; a goal or dir-
ection is other io feeling,it is the male element
This goal or direction is
to express the feeling in outer activity but this
need i$ now out of phase with the tao - against
the eircumstances we are now in - and we usually
get into sucn a situation by having expexrienced
frustration of action at some earlier time and
that action still needs expression., At present
the circumstances of that challenge do not exist
so if we act we are ocut of context.

to the female element.

Some manifestations of this tao

The pattern

Young and joyful

but shy to venture.
Jumps with both feet;
becomes an active force.

For humans

His natural flow,

too long held back,

accepts any course for action.
Desire long unfulfilled
breaks forth.

How else could it bBecome?

1. For symbol analysis see appendix II
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In nature

The lake flows out.

A young river, reluctant to flow,
comes to an abyss

and turns into a torrent.

In forms we make

When great force
overcomes unmoving friction
it is suddenly unopposed.

1
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MOVING

Line 1 goes yin - life foree shows more change.

A cnange to greater activity of the life force
capnot be fully used in this tao wnere we are
without a feeling of it and not identifying in
ocuter action,

The Chinese imape,
The maiden marries as a concubine.

A lame man can walk.
Active directions bring good fortune.

She marries but not fully, he can walk tut not
fully; it is better to have this partial move-
ment than oone, it is better to participate in
what is on offer than to live in our images of
what ougnt to be on offer,

Line 2 goes yin - intuitive feeling more ﬁctive,
As the emerging life force is tending to become

active in tnis tao (the trigram Tui) and everything

is slov in our outer world, it is matural for our
feelings towards activity to turn to this line
wnien feels the life force. Feeling seeks the
"other", something to feel, but in these circum-
Stances there is nothing available so we can only
feel our own responses.

The Chinese image.

The one-eyed man can see,
Continuance of the solitary
man brings advantage.

Feeling "looks"™ both inwards and outwards, but
nere vision is only on offer inwards so contimuing
in this is the way to proceed.

Line 3 goes yang - outer world changes less.

we do not properly take part in the outer act-
ivity of this tao; we long to share ut we cannot
{sometines dare not) give ourselves up to it.
Wnen tne activity decreases we are able to take
some fAart in it, an entrance into a world we
wish 1o snare,

The Chinese image.

From being a servant
she becomes a concubine.

A servant does not participate, a concubine
aces; a servant has separate quarters, a con-
cubine ¢co-inhablts. Here we becone a participator,
we enter the world of otners and our energies
have some outlet,

13

HEXAGRAM 54

LINES

Line 4 goes yin - accepting the outer state more.

In this moving line we are involved, ¥we are
interested or even dedicated to becoming involved;
but this tao is a result of a long time of denial
of outer flow and of acceptance of inner inactiv-
ity, so becoming interested in feelings of flow
aces not cause a torrent of activity, it prepares
for movement.,

The Chinese image.

Tne maiden does not marry
at the usual age, she delays
and makes a late marriage.

Line 5 goes yang - less awareness of intuition.

In this tao we have been accepting that feeling
is ipactive; here we mo longer accept this and So
create a mind-feeling, a feeling stimulated oy
miné rather than the life force.

The Chinese imnage.

Tne emperor's daughter was married

in a2 gown less impressive than that
of the serving maid.

The moon is nearly full, good fortune.

Qur feeling is, in this symbol, the serving
maid of our identifying, supplying the experience
that is then identified, and this moving line 5
is about what identity does with feeling, now it
dresées it up. The emperor is the ruler and our
ruler in identity is the jdentifying process;
this dresses up the experience in a way that is
less beautiful than its original natural self.
But tne moon is nearly full, the growtn of tne
feeling influence is waxing and about to reacn
its full radiance, so this opening to feeling
will allow natural feeling to show itself again
and this is good fortune.

Line 8 goes yang - our inner being accepts less,

Here we cease to accept the life force as it
emerges inte manifestation and act as tnougn we
could create activity; tut the life forece is not
active 80 gur actions become gestures only.

The Chinese image .

Tne woman's basket is empty.
When the man &tabs a sheep

no blood flows,

No direction is now favourable.

In both these images the action of the person
is empty, nothing in the basket and no blood in
the sheep, Whether we feel (the woman)} or try
to make identifying nouriehment for identity
(the man) tnere is nothing there and no direc-
tion we take, no action we make, will produce
the result we desire at present. It is something
to learn that we are not the ¢reators.
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Image created from the lines

AS our inner being (line 6) links with an
inactive emerging life force (line 1) and the
outer part of ine nexagram (lines 3 and 4) is
yang, the activity we are concerned with is
feeling {lines 2 and 5); the inactivity we are
concerned about is that of the emerging 1lifs
force. The feeling line 2 is between iwo yang
lines so it is contained by not being able to
feel activity; the tao is full of feeling,
great in feeling, and its common name is
"abundance” or "fullness".

Image created from the trigrams '

The flow starts nesitantly (Li), becomes firm
in the outer world (Sun) so does not cause move-
ment there, then there is a budding of hope in
our identified self (about activity) shown by
Tui wnich turns into a torrent of change in our
inner being {(Ch®n). This is a fullsome flow tnat
is pccurring Witnin ocurselves, the abundance is
there in the way we experience but it is not at
present an abundance of ocuter activity.

This is a time wnen we can feel gladly, tne
outside is secure and wWwe could think this to be
an inevitably good experience; unfortunately our
identity may be looking to outer achievement and
tnis is a misunderstanding of where the abundance
is; we are it, we have no need to seek, if we
remain within, outer action follows in its patural
course,

The Chinese Oracle

Abundance is followed by success.
The king has abundance,

do not feel anxiocus

but shine like the sun at midday.

Comments.

Wnat we usually call success is the happy
conclusion of cuter activity; the abumdance is
not there but the success follows out of the

abundance which is inner,

The inner identifying

process which rules our identiiy is the king

wno has abundance, there is an abundance of mat-
erial to identify amongst because it is feeling
that is identified and the tao is full of feel-
ing., It is all here and now, so we should be
feeling complete like the sun at its zenith, tut
if our habit is to live for the future, planning
always the next move and desire, we wWill be

anxicus,

Some manifestations of this tao

The pattern

The life force finds a form
wnich enables it to act plentifully.

For humans

His energies flow naturally
into activity.

what ne needs comes to hand,
Acting after maturing

has abundant success,

t. For symbol analysis see appendix ]I

In nature

when the fire has fuel
there is a great blaza,

In forms we make
The idea
worked ocut in privacy
cones ocut with an easy force.
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MOVING LINES

Line 1 goes yin - life force shows more change.

wWhen the life forece is actively changing we
can take part in this., We find it easier to take
part in activity, which we see as progress, than
in the ipactive phase wnere we tenid to create
activity vy planning.

The Chinese image.

He meets a prince of equal rank.
Ten days they are togetner
without error.

Going forward is favourable.

Our prince of equal rank is the unexpressed
half of ourself. When the 1ife force is active
there is no barrier io conscious expression of
the inner self so it is favourable to go forward
with this for its full eycle (the ten days).

Line 2 goes yang - intuitive feeling less nctive.

To feel less in this tao is to misunderstand,
and to act on such misunderstanding courts dis-
aster. When we do nmot feel the present we look
to the fuiure to seek a direction; we avoid
feeling, ut feeling is the essence of our pre-
sent situation. We have arrived, we are here now
and peed mo direction.

The Chinese immage.

His vision is obscured,
At midday ne sees only a siar.
Going forward; mistrust and aversion.

A star is the guiding light of mavigators, so
nere ¥e are irying to navigate, mistaking the sun,
the abundance, for a direction. Going forward,
wnich 15 following the mood of looking forward,
is a mistrust of the life force, an aversion to
feeling tne present.

Line 3 goes yin - outer world changes more.

If ve are engrossed in outer activity we are
avoiding the abundance of feeling; abundance may
seem to risk being overwhelmed by feeling, but go
with it, it is the tao and outer action is not
fruitful at present.

The Chinese image,

Atundant obscuration.

A small star at midday,
He breaks his rignt arm.
No error.

Tn abundance of feeling is obscured so as to
seem tiny and far away, a guide to direction and
not a warmth to bask in. We cannot act out in
this tao and this symbolically breaks our right
arm, our arm of action,
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Line 4 goes yin - accepting the outer state more.

Tne outer state which we are now taking to be
2 ceotre of interest is distracting us from feel-
ing; we are asking where the abundance is when it
is there inside. This line deals with our outer
identity so here we are projecting the feeling of
tne tao to our outer reality; it will find a
response, a reflection of the tao.

The Chinese image.

Obscuration.

The midéay sun a small star.
He meets nis ruler,

who reflects him,

Good fortune.

We are still not seeing the tao for whnat it is
and we still look for a direction, mistaking the
sun that warms for a guiding star to some future
event, Here we face the outer world as our real-
ity and it becomes our ruler; its appearances
are a reflection of our point of view, we see
them through the filters of our choice. Our
good fortune is being able to move (change)
by accepting the tranquil,(line 3, outer, as
2 substitute for line 1, inner),

Line 5 goes yang - less awareness of intuition.

Here the fullness of feeling is ending with
the end of the resonance between the second and
fifth lines, The abundance goes on to its next

mase, the cuter manifestation wnich we call
success,

The Chiness image .

Afterwards tnere are
Wonderful variations passing.
Blessings ani fame approacn.
Good fortune,

Tne variations wnich fill us with wonder are
the cnanges that come to our outer lives as
though undeserved, like blessings, they are not
caused oui there wt come from the inner abundance.

Line 6 paes Yang - cur inner being accepts less,

Qur inner being does not accept the abundance
of feeling so it is innibited from flowing in the
next cycle of our being.

The Chinese image .

-Aundance within his house

and within the wail,

Peering tarougn tne gate

ne sees no one,

For three years ne sees no one.

The abundance stays inside so ne camnot share
it outside hi® person. Until we cnhange (tne
tnree years is a cycle of cnange) we can find
Do one to share With. Wwe need to learn to allow
tne abundapnce within to flow ouiwards; this
follows its inner acceptance.
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Image created from the lines ! Image created from the trigrams '

In this structure we make our reality in The 1ife force emerges inio stillness (Kén),
feeling (iines 2 and 5 are yin) and we are not makes outer stiructure (Sun), gives nope for a
involved in tne inner reality of our eircumst- movement {Tui)}, and is taken hesitantly(Li) by our
ances (line o is yang); the outer world does not inner being; we seek to transform our cuter
provide a reality we can "get into" (lines 3 and reality and find circumstances that feel rignt
4 are both yang) so we feel but we do not feel for us, so we wander into different situations
nourished, This feeling leads to a rejection of to find this sense of rightness. This tao conmes
ocur present circumstances and the searcn for new about wnen we do not accept the circumstances we
situations; the commpon name of the nexagram is are in,

“the wanderer", our feelings become like feelers
searcning for something that would be more real
for us.

The Chinese Oracle

The wanderer.
Success of wnat is small.
Continuance brings good fortune.

Comments,

The vwanderer nas given up his fixed nome, his
establisned reality, and searcnss for new exper-
ience. He is searcning in what is small - in the
narrow cnoosing reality - so his success will be
there. rHe has a need to experience tnis so that
ae knows its truihs and its limitations, so it
is good fortune to persevere in it. There is no
ultimate goal tnere, it is small,it is a passing
througn, a wandering.

Some manifestations of this tao

The pattern In nature
Stillness and maturity When it is very dry
searching for the new fire ranges accross the forest
leads to continual change. leoking always for new fuel.
For humans In forms we make
He goes from place to place The state
making changes in each: engulfs other states
searching nis death wnen its own opposition is dead.

that _Hill enable him to live,
searching a change in himself.

. For symbol analysis see appendix II
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MOVING LINES

Line 1 goes yong - life force shows less change,

Wnen there is no activity from the inner
(wvnole) reaiity and we are wandering because we
are, for now, ignoring tne naiure of the whole,
cur wanderings become random, our interest is in
the illusior of movement and we do not find here
ine sense of realness we seek.

The Chinese image.

Zntangling in trifling matters
Prings misfortune,

We can experience the illusion without being
entangled, without believing it to be totally
real. Nothing is totally real except the whole,
and by its nature identity cannot experience
tnis as part of the smallness. The misfortune
is losing touch with tnhe whole,

Line 2 goes yang - intuitive feeling less active.

A feeling of unreality gives rise to the idea
ihat circumstances are unsatisfactory and this
drives the wanderer on. In this moving line
this feeling becomes less active so we can rest
a Wnile in crdipary circumstances, these appear
to be real again and support identity.

The Chinese imapge .

Tne wancerer is safe at an inn
and still nas nis valuablies.
He has a loyal young servant.

An inn is a place for a temporary stay while
wandering, and any wanderer's valuables are his
beliefs and principles; so wWe have setiled into
our reality and are not searching at the moment.
we are helped in this by loyal feeling, a sense
of realness that does not desert us; feelingis
tne servant of identity, providing wnat it needs
to identify amongst; here it is tranquil {yang).

Line 3 poes yin - outer world changes more,

¥itn an increase in ocuter activiiy the feel-
ing of unreality in it all returns, as it must
because the wanderer is not wandering purpose-
lessly but to find a different sense of the real.
Wnen we lose our sense of purpose in outer
activity it can no longer support cur own sense
of being real or justified.

The Chinese image,

The ion wnich housed tne wanderer
urns down.

He loses his young servant.

There is danger,

The inn and the young servant are explained in
line 2, which makes their context easy 1o see
nere. the feeling of danger is of insecurity,
danger to feeling worthwhile.
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Line 4 goes yin - accepting the outer state more.

Now we are interested in the idea of being
ipactive, doubting that all this wandering is
a good idea, so we settle down wnere we are,
Althougn we are accepiing our outer reality as
it is, unstimulating, this is not going to
cnange anything, but to treat it as a rest is
more real,for our wandering is not completea
yet,

The Chinese image.

The wanderer finds shelter and rest.
He has his valuables and axe
but his heart has no joy.

Innerly our valuables are the identifications
¥We have chosen and the axe symbolizes ocur defence
of these; so according to the image we do not
cnange ourseives, and as joy comes only with the
flow of cnange we feel no joy, but we have rest.

Line 5 goes yang - less awareness of intuition.

We are less in our feelings of wandering;
wandering is not the important thing it was,
Innerly wandering is searching for something
outside ourselves tnat feels more satisfying,
more nourishing; here we find that this is not
tne way, and this is itself a new direction
for us.

The Chinese image.

He snoots a pheasant,
loses an arTow,
The end brings praise and office.

He gains nourishment (the pheasant) and
loses direction (the arrow). His direction
was wandering, and exchanging this for nourish-
ment in his present situation is the end of
wapndering and creates an established presence
{office) and recognition (praise).

Line € guves yin - our inner being accepts more.

wnen our outer reality becomes unsatisfactory
ve wander. Here in this line we are accepting
wandering as a way of being and this will not be
fulfilling for very long because it is not just
that we are in a bad place, all outer identifi-
cation feels lacking.

The Chinese image.

The bird burns up its own nest.
First the wanderer laugns

but then weeps and cries out.
He carelessly loses his cox.
Misfortune,

The bird is a symbel of spirit or whole
reality and its nest is where it raises its
young: our being cannot raise more young {new
experience) if we stay in outer identification,
the new comes from the inner. At first being
out in defined reality seems clear and to be a
solution, but nothing new comes and it becomes
a repetition. When the inner is included in
our sense of the real new experience comes fresh
eacn day, like the service of a cow, this we
carelessly lose.
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Image created from the lines ' Image created from the trigrams '

In line 4 we accept the outer guietness of The emerging flow of the 1life force {Sun) is
line 3; in lines 5 and 2 we ignore the lack of reflected by our imner acceptance (also Sun),
activity our intuitive feeling has; in line 6 botn being maturing and siruecturing. With the
We also ignore the emerging life force, There outer world hardly active (Tui) and our response
is very lttle activity in this structure; the here hesitant (Li) it is the inner maturing that
outside, where our interest is centred, has no is the main influence., When we make inner struc-
activity so we will be feeling a lack of pro- ture in reflection of the tao it widens the focus
gress, of cur identity,

The Chinese Oracle

Gentle penetration.

The small succeeds,

It is an advantage to have a direction
and see the great man.

Comments.

Tne gentleness of the emerging tac penetrates
our being and there is very small show outside.
To have a direction,and so not to be searching
for one, allows this to nroceed smoothly; to
see the situation widely (tne zreat man) prevents
us getting entangled in our doing, our direction.
This is an inner tao where inner influences
penetrate identity and it needs a quiet environment.

Some manifestations of this tao

The pattern In nature
The mature, Creation has separateness.
more knit together, It hungers for wnoleness.
starts to fragment, Taking part is tnis foecd.
then returns ito wholeness.
For humans In forms we make
He sees his flame, The part serves the whole
dis independence kindles him. snen it knows it is itself
Separation knows a lesser reality yet inseparable.
and clings

to its part in the whole.

. For symbol analysis see appendix II
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MOVING LINES

Line 1 goes yang - life foree shows less chanpe,

Without change from the emerging life force
our oWn inner changes are smaller, moTre gradual;
when the life force is in an active phase we
are moved more quickly, more actively.

The Chinese image,

Advancing and retreating.
Contimuance like a wWarrior
is advantageocus.

The warrior does not give up when there is a
need for retreat, he is firm, alert, and not
indulgent; then he is ready for advance when
conditions permit.

Line 2 goes yin - intuitive feeling more active.
Submerged parts of the perscnal self need
experience tnrough feeling wnen inhey have been
unable to manifest in consciousness: this is so
even though that consciousness may nave a bad
opinion of them. No part can be left out wnen
we seek wnoleness; now could it be otherwise?

The Chiness image.

Under the bed.
Many priesis and magicians.
Good fortune. No error.

Tne bed is where We lie to sleep, So under
thie i5 under the sleep consciousness; identity
cannot reach this directly, its distinguishing
mode is not suitable, but priests and magicians
work at the borders of awareness; bringing these
forces out is good fortune and no error.

Line 3 goes yin - outer world changes more,

Ouver experience is not tne cause of identity
bqt its projection, if it is increasing then
identity is increasing its separation from the
wnole and entering tne outer world more.

The Chinese image.

Penetration is repeated.
Regret,

Here is habit. Tnere is bound to be regret
sooner or later wnen we repeat contimually. In
tnis tao about the penetration of identity by
the inner we are distracting ourselves and
nissing wnat is on offer,
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Line 4 goes yang - accepting the outer state less.

Here we are able to let go our involvement
in cuter matters; we find tnat inner cnange
brings nourishment and 2 widening of horizons.

The Chinese image.

hegrei disappears.
Three kinds of game are caught.

Three stands for cnange and the change is in
the kind of game or mode of being that we can
catch. This is a real inner cnange, not an
outer shoW, so the regret disappears.

Line 5 goes yin - more awareness of intuition.

Intuitive awareness of the life force feeds
identity witnh feeling to ideniiiy amongst; in
this tao it is ipactive (line 2 is yang) so nere
identity becomes aware of feeling tnat is in its
quiet pnase and pays attention to it.

The Chinese image,

Continuance in tne way brings good
foriune.

Regret disappears, everytning orings
advaniage,

Kot a beginning but an end,

Toree days oteilore and inree days after,
Good fortune.

To recognize tne tranguil as wortny of notice
is the beginning of tne end of tne separaieness
of identity, sc¢ contimuing brings good fortune,
regret disappears togeiner wiin separaie ambit-
ion. Hverything Drings advantage as nothing is
rejected ~ this is tne process of change, tne
middle of it, taree days before it and three
days after.

Line 8 goes yin - our inner being accepts Inore,

Tne life energy acts of itself in our diss-
olution as a Beparate wWnole, S5 how can this be
furthered by ocur iaking a hand? It is a trick
of mind reality to lend a nand nere,ine outcome
of wniecn can only be wae perpetuation of mind
in the identified form.

The Chinese image.
Under tne bed.
He loses nhis wvaluables and his axe,
Continuing btrings misfortune.

Under the bed is the unconscious drive wnere
jdentity is irying to lend 2 hand, in here our
identifications are losi (valuables and axe) but
we do not lose our separateness; instead of
going tnrougn a cycle by letting it cnange us
we Beek iis source, return to the womb.
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1 s——
N 1 .
Image created from the lines Image created from the trigrams
Our outer world is active (line 3) and we are The life force emerges as a new energy (Tui)
not concerned with this (line #); altnough the to be only ligntly, hesitantly, manifest (Li).
emerging energy {line 1) is not active wWe accept It passes structure in our identity (Sun) and
and are changed by this in our inner being gives new energy to cur inner being (Tui again).

(1ine 6}; meanwhile the feeling of our situation  Here is a flow which snows the indefinable
is guiet (lines 2 and 5)., 3Because we accept the quality of joy, our structure can nownere grasp

inner quietness and are not involved in outer it, plan for it, or hold it when it occcurs, it
activity the tone is unworried and feeling is is a most spontanecus and inner experience wnere
relaxed. Tne only active lines are about outer the bubbling of energy from the innexr appears in
activity and our ipner being; here is the reson- our outer reality. It is an experience that
ance of activity in the tao, it is at the edge identity can do nothing about except experience
of our awareness and not quite defipable. This Joyfully; to try to impose any structure upon
resonance is clarified by tne common name of the it brings on such difficulties as we have with
nexagram, Wnich is "joy". this tac.

The Chinese Oracle

Joy. 3Success.
Continuance along the way
is revarding.

Comments,

The reward of allowing the tao is joyousness,
and is continuing along its way., It is a total-
ly simple tao for identity when it is less
separate because the joy is the experience of
resonance happening; an energy not an object.

Some manifestations of this tao

The pattern In nature
The pre-form of activity A sunrise that excites the soul.
has joy. A day that satisfies it.
The formed activity also
has jJoy.
For humans In formns we make
He knows in his fibre The prototype is ready.
the power to create, Tne plan is made,
He knows in his body Harmonious with its outcome.

the motions of ecreation.
How could he not
enjoy his creatiosn?

1. For symbol analysis see appendix II
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MOVING LINES

Line 1 goes yin - life force shows more change.

It is easiexr for us as identified beings to
respond to the active phases of the life force,
and this ie especially true in this tao where
cur attention is on the inner being. Joy comes
raturally at this time because there is activity
outside for us to identify amongst.

The Chinese image.

Joy of inner wholeness,
Good fortune,

The life force becomes active and so Bupports
our acting outwards., Tne inner being (line 6)
accepts the life force and so we are centred
and complete innerly so we act out without doubt.

Line 2 goes yin - intuitive feeling more active,

Feeling the potential of the life force brings
Just that bubbling joy ithat knows that tne outer
form will be appropriate, so we are in harmony
with it. This is epontanecus and unidentified
feeling so it does not interfere with the flow
of the tao.

The Chinese image.

Gemine joy.
Good fortune,
No regret.

Line 3 goes yang - outer world changes less.

Here we are not allowing the spontaneous flow
of the tac into ocuter activity, because of hopes
fears and s¢ fortn We are holding activity for
the future and the energy of joy is converted
into that of worry. This is an intermal and
repetative flow instead of a flow through ident-
ity and it blocks our receptiveness to the life
force, tnis can only enter where there ie an
emptiness to receive it.

The Chinese image.
Future joy.
Misfortune,

Joy cannot be in the future, it is existential
or it is not at all. It cannot be planned, hunted
and found, for then we have no room to receive it.
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Line 4 goes yin - accepting the outer state more,

In this taop it is vital to the flow that
cuter activity is spontanecus, so vwnen we try
to distinguish plan and manipulate our environ-
ment the joy is lost and planning takes ite
place.

The Chinese image.

Calculating joys brings restilessness.
Discarding the error brings happiness,

Line 5 pgoes yin - more awareness of intuition.

Intuitive feeling is inactive in this tao.
To become involved in this inactivity, wnether
it be to identify with it or to guestion it,
stops the flow of the tap. It is always true
that even to observe we stop the flow,

The Chinese image,

Trusting in scmething
that is disintegrailing
brings trouble.

Tne existential moment is always fresh; the
nappenings in it then disintegraie, as they have
10 as it is a flow of cnange, so if we attach
ourselves to these happenings we cannot nave Jjoy
in the existential moment,

Line 8 goes yang - our inner being accepts less,

¥Wnen the emerging life force is inactive
{line 1) we tend to seek stimulation from the
outer world; we miss the resonance baetween the
inner and the ocuter wnen we do this, we own
instead of taking mart.

The Chinese image.
Alluring joy.
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Image created from the lines

Owing to the fact that we are ignoring the
inactive nature of feeling {lines 2 and 5) we
are not in +ouch with the energy that will feed
our outer action; this is neither good nor btmd,
but has the effect that we act in the ocuterworld
without any involvement in replacing this energy
from within. Wwe are finishing off an activity,
clearing the system of commitiment; the ocuter is
active apnd we accept this (lines 3 and 4) while
our inner being (line &) is not invelved in the
emerging energy of line 1.

Image created from the trigrams '

There is little snergy to start with (K'an)
and this rushes into outer activity (Ch%n);
this rush is stilled by our identity which is
not involved in it (K&n) and this forms mature
structure in our inner being (Sun). Energy is
dissipated or dispersed externally and as no new
flow 4s identified from the emerging 1life force
our inper being becomes still.

Alleowing this dissipation of what we may think
of as our main assets, our activities or doing,
creates an emptiness, and emptiness is itself
creative in allowing new ways of being to enter,

The Chinese Oracle

Dispersing or scattering.

Success,

Tne king approaches his temple.
It brings advantage to cross the great water,
Continuance in the way is rewarded.

Comments,

Thne king is our ruler, wnich for identity is
tne process of identifying; the temple of the
wnole process of identifying is where it sacxri-
fices its separateness io the whole, not a
physical place but a state of mind in wnich
identifications are given up, sacrificed. The
image says that a cycle of our identifying is
dispersing and this scattering of our focus is
the success ocur situation offers., To c¢ross the

great water is to change our way of being; to
cross the mystical river is death and re-birth
and across great stretcnes of water is always
a different culture.

Sacrifice is not easy, tut we do not approacn
cur temple to ask for the contimuance of wnat we
are.

Some manifestations of this tao

The pattern

LNnergy
vworking against resistance
is dissipated.

For humans
If he makes it a task
it is beyond his powers,

If he is wise ne seeks help
and changes to new ways.

1. For symbol analysis see appendix II

In natare

Thunder roars in the lowland
but is hardly heard up the mountain,

In forms we make

when resistance overcomes activity
systems lose their cohesion;
new ones form.

140

----l-]--'----‘



HEXAGRAM 59

MOVING LINES

Line 1 goes yung - life force shows less chanpe,

When our own life force energies need no
expression and have become silent We may follow
the tao concerning some need outside ourselves.

The Chinese image.

He helps with the sirength
of a horse.
Good fortune

Line 2 goes yin - intuitive feeling more active,

Feeling is our first interpretation of the
life force, from it we define our reactions and
outer actions in the world; here in this tao we
are scattering a form of identity so it is
counter-productive to turn feeling into attitudes,

The Chinese image.

Dispersion is occurring.
Hurry to protection
and regret disappears.

Feeling is protected if kept within; in sacri-
ficing the formation of an attitude we must
nurry because feeling turns into an attitude
s0 quickly we hardly see it turning, if indeed
we see it at all. If we can Btop in time regret
will diszppear because regret is only possible
wnen we have invested in attitudes,

Line 3 goes yang - outer world changes less.

Our outer activity naturally wanes in this
tao, and it is narmoniocus to allow it to die
away so that we have no goal, no desire to
acnieve, We will then be empty, ready to allow
tne inner source to pass througn and resonate
in us.

The Chinese image,

He dissolves his self-cenire
No xegret.
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Line 4 goes yang -~ accepting the outer state less,
Our own cuter activity is nermally directed
towards achieving our desires in tne world. Here
we withdraw from this relationship, it is time

to end what wWe have been doing to make room
for something new.

The Chinese image.

He disperses his grouping.
Greatest good fortune,
Scattering leads to re-grouping;
The ordinary man does not .
consider this.

The ordinary man is our normal mode of
creating a world out of our attituaces, it takes
an extraocrdinary attitude to realize that our
being is indestructible and our form one of
continual cnange,

Line 5 goes yin - more awareness of intuition.

Feeling is not creating anything and we are
living in this state of non-identification
more Wnere nothing leads identity and it becomes
an awareness of being.

The Chinese image.

He makes great statemenis.
Perspiring, the king gives nis
valuables to tne people.

No error.

The effort is great wnen tne identifying
process gives away the rignt to identify;
identity gives up the ownersnip of wnat is trere;
it is a great statement, a great realization.

Line 8 pgoes yin - our inner being accepts more.

Accepting dispersal in our inner being is
?ne scattering of our ongoing self, tne real-
1zation that this is not necessary to being.

The Chinese imapge.

Scattering his blood,
Keeping at a distance.
No error,

Blood is the life flow, the nourishing
medium of our inner life which enables tne
separate parte to maintaln themselves, To
scatter tnis is to dissipate the established
patiern of ocurself or to keep it at a dist-
ance from our ability to be. It is to flow
Bimply with the life force rather than with
our own pattern of flow.
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Image created from the lines

Activity is centred in the outer world (lines
3 and 4) and we are recognizing that our inner
world is quiet (lines 6 and 1), So theactivity
of this tac is on the outside and is not sup-
ported by new energy from the depth of our being.
Intuitive fesling is guiet also and we are not
noticing this so there may be sone tendency to
overdo the ocuter activity.

The Chinese

Limitation {or restraint).

Success,

Do not persevers in excessive restraint.

Comments.

Image created from the trigrams '

The emerging energy in the image of Tui is
more of a hope than a flow yet in the outer
world there is a torrent of activity (Chén)
which is conteaplated, held at a distance, by
our identity (Kén), so there is little flow
taken up by our inner being (K'an). So from
a very small emerging energy flow we bhave a
great outer surge or releasa of emergy; the
surge exhausts itself and we contemplate this
because it leaves our inner being with very
little energy. The common mame of the hexagram
iz "limitation” and it is about providing this
limitation so that a =mail resource is not
sguandered.

Oracle

The intention is to spread rescurces, not to
go into some sort of a fast, it is to learm
control, not abstinence, Control requires Jjust
the right balance of inflow and outflow.

Some manifestations of this tao

The pattern

When there is little at the beginning
its activities rise to a peak, its limit,
and fall to a dangerous low.

For humans

He limits the flow.

Seeing scarcity he Spreads respcurces
to avoid famine,

1. For symbaol analysis see appendix I
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In nature

In poor se¢ll the seed germinates,
rises up ut does not mature.

In forms we make

Yhen the little

is gathered up by the few
the rest are empty.

This ie dangerous.
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MOVING

Line 1 goes yin - life force shows more change.

In this tao outer activity is not fed suffic-
iently to keep up its flow. Here in this line
inner activity increases, bat it is still necess-
ary to conserve this and pot to let it flow
outwards without restraint. ¥We have to provide
our own restraini in this tao where our outer
reality will take all that we can give and more,
draining ocur scurce.

The Chinese image.

Hot to go out of the door
and courtyard ie without error.

Line 2 goes yin - intuitive feeling more active,

Restraint is a2 form of relationship with
something and all relationship needs intuitive
feeling, a direct knowledge of the other. If
We arse restrained in our relationships they do
not flow, and feeling is a flow not something
we hold. So nere in the line of feeling
although we are in a tac of restraint to stop
a flow outwards would suffocate relatiomship
and then there is nothing to restrain; where
feeling is more active as ip this line it
should flow cut.

The Chinese image.

Fot to go out of the door
and courtyard brings misfortune.

Whether it is beneficlal to "go out™ depends
upon the subject to which the symbolism 18
attached; in line 1 it 48 no error not to go
out because the subject is our inner energy
that needs to be conserved, here the subject
is feeling and to control the flow of feeling
does not comserve it for it is a2 flow itself,
i1 only makes us confused wWhich is a misfortune.

Line 3 goes yang - outer world changes less.

Activity decreases in thie tao because it is
exhausted, ani pernaps it is exhausted because
it was unresirained,

The Chinese image.

He acts without limitation
then regrets it.
No error.

Here i8 & lesson learned and this is certalnly
no error. witnout tne experience of mistakes

life is all theory, s8¢ mistakes that are regretied

(and so understood) are experience well used.

HEXAGRAM 60

LINES

Line 4 goes yang - accepting the outer state less.

Our outer world is active in this tao and
here we are becoming less concerpmed with thie
activity, so we are not pushing it along by
being active in it. This is in keeping with
the idea of limitation and produces a more
barmonious flow.

The Chinese image.
Natural .limitation. Success,

Line 5 goes yin - more awareness of intuition,

Our intuitive feeling is inactive; to become
pore involved in inactive feeling (feeling of
peace} is harmonious in a tac of restraint, no
effort of restraint is required when we are
naturally peaceful.

The Chinese image.

Voluntary restraint.
Good fortune.

Line 6 goes yanp - our inner being accepts less,

It is the ipactivity of the life energy
thai makes limitation necessary; by ignoring
this we will overreach ocurselves and be limited
by the trickle of support the tao can give.

The Chinese image,

Limitation by pain.
continuance brings misfortune,
but regret will disappear.

If we continually limit ourselves by the
painful results of excese a balance will be
6et up which keeps us on the edge of pain and
this ie a misfortune, but if we learn from
going into pain through excess ocur regret
ceases,
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Image created from the lines

Here we have our activity totally out in the
world (lines 3 and 4) and our inner reality
appears as potential outer reality. This is the
simple state of outward-facing growing identity,
it is so confident of the inner base of its
reality that 1% becomes unaware of it. This
simple state of identity has not the sophist-
ication to doubt itself so that it has great
certainty and with this it accomplishes growth.
With this confidence comes the common name of
the hexagram which is "ipner truth”.

Image created from the trigrams '

With the emerging enexgy in the image of
hopeful certainty (Tui) and a great surge of
outer activity (Chen) structure is made in ocur
inner being (Sun) through ths stillness of
identity (Kem).

The only difference between this and the last
hexagram (60, limitation) is that the top line
is now yang; so the wmoving inner being pictured
there (K'an) is changed to one of inner maturity
or the absorption of the energy of the tao making
structure (Sun).

The tao illustrates the breathing out of the
life force into the world and its returm to the
inner without any doubt or hesitation.

The Chinese Oracle

Inward confidencs.
Pigs and fishes.

To cross the great water brings advantage.

Continuance in the

¥ay is rewarding.

Comments,

Both pigs and fishes; two kinds of nourishment,
one that we plan to achieve and one that we caten
"1f we are lucky", and when we are acting out in
tne world with confidence in the inner we coambine
these or take them both in as nourishement. So
we do not rely entirely upon providence and we do
not rely entirely on our plans, we take both, apd

if we do not see ourselves asseparate they become
one.

It is this making of duality into one that is
the change in ocurselves wnich is crossing the
great water and the reward of contiming in this
taoc. Because there is confidence in the inner
this is possible.

Some manifestations of this tao

The pattern

Flowing in and out of activity
is harmonious.

Contact and awareness

between inner and outer

has strength.

For humans

He finds it easy
to know his inper truths,

to flow between nie inner-cuter lifs
and feel more whole.

1. For symbol analysis see appendix II

In nature
The bud unfolds,

opens into opposites,
enclosing both in seed.

In forms we make

A new divension becomes rea]
when inper and ocuter comnect
to become one feeling.,
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MOVING

Line 1 goes yin - life force shows meore change.

The patural flow of the 1ife force starts
innerly with change that we cannot distinguish
Consciously, then Wwe nave awareness of it as
feeling before it manifests outwardly. In thie
line there is inner activity soon to be distin-
guished and this is part of the harmonious

manifestation of the tao, nature's manifestation
not identity's.

The Chinese imapge.

Remaining inside, prepared

and at the place of direction
rather than action, brings good
fortune; otherwise there is worry.

This line has very varied translations of
¥hich this appears to be the root meaning. There
is worry wmhen we think we are responsible for
Something that we cannot influence.

Line 2 goes yin - intuitive feeling more active.

Feeling is our first and least specific
awareness of the life forece; in this tao our
intuitive feeling is in the emerging pattern
of Tui, the lake that has not yet quite over-
flowed to water the land,and in one of tne
most evocative of the Chinese images this is
seen fror the imner point of view, the 1ife
force offering to share with us,

The Chinese image.

A crane calls in the shade,
Its young follow.

I have a fine goblet

to share with you.

Line 3 goes yang - outer world changes less.

The natural flow of this taoc is halted if tne
giving out is withheld, tne tao requires that we
do not interfere with the life flow, we simply
take part. When we do not take part there is
sope purpose, & desire to make something better
or worse, and for thease purposee we push reality
this way and that, .

The Chinese image.

He meets another,

He beats a drum .

starting and stopping

He weeps and sings altermately.

The “other”™ that we meet creates polarity
and the world of pendulum swinging from one
pole to the other. When we do not remain
centred tut project cur self into attitudes
this image symbolizes the experience we have.
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HEXAGRAM 61

LINES

Line 4 goes yang - accepting the outer state less.

Here ocur interest in outer sctivity diminishes
a5 our outward~looking pnase comes to an end.

The Chiness image.

Nearly full moon.
A horse whose fellow disappears.
Ko error.

This tao is carried by the two yin lines
3 and &, one of which now goes yang, it was
a4 team of activity and acceptance. Now inner
energies are pearing thelr most effective
pnage (the full moon) and the identity is
drawn away from cuter participation; it is
a natural efiect and so no error.

Line 5 goes yin - more awareness of intuition.

Intuitive feeling is quiet in this tao as we
quietly trust the life force, not separately
feeling it. In this moving line we are involved
in allowing the life force to carry us without
distinguishing what we feel about it and so we
become less separate (Dbecause line 2 is yang).

The Chinese image.

Gemuine truth.
Drawn together,
No error.

Line 8 goes yin - our inner being accepts more.

In this moving line the inner being accepts
the experience of the tao into itself, 7This
tao, however, is the experience of the way the
whole flows of itself, which cannot be owned
by any part of it.

The Chinese image.

A cock crows heavenwards.
Contlmuance brings misfortune.

The misfortune i that we take the whole to
curselves (which can only be a point of view of
it) instead of glving ourselves up to it. We
cannot reach whole by declaring ourselves, only
by forgetting ourselves,
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Image created from the lines !

The two yin lines associated with feeling
{2 and 5) are the dominmant conscious cnes, the
outer (1lines 3} and 4) being yang and the innex
(1 and 6) being outside our awareness. So the
activity of which we will be most consclous is
feeling, There is a compliance with the l1ife
force shown in lines 5 and 6 so we do not take
off on initiatives of our own and this is
strengthened by the inactivity of our outer
world and ocur disinterest in it.

Image created from the trigrams '

This is a time for irner activity as shown
by the Chen image for our inner being. The
emerging energy 1s not seeking manifestation
of activity but of stillness (Kén) and this
gives maturity to our outer action {Sun) and
a new way to be aware of ourselves (Tul).

The flow which comes from the bottom of the
hexagram comes to a halt in the middle {outer
reality) and then starts a new flow at the top:
this is a movewment which ends one mode of exp-
eriencing and prepares another. Our troubles
with such a flow come from an identity which
cannot accept its outer stillness.

The Chinese Oracle

Success of what is small.
Continnance in the way is rewarding.
Small things not great ones

should be entered into,

like bird song on the wing.
Remaining lowly brings good fortune,

Comments,

The central part of the hexagram which
symbolizes the outer is occupied by Sun and Tui,
the gentle and the hopeful, the established ard
the new, and these are not ihe energy required
for large outer activity.

The inner work being accomplished in this tao
is dome by the life force and does not show much
in outer manifestation, so the 1iitle things
that can be done become important and keep us
away from blocking and diverting the inner flows.

Some manifestations of this tao

. The pattern

Action has given birth to stillness,
conseclidation,

From this only emall new movement
can arise,

A new start is preparing.

For humans

His ideas are formed.
Through these changes push their way
s he changes but a little as yet.

1. For symbol analysis see appendix II

In nature

The wood of a tree

is solid and firm.

New growth from this

is a small part of the whole.
New growth comes from the root.

In formms we make

The establishment
is not the origin
of social change.
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MOVING LINES

Line 1} goes yang - life force shows less change.

Widening our awarepness requires the activity
of the life force, Here, unfortunately in our
experience, the life force goes into a trangquil
mase ard the tao of inner change is interrupted;
outer activity is not a suitable vehicle for our
energies in this tao so we shall do no good by
trying to exterpalize, Ji i8 an experience of
frustration we do best to witness rather than
trying to correct.

The Chinese imapge.
The flylng bird meets misfortune,

Line 2 goes yang - intuitive feeling less active,

Intuitive feeling is the vehicle of identity
in this tao, 5o we xiss the flow when this
feeling becomes less active and concern our-
selves with more personal, psychological matters,
trying to distinguish what the blockage is,

The Chinese imape

He passes by a reference to his ancestor
and meets a reference to his past mother,
He does not reach the prince

ut meets the minister,

No error.

Tne ancestor and mother are records of past
things, old ways of defining and feeling his
reality; the prince is a new way of ruling, a
new way of experiencing and we cannot reach
thie without intuitive feeling we can only
reach the minister who is the organizer of
practical matters, There is no error because
the cause of all this is not within our control.

Line 3 poes yin - outer world changes miore,

Tne tao (our circumstance) favours inner
avareness and we aveid this by creating outer
activity. When the pressure for cnange is from
our inner reality yet this is transferred to a
projection outside tnere is & blockage of imner-
flow which shows itself in activity of our

"personal unconscious™ and this will be heard, if
¥e do not listen it will force its way into
conB¢iousness; accidents are formed in this way.

The Chinese image .

Unless he is very careful

someone will strike him from below
{or benind, or an inferior position).
Hisfortune.

Line 4 goes yin - accepting the outer state more.

To become interested in peaceful ocuter
activity (the yang line 3) gives direction with=
out involvement but to become agitated about its
inactivity would neglect the tao and deplete
inner energies, '

The Chinese imnage.

No error.
_ He does not pass him by
ut accosts him.
Activity is dangerous and
continuing caution is required.

The danger of activity is becoming identified
in it, making it important, we are aware of
{Wwe accost) this syndrome but identifying is a
slippery customer.

Line 5 goes yang - less awareness of intuition.

¥e do not wish to feel something; this means
there is no flow of energy although the poss-
ibility of it is there.

The Chinese image.

Dense elouds from our western land
ut no rain falls,

The prince shoots and hits

one in the cave,

Feeling 1s the release and flow symbolized by
rain; here it is not released because identity
is not allowing it; it comes from the west,
where the sun sets, showing 1t to be a dying
activity. The prince, our latest identity, nas
aimed his identifying into the inner darkness,
the cave, and has hit something there; he does
not khow what he hit tut he was probtably afraid
of 1it,

Line 6 goes yang - our inner being accepts less,

We are pow less involved in this tao of
accepting the inner reality in which we only
nave a little show outside,

The Chinese image.

He does not meet him but passes him Dby.
The bird flies from him.

Misfortune,

Hatural and intended hurt.

What we avold meeting is the tao, the circum-
Btances we are ip; this splits our reality into
outer and inner and tne wholeness (tne bird,
wihich uses a polarity of wings together) leaves
us. Inasmch as we are aware of this it is
an intended Imrt, but our awareness is partial,
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Image created from the lines

Quter activity is gquiet anmd this is accepted
{1ines 3 and 4), inner life force activity is
also quiet and is accepted (lines 1 and 6);
thers is active fesling but we are not making
this oux sense of reality {(lines 2 and 5). So
hers is a stillness which, in the Chinese oTacle
is called "after completion”; it represenis a

ase where an activity has come to an end and
n this phase We just exist in undefined feel-
ing and there is no ongoing activity. It is
the state in which we find ourselves after a
change is completed.

Image created from the trigrams '

The emerglng energy clings to its source (ILi)
and is inactive in the outer world {K'an); it
starts again tentatively in cur idemtity (Li)
and is again quenched in our inner being (K'an).
Wa can hardly speak of flow here because the
flow has been completed and is no longer accepted
innerily or outexrly; it is an end which signals
a beginning. The change may be just a small part
of our activity or it may involve our whole mode
of experiencing, but it is a clear transitlon; it
is expressed by hexagrams 63 and 64 together
(after completion and before completion) and is a
very useful concept arising out of these irigrams
11 and K'an wnich is discussed further im appendix
one.,

The Chinese Oracle

After completion.

Success of the small.

Contimuzance in the ¥Way is rewarded.
Good fortune in beglnnings,
misfortune in endings.

Comments,

The great novement of a cycle is over and we
are re-born, we are small again in a new environ-
nent 28 we were small when borm in the world.
This is not an end so continuance is necessary
and its success is the develomment of a new

cycle of experiencs.

We should concentrate on

beginnings because the old, the ending, is in
dis-order, dis-integrating.

Some manifestations of this tao

The pattern

Fire enters water.

Water enters fire.
Mutually they cnange

each other's reality,
forming what is different
after they have changed.

For humans

He may be surprised

to find himself

without the thing he has made
with such care.

He can rejoice in passing
from one reality to mnother.

1. For symbol analysis see appendix II

In nature

Under the sun.
Through the sea.
The reality of rock
is sand.

In forms we make

Complete change is an end
and a beginning.
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MOVING

Line 1 goes yin - life force shows more change.

Here is new activity developing from the
inslide; we need to await its develoment so
that we act ocutside in phase with it.

The Chinese image.

He brakes the carriage wheels,
The tail is in the water,
No error.

The general rule when going through transit-
ion is to keep going, tut here we are just in
“after completion™ and there are still parts
whnich have not completed the change, or the tail
is still in the water in the image of crossing
tne great water, It is no error to slow down
so that these paris can catch up with the change.

Line 2 poes yang - intuitive feeling less nctive.

In a new situation, after transition, there’
may be feelings of insecurity which cause us
to feel over-exposed and withdraw our feelings.

The Chinese image.

The lady in a carriage loses the blind
1o her window.

It will return after seven days, she
should not go after it.

She feels vulnerable as we dp at this time,
tat as the ¢ycle completes itself (the seven
daye) the protection of confidence returms,
This vulperability is actually an advantage
if we accept it as matgral to our situation
and pot an error to be corrected, it gives us
additional sensitivity which we need in new
surroundings,

Line 3 goes yin - outer world changes more.

If we have puter activity increasing directly
after completion it shows that we have not yet
changed our external mode of being: transition
does not occur through making changes out there
in tne worid, it is by change in the way we
ourselves are,

The Chinese image.

The illustrious ancestor subdued
tne province of Kuei Fang (the
devil'‘s country) after three years.
Men of inferior ability would have
been useless,

Three 18 the mumber of transition or change,
so it is this that creates the success, A devil
or evil one in a situation of change is the
parrow view which will not change and allow
enlargement, and this is also the inferior
man - the opposite of the great man Bo often
referred to.

HEXAGRAM 63

LINES

Line 4 goes yang - accepting the outer state less.

Our cuter state (line 3) 1s inactive in this
tao and we need to preserve that inmactivity if
we are to change out of ocur mind-desirs mode of
being - the mode of trying to make something
"bettex®,

The Chinese lmnage.

Anongst fine sllks are ragged clothes.
Be careful all day.

Amongst our wide aspirations are narrow
desires; all day is throughout conscious activity,
and being always aware of them will itself
change them,

Line 5 goes yin - more awareness of intuition.
Intuitive feeling is the basis of our knowing

our circumstance and this line 5 ie about the

conscious interpretation of that feeling; when

we becone more involved here we consider how

to use the life force.

The Chinese image.

Somecne in the east sacrifices
an ox witn less bepefit than one
in the west ¥ho makes a spring
offering. .

The ox is the strength of outer activity and
this is sacrificed at the beginning ( the east
wWnere the sun rises),

The spring offering is the sacrifice of
beginnings ( a giving up before we start and
8o an offering not a killing); this is pade at
the end of a cycle (the west),

So it is more beneficial to give up starting
new things, which arises when the old are ended,
than to kill off the outside activity after it
has developed.

Line B8 goes yang - our inner being accepts less,

If our inner being does not accept the end
of a cycle the transition cannot complets.

The Chinese imape.

Hie head is submerged in the water,
Ianger.

The head is the controller and here it is
right in the liquifying process of change. For
ldentity to emerge changed from transition it
needs io flox in the momentum of being changed,
not to get involved in controlling it.

149




OUR SITUATION AS DESCRIBED BY HEXAGRAM 64
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1

Image created from the lines Image created from the trigrams 1

Here the personal self has withdrawn from In this flow the energy is hesitant in onr
both inner and outer activity (lines 4 and 6) outer expresaion and inner being (both Li) so
and we are in the peace of inactive feeling vWe will be unsure how to express in a situation
(1ines 2 and 5), This uninvolvement and quiet that is somewhat empty and confusing. The
feeling comes at the end of a cycle of involve- emerging energy is low {K'an) and so is the
ment and the common name of the hexagram is energy in our identity (also K'an) which piet-
"bafore completion®. ures our situatlon at the end of something we

have been involved in, the energy has run out
but it is not all completed yet and we are
hesitant to invest more energy in it.

The Chinese Oracle

Before completion.

Success,

Little fox. Crossing the ice. Tail in the water.
No chosen direction is favourable now.

Comments.

No chosen direction means not starting
something new -~ for to do that we choocse. The
tail is in the water because the crossing is
not yet complete and it is by keeping our
choos8ing mind frozen that we can complete what
we have been engaged in ( when this becomes
liquid the tail gets wet). BSo the success is
in completing (the crossing) and the little
fox 1s he who is learning to take advantage of
hie circusmstances,

Some manifestations of this tao

The pattern In nature

Change is not complets. ¥ater enters fire,
Only part is changed, evaporates,
Change is still to come. leaving fire.

For humans In forms we make

He starts out into opposition, When existing orders
He is so changed change their challengers
he opposes no more, partial change occurs,

1. For symbol analysis see appendix II
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HEXAGRAM G4

MOVING LINES

Line 1 goes yang - }ife force shows less chane,

Here we are not moving sufficiently with the
tac we are in; the drive in the tao diminishes
befors we have completed our trapsition out of
a habit-reality.

The Chinese image.

The litile fox gets his tail wet.
Disgrace.

We are in transition so it is essential to
keep moving, if we stop to comsider our position
¥e get submerged in wnere we are arni the trans-
itioen ceases,

Line 2 goes yin ~ intnitive feeling more active.:

With cur intuitive feelings active we are
more aware, and to be more aware wneo in trans-
ition means witnessing, not being involved in
action; vwe just feel our situation.

The Chinese image.

He brakes the wheels of his carriage.
Contirnuance in the way brings good
fortune.

We stop our outer movement; it is thie that
carries us in the world and mo ia our carriage.
Transition contimues here while the old way of
mo¥ing is stopped, soc contimuing witn this is
the way through.

Line 3 goes yang - outer world changes less.
If we stop movement during transition we

may start off in a pew direction to save

ourselves the effort of inner change,

The Chinese image.

The movement iE not complete,
Hew directions are unfortunate,
The advantage comes in cressing
the great water,

Change in our mode of being is not complete
so to start any new movement now will be moving
from our old motivations and endanger the
change that i8 nearly coaplete,
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Line 4 goes yin - accepting the outer state more.

¥When a change 18 happening in our identifying
pattern our old motivations turn up all sorts of
new activities to keep themselves in being; these
are the stumbling blocks to change.

The Chinese image.

Continuance in the way

brings good fortune.

Subduing the land of Kuei (the land
of the devils) took three years and
&reat rewards were gained.

We have to contime through the change { three
years symbolically is a cycle of change) contin~
ually preventing old and habitual ways from
keeping their footholds., Before completion
means that we are on our ¥ay io a process of
change and to complete the transition we must
persist,

Line 5 goes yang - less awareness of intusition.

" Our intuitive feeling is quiet in this tao:
we nave needed to accept this quietnese also
so that pew mction did not arise. Kow we are
further along the path of change and do not
need this vigilance,

The Chinese imape,

Contimiance in the way brings reward.
No regret,

Tne attiraction of the superior

man has effect,

Good fortune.

The transition has passed its doubting
phase where we were subject to going back to
the old ways. We now have confidence in the
wider experience which is the reward of
transition,

Line € goes yin -~ our inner being accepts more.

Tne life energy of this tao moves to create
change, and here we go with the movement,
ldepgtifying in it. We need to be careful of
this identifying.

The Chinese image,

Confidence and feasting is no error.
If his head gets wet confidence
is lost,

Confidence and over-confidence; in the
first we trust providence and in the Becond
we trust our heads,




Appendix I

The joint character of trigrams Li and K’an

These trigrams represent what occurs wWhen
there is identification within a flow. As "we"
are identified selves the trigrams display
aspects of our own activity very accurately and
completely.

First we can jillustrate how they are related
to the other irigrams in diagrammatic form.

If we travel round the figure of eight and so
do not visit Li or K'an the change from each
trigram to the next is a one line change that
proceeds up or down the trigrams according to
our choice of direction: the changes are orderly
and continuous in a cycle without a hitch. This
is a flow that is unnindered, it contains no
doubt or hesitation and no polarity contest.

The form the diagram makes when Li and K'an
are introduced makes two separate tut interilinked
circles, one of Ch'ien with K'an in it and one
of K'un with Li in it - dependent male and female
spheres, In each spheare there is still a regular
change of line as we pass from one trigram to the
next but the inner character, the inner line,
does not change; its identity 4s fixed and the
outside changes only. Each time we pass Li or
K'an the polarity is changed (Ch8n is the inverse
of Ken and Sun of Tui); it is the character of Li
and XK'an that their transition is not completed,
we start off with a change and then reverse and
end up vhere we began,

The reversal in the diagram is the same as the
consequence of doubt and hesitation which K'an
and Ii have in their actions; they cause turbul-
ence in the flow and are themsslves caused by
our havinganattitiude toit, The elemsntal male
reaction is doubt because the mals mode cbserves
and is not in motion - it can doubt its observ-
ation but as it is not moving it camnot hesitate,
The elemenial female reaction is hesitation
because the female mode i8 movement without

Judgement, so it cannot doubt.

The diagram illustrates the paradoxical nature
of our polarity and fixed idegtity within a flow
and 1t can be seen that Li and X'an are responsible
both for cur more difficult characteristies (and
those io our environment as seen by us) and for
the prime characteristic of our having separate
identity at all, our bveing here.

¥ithout these punciuations in reality-experience
everything is flow and there is no separation of
one thing from another, no bits to count, no you
and I. So although doubt and hesitation are,
like decay, accounted on the negative side of
our books they are also the sourcse or creators
of our human state.

Now because Li and K'an are in this odd sense
the creators of our state they appear togsether,
intermixed and without anmy other trigram, at our
final transition cut of this state, symbolized
in hexagrams 63 and 6%.

¥hen taken in their most inper meaning these
hexagrams revresent enlightenment. Here enlight-
€nment is taken to mean the transition from
identity which is separate from the 1ife energy
(but uses it) to being one with that energy
without separate need. The state of being in
the whole tut yet aware is not imaginable while
in the state of identity, there is too much
fear of losing identity which is mistaken for
losing our being.

This whole is not, of course, a void empty
of identities but the whole which is full of
identities; all that is given up in this trans-
ition is separatenes, the separateness in which
We have made our reality. It is this identify-
ing that we spend cur lives choosing amongst to
make something better,

So the I Ching ends, appropriately, with the
end of the state which creates the 60 selected
Taoc of choosing amongst the pleasure-pain, It
began with the statement of division between
¥in and yang (hexagrams 1 and 2) which is the
precursor of cholce; between this and the final
trapsition are the 60 ways we pattern our
chojices. Choices are unlipmited yt because of
our own symbelic structure ( the way we are
patterned to filter reality into awareness)
they fall into these patterns which the hexa-
grams illupinate.

Hexagram 63, after completion, is placed
before rumber 64, before completion, which
1llustrates the fact that there is np causal
connection between these two; they are the
inside-cutside of one another, two views of one
reality. 5o we do not cause enlightismment by
our preparations for it - yet if we are pot -
prepared we miss it when it is thers ~ and this
is one of the many paradoxes which beset us as
we approach the edges of our understanding.
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Appendix I

A paradox is a sign that we are at a boundary
of our understanding: within our common reality
W8 can see wholes easlily because each whole is
known to be part of something else, a flower is
part of a tree, a tree is part of a forest, the
forest is part of the landscape, and so on; it
is when we come to our whole reality boundary
therefore that our distinguishing brain cannot
cope because the part that it canmnot distinguish
is not rea}l to it. The brain has to compare in
order to operate and it cannot compare cutside
ite own mode of operation, so it says "I Bee a

comparigen but I cannot make it" and this is a
state of paradox. It is of course the language
dominated left half of the brain that this

refers to, the function that dominates “advanced™

societies,

¥hatever form our identification takes its
domination limits or encloses our reality;
enlightemment is simply unlimiting identity
and when 1t is no longer enclosed it has
not the patterns of being that the hexagrams
illustrate and which 11 and K'an punctuate.

Appendix II

Analysis details which translate the lines and trigrams into images.

Key phrases for the meaning of lines and
trigrams are derived from the symbol-logic in
sections 1 to 7 of the introduction. Meanings
of yin and yang lines and the trigrams in all
their possible positions are listed below; for
instance a yin line in position 2 (from the
bottomn of the hexagran) is always iranslated
as " intuition feels active change™ and the
trigraz Sun in the third place (lines 3, 4,
and 5 counted from tne bottom) is always

"we have structured, mature responses”,

These key phrases form their own natural
patterns as they appear in all their different
combinations in the hexagrams {also laid out
below). These unique patierns express our sit-
uation and are used to create the images for
line structure and trigram flow in the oracle
texis,

Key phrases used for the individual hexagran lines

¥hen yin

1ine 1 (bottom) Life force actively changes,
Lins 6 (top)

Line 2 Intuition feels active change.
line 5 ¥e accept this.
Line 3 Outer world actively changes.
Line 4 We accept this,

Inner being actively changes.

¥hen yang

Life force shows no change.
Inner being is unchanging.

Intuition feels no change.
¥We ignore this.

Cuter world does not change.
We ignore this,

{FHote: "We" is synonymous with “the identified self™)

Key phrases used for the trigram flow

Fosition of

trigram in
hexagram == Ch’ien
Bottom Emerging life force inactive
and unselective,
2 Cuter world inactive,
action 18 unchosen.
3 ¥We are not identifying’
Top Inner being is not changing.

== Tui

Bottonm Emerging life force almost active

R
==K'un

Life force emerges freely,

Energy flows freely into
outer activity.

We fully accept existing flow.
Inner being accepts the tao,

=— Sun

Emerging 11fe force structured,

2 First signs of outer activity. Structured, mature outer activity.
3 Expectation, hope of activity, We have structured, mature responses,
Top First signs of inner acceptance, lnner being maturing, structured,

1 Identifying ie when we label our situation by idea or feeiing. This makes

our situation feel more real to us.
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Appendix I1IX

Position of

trigram in
nexagram

Bottom

2

3
Top

Bottom

Top

Lines

1and 6
2 and 5

3 and 4

1l and 6
2 and 5

3 gnd L

1 and 6
2and 5

3 and 4

1 and 6

2 and 5

3 and 4

= Li

Emerging life force hesitant,

Hesitant outer activity.
We have hesitant responses,

Inner being is hesitant in
acceptance.

== Chén
Emerging life energy is forceful
and fructifying.

Forceful, shock-creating outer
action.

We have personal enexrgy flow.
Inner belng accepts suddenly.

Key phrases placed in each 1

LImages Trigrams

Hexagram 1

Life force shows no change. n:'— Ch'ie

Inner being is unchanging.

4 w— .
Intuition feels no change; === Cnhle
We ignore it. 8 ——
4,—— Ch'le
Outer world does not change;

) — ..
we ignere it. * Chie

4 Seavo—

Hexagram 2

Life force actively changes. = ZK'un
Inner being actively changes. —=
a= = K'un

Intuition feels active change;
we accept this,

[

o —
Cuter world actively changes; D =K'un
wo accept this,

Hexagram 3

Qv —

Life force shows no change. g == == Chén

Inner being actively changes.

i

Intuition feels active change:
we ignore this. .
1, = Kén
e e

=——H'an

Outer world actively changes;
¥e accept this.

Hexagram 4

D o —

Life force actively changes. ¢t —— K'an

Inner being is unchanging.

Intuition feels no change; 3:==Chén
we accept this,

6w
+ ==K'un

O —

P mKeén
som o

Outer world actively changes;
we accept this,
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Y a=Kun

Life force esmerges into doubt
and difficulties about changa,

Low, blocked outer action,
We have slow, impeded responses,

Inner being unable to change
and move,
==Kén

Emerging life force seeks stillness.
Quter activity is stilled.

We observs, not taking part.
Inner being widens its hoxizons,

1lexagram

Images

n Emerging 1ife force inactive
and unselective,

n Outer world is inactive,
action is unchosen

n ¥e are not identifying.
n Inner being is not changing.

Life force emerges freely.

Energy flows fresly into
outer activity.

¥e fully accept existing flow.
Cur inner being accepts the tao.

Emerging 1ife energy is
forcefu) and fructifying.

Energy flows freely into
outer activity.

We observe, not taking part.

Inner being unable to change
and move,

Life force emerges into doubt
and difficulties about change,

Forceful, shock-creating
outer action,

We fully accept existing flow.
Inner being widens its horizons.

i——————-—m-————-——-—-—‘



Lines

1 and 6

2 and §

3 and 4

1 zpd 6

2 and §

2 and 4

1 and 6

2 and 5

3 and i

1 and &

2 and 5

3 and 4

1 and 6

2 and 5

3 and 4

1 and 6

2 and 5

3 and 4

Appendix II

Images Trigrams

Hexagram 5

Life force shows no change.
Ioner being actively changes.

0 —
s =—=Ch’ien

A — —

:l!-_ Tui

Intuition feels no change;
we ignore this. ‘:=—.-: Li
G — N

B—EKan

o —

Outer world does not change;
we accept this.

Hexagram 6

Life force activeiy changes.
Inner being is unchanging.

Intuition feels no change; a:— = Li
we ignore this, B —
e Sun
Outer world actively changes;
we ignore this,

0 — N
8 === Clh'ien
Hexagram 7

Life force actively changes. z:::—: K'an

Inner being actively cnanges.
' = = Chén

Intuition feels no change; B r——

We accept this. b -
S=Z=K'un

Cuter world actively changes; Jmm o=

we accept this, "= = K'un

o4 -

Hexagram 8

Life force actively changes. *:E =K'un

Inner being actively changes, A——
s ==—K'un

Intuition feels active cnange;
we ignore this,

Cuter world actively changes; s e K AN
we accept this. =

Hexagram 9

Life force shows no change, ::.___.. Ch'ien
Inner being is unchanging. —

Jam -

3 — 3
Intuition feels no change: e T Ui

ve ignore this, *:— = LI

Quter world does not change; = Sun
we accept this. —s

Hexagram 10

Jumm -

B Tui
Pt Li
Intuition feels no change; Je== Sun
vwe ignore this, =

Life force shows no change,
Inner being unchanging.

Cuter world actively changes; s*=—=CHN'ien

we ignore thise. ¢
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Iages

Emerging life force inactive
and unselective,

First signs of cuter activity.
¥We have hesitant responses.

Inner being unable to change
ard move,

Life force emerges into doubt
and difficulties about change.

Hesitant outer activity.

¥e have structured, mature
responses . '

Inoner being is not changing,

Life forece emerges inte doubt
and difficulties about change,

Forceful shock-creating outer
action,

We fully accept existing {low,
Inner being accepts the tac.

life force emerges freely.

Energy flows freely into
outer activity.

¥e observe, not taking part,

Ipner being unable to change
and move.

Emerging life force inactive
and unselective.

First signs of outer activity.
We have hesitant responses,

Inner being maturing,structured,

Emerging life force almast active,
Hesitant outer activity.

We have structured, mature
reBponses,

Inner being is not changing.




Lines

1 and 6

2 and 5

3 and &

lamd 6

2 and 5

3 am b

1 and &

2 apd 5

3 and &4

1 and 6

2 and 5

3 ard &4

1l and 6

2 and 5

3 and 4

1 and 6

2 and 5

3 and 4

Appendix II

Images Trigrams

Hexagram 11

tife force shows no change, s::— Ch'ien

Inner being actively changes, .

%, === Tui

Intuition feels po change;

we accept this. &= = Chéan
3

Quter world does not change; o =i
we accept this. o un

Hexagram 12

Life forcs actively changes. 2':'_-_'- =HK'un
Inner being is unchanging. ¢ —
3, = =Kén
JSom=Sun
3 -

Intuition feels active change;
we ignore this.

Outer world actively cha.nées;
we ignore this.

B:——Ch’ian

Hexagram 13

2} —
Life force shows no change. t==Li

Inner being is unchanging. [ y—
A= Sun

Intuition feels active change; b —
we ignore this. t4,—=Cnh'ien
Outer world does not changs; n:-——Ch‘ian
we ignore this.

-

Hexagram 14

3 o— v
Life force Bhows no changs. # —=Cl'ien
Inner being is unchanging.
";-—Ch'len

Intuition feels no change;
we accept this

B .
Cuter world does not changs; = Tui

we i re this, [V
1gno 1 n:-- =Li

Hexagram 15

Life force actively changes. =::= = Kén

Inner being actively changes, Ay

Intuition feels active change;
we accept this,

Quter world does not change: A
we accept this.

Hexagram 186

Life force actively changes. '?E = K'un
er b —
Inn eing actively changes. a:= = Xén

Intuition feels active change;
we accept this. U — ey s

Outer world actively changes;
vwe ignore this.
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Images

Emerging life force is inpactive
and unselective,

First signs of outer activity.

We have personal energy flow.

Inner being accepts the tao.

Life force emerges freely.
Cuter activity is stilled.

We have structured, mature
responses,

Inner being is not changing.

Emerging life force hesitagt.

Structured, mature ocuter
activity.

We are not identifying.
Inner being is not changing.

Emerging life force inactive
and unselective,

Quter world inactive, Action
is unchosen.

Expectation, hope of activity,

Inner being hesitant inacceptance,

Emerging 1ife force seeks stillness,
Low, blocked outer action,
¥We have personal energy flow.

Inner being accepts the tao.

1ife force emerges freely,
Cuter activity is stilled.
We have slow, impeded responses.

Inner being accepts suddenly.
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Lines

1l and 6

2 and 5

3 and &

1l and 6

2 and 5

3 and &

1 and 6

2 and 5

3 and &

1 and 6

2and 5

3 and 4

1 and 6

2 and 5

3 and &4

1 and 6

2 and 5

3 end &4

Appendix II

images Trigrams
Hexagram 17

Life force shows no change.
Inner being actively changes.

2'= = Chén

& o—
3 = = Kén

Intuition feels active change; :—
we ignore this, e Sun

Outer world actively changes;
we lgnore this.

e -
3, ——Tui

Hexagram 18

Life force actively changes.
Inner being is unchanging. A— =g

Intuition feels no change; “= ‘=—=Chén
we accept this.

Outer world does not change;
we accept this,

Hexagram 19

1ife force shows no change. 2::ETui
Inner being actively changes. “:: = Chén
Intuition feels no change: b

we accept this., ‘e =K'un

Quter world actively changes; a:E =K'un
we accept this.

Hexagram 20
]
Life force actively changes. = =Kun
Inner being is unchanging. ":E Ex‘un
Intuition feels active change; s
wWe ignore this, Y= =Keén

e -

OQuter world actively changes;
we accept this.

8 —
b t—SUnN
EY

Hexagram 21

Life force showe no change.
Inner being is unchanging.

g"l"-: = Chén

E I -
Intuition feels active change; v =Kén
we accept this. ‘:: :K'an
Outer world actively changes; == Li
we ignore this. Promlions

Life force shows no change, tm=Li
Inner being is unchanging. s:: :K'an
Intuition feele active change; 4;"..: ‘=Chén
We ac t this.

°eP S==Kén
Outer world doee not change; -
we mccept this.
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Imapes

Energing life energy is forceful
and fructifying.

ODuter activity is stilled.

¥e have structured, mature
responses.

First signs of inner acceptance,

Emerging life force structured.
First signs of outer activity.
We have personal energy flow,
Inner being widens its horizons.

Energing 1ife force almost active.

Forceful shock-creating outer
action. )

We fully accept existing flow,
Inner being accepts the tao.

life force emerges freely.

Energy flows freely into
outer activity.

¥We obeerve, not taking part.
Inner being maturing, structured.

Emerging life energy is
forceful and fructifying.

Cuter activity is stilled,
We have slow, impeded responeses.

Inner being is hesitant
in acceptance,

Emerging life force hesitant,
Low, blocked ocuter actinn,

¥e have personal energy filow.
Inner being widens its horizons,




Lines

1 and 6

2 and 5

3 and &4

1 and 6

2 and 5

3 and &

1l and 6

2and 5

3 and 4

1l and 6

2 apd 5

3 and &

1 and 6

2 and 5

3 apd 4

1 and 6

2 and 5

3 and 4

Appendix II

Images Trigrams
Hexagram 23
Tome pum
Life force actively changes. = HK'un
Inner being is unchanging. S= = K'un
2w —
Intuition feels active change; b o
vwe accept this, ‘e e K'un
Cuter world actively changes; ,: S = Kéan

we accept this.

Life force shows no change. 2 = == Chén
inner being actively changes,

Intuition feels active change; o =Kun
we accept this, s

Quter world actively changes;
vwe accept this,

Hexagram 235

Life force shows no change. 2= = Chén

Inner being is unchanging. '
3;: = Xén

Intuition feels active change;
we ignore this,

Outer world actively charges;
we ignore this.

3
4
a

— Sun
s’ === Ch'ien
—
Hexagram 26

Life force shows no change.
Innexr being is unchanging.

2::-—Ch'ien

4 e — .
3= Tui

&= =Chén
a

Intuition feels no change;
we accept this,

Outer world dees not change;
we accept this.

au— — KEn
4 - —

Hexagram 27

’::z —=Chén

Life force shows no change.
Inner being is unchanging.
A St gy
Intuition feels active change; e = Kun
we accept this. S==
. dem = HK'un
Outer world actively changes; [
vwe accept this, - o = =Kén

Hexagram 28
Life force actively changes. “::—_ Sun
Inner being actively changes.

u;——ch'],en
Intuition feels no change; B rarm—
we ignore this. 4L, == Ch’ien

™ .
— Tui
[Fpm—

Outer world does not change;
we ignore this,
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Images

Life force emerges freely,

Energy flows freely in outer
activity.

¥We fully accept existing flow,
Inner being widens its horieons.

Emerging life energy is
forceful and fructifying.

Energy flows freely into
outer activity.

We fully accept existing flow,
Inner being accepts the tao.

Emerging life energy is
forceful and fruectifying.

Outer activity is stilled.

¥We have structured, mature
responees,

Inner being is not changing.

Emerging life force inactive
and unselective,

First signs of outer activity.
¥We have personal enexgy flow.
Inner being widens its horizons,

Emerging life energy is
foreceful and fructifying.

mnergy flows freely into
cuter activity.

We fully accept existing flow,
Inner being widens its horizons,

Emerging 1ife force structured.

Outer world inactive.
Action is unchosen.

¥e are not identifying.
First signs of inner acceptance.

E---_-I------‘
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Hexagram 29

3 —
2 e K 'AN
| ma

Life force actively changes,

Inner being actively changes,
3'= =Chén

Intuition feels no change; 2 r—

we ignore this, o m—

Outer world actively changes; Y= ZKeén

we accept this, = ZH'an

FE

Hexagram 30

D m—
Life force shows no change. L= Li
Inner being is unchanging. =;:Su:1
Intuition feels active change; .:"..:;Tui
t s,
we accept thi S=—Li
Outer world does not change; R
we ignore this. :

Hexagram 31

3 r—
Life force actively changes, f = = Kén
Inner being actively changes.

4 Se———

Lo =Sun

Intuition feels active change;
we ignere this, 4:-—ch'ien
prem=Tui

Outer world does not change;
we lgnore this.

Hexagram 32

3 v
= =5un

Life force actively changes,
Inner being actively changes. 3:__Ch'ien
Intuition feels no change; b o
ve accept this, *3 e T1i
Cuter world does not change; 8%e= =Chén
we ignore this. *

Hexagram 33

3 e

Life force actively changes. t = = Kén
Inner being i8 unchanging.

4 emmm—
a ——Sull

Intuition feels active change; Bem
we ignore this. .:—Ch‘ien

Outer world does not change;
we ignore this. .

5: —=Ch’ien

Hexagram 34

Life force shows no change. “::—_""Ch'ien

Inner being actively changes.
A d— .

Intuition feels no thange; Yo==Ch'len

we accept this,

Cuter world does not change;
We ignore this.

B —
‘a':___Tl-li

G m— -
8, = ==Chén
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Imapges

Life force emerges into doubt
and difficulties about change,

Forceful shock-creating outer
action.

we observe, not taking part.

Inner being unable to chenge
and move,

Emerging life force hesitant.
Structured, mature ocuter mctivity.
Expectation, hope of activity,

Inner being hesitant in
acceptance,

Emerging life force seeks
Btillness,

Structured, mature outer activity,
We are not identifying.
First signs of inner acceptance,

Emerging life force structured,

Outer world inactive,
Action is unchosen.

Expectation, hope of activity.
Inner being accepts suddenly.

Emerging life force seeks
stiliness,

Structured, mature outer action.
We are not identifying.
Inner being is not changing.

Emerging life force inactive
and unselective,

Outer world inactive,
Action is unchosen.

Expectation, hope of activity.
Inner being accepts suddenly,




Lines

1 and 6

2 and 5

3 and &

1l apnd &

2and 5

3 acd &

1 and 6

3 acd &

1 and 6

3 and &4

1 and 6

2and 5

3 and 4

1 and 6

2 and 5

3 and 4

Appendix II

Images Trigrams

Hexagram 335

-
Life force actively changes. tm = K'un

Inner being is unchanging. S
tom w= Kén

Intuition feels active change; o— K'an
we accept this, P

s — - Li
Outer world actively changes; p—
we ignore this,

Hexagram 36

Life force shows no change. i L1
Inner being actively changes. == Kan
2wmn s

Intuition feels active change;
wa accept this. U

Outer world does not change;
we accept this,

Hexagram 37

Life force shows no changa.
Inner being is unchanging. 4

Intuition feels active change; —_—
we lgnore this, 2

Outer world does not change;
we accept this,

Hexagram 38
D e o

& === Tui
A Se—
S==Li
Intuition feels no changse; -:Ex'n.n
we accept this,

1 — .

5 o == Li
Quter world actively changes; —
wa ignore this.

Life force showe no change.
Inner being is unchanging.

Hexagram 39

Life force actively changes, 2 = — Hén
Inner being actively changes.

Intuitlon feels active change; =
we ignore this.

Outer world does not change;
we accept this

Hexagram 40

Tt
2 e 'nn
|- —

Life force actively changes,
Inner being actively changes.

A e—
5= =Li

Intuition fesls no.chan.ge;

we accept this, —K"
P s, ——K'an
Outer world actlively changes; 2°= =Chén
¥e ignore this. A —
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Images

Life epergy emerges freely.
OQuter activity is stilled.
¥e have slow, impeded responses,

Inner being is hesitant in
acceptance,

Emerging life force hesitant,
Low, blocked outer action.
We have personal energy flow.
Inner being accepts the tao

Emerging life force hesitant.
Low, blocked outer action.
¥e have hesitant responses,

Inner being maturing, structured,

Emerging life force almost active.
Hesitant oputer activity.
¥e have slow, impeded responses,

Inner being hesitant in
acceptance,

Imerging life force seeks
stillpess,

Low, blocked outer action.
¥e have hesitant responses.

Inner being unable tn move
and change,

Life force emerges into doudt
and difficulties about change,

Hesitant outer activity.
We have slow, impeded responses,
Inner being accepts suddenly.

l------lm---—-l-]
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Hexagram 41

Life force shows no cnange.
Inner being 1s unchanging.

z"l’:: Tui
n:: ‘= Chén
Intuition feels no change; b ——

we accept this. ‘4= = K'un

Outer world actively changes;

n:_-: = Hén
we accept this.

Hexagram 42

Life force shows no change. ,‘:: = Chén
Inner being is unchanging.
-'!:_=_ EK'un

Intuition feels active change;
we ignore this, .
4 =Keén
Quter world actively changes; Jre =
wa accept this,

o ——Sun
——

Hexagram 43

Life force shows no change. ¢ e=—= Ch'ien
Inner being actively changes, !

A — .
Intuition feels no change; % === Ch'ien
we ignore this,

Outer world does not change;
wWe ignore thie.

Hexagram 44

1} e———
= Sun

s'=—= CHh'ien
2

Life force actively changes,
Inner being is unchanging.
Intuition feels no change:
we ignore this.

Cuter world does not change; 1
we ignore this,

Hexagram 45

Life force a.cti\;ely changes., 1
Inner being actively changes. 4 e—

Intuition feels active change;
we ignore this.

Outer world actively changes;
we ignore this,

Hexagram 46

Life force actively changes, ¢ ="m= Sun
Inner belng actively changes. Py
== Tui

Intuition feels mo change; ,:: —=Chén
we accept this.

? 5n= —K'un
Cuter world dees not change; —_——
we accept this,
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Images

Emerging 1ife force almost active,

Forceful shock-creating outer
action,

We fully accept existing flow,
Inner being widens its horizons,

Emerging 1life force is forceful
and fructifying.

Energy flows freely inte outer
activity.

We pbserve, not taking part.
Inner being maturing, structured,

Emerging life force inactive
and unselective,

Cuter world inactive.
Action unchesen.

We are not identifying.

First signs of inner acceptance,

Emerging life force structured,

Quter world inactive.
Action is unchosen

We are not identifying.
Inner being is not changing.

Life force emerges freely.
Quter activity is stilled,

We have siructured, mature
responses,

First signs of inner acceptance,

Emerging life forece structured,
First signs of outer activity,
We have personal energy flow,
Inner being accepts the tao.
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Trigrams

Hexagram 47

Life force actively changes.
Inner being actively changes.

Intuition feels no change;
we ignore this.

Cuter world actively changes;
we ignore this,

3

[ Y
H'an

V= ——
A St
2 m— L

o — Sun
—

R

8 s T 11

4

Hexagram 48

Life force actively changes,
Inner being actively changes.

Intuition feels no change:; .
we ignore this,

Outer world does not change;
we accept this,

3 e
Y= = Sun

o A—— -
3 et Tui
P E—

Hexagram 49

Life forces shows no change.
Inner being actively changes.

Intuition feels active change;
we ignore this.

Outer world does not change;
ve ignore this.

T te—
l‘— -— Li

4 Eme—
3,=—Sun

‘:——Ch'le n

Hexagram 50

Life force actively changes,
Inner being is unchanging.

Intuition feele no change;
we accept this,

Outer world does not change;
we ignore this,

2= - Sun
2'T=—= Ch'ien
2 Samp—

Semn ewe

‘3= Tui

]

o Li
4 —

Hexagram 51

1ife force shows no change,
Inner being actively changes.

Intuition feels active change;
we aceept this,

Cuter world actively changes:
we ignore this,

!=:= = Chén

Hexagram 52

Life force actively changes.
Inper being is unchanging,

Intuition feels active change;
%o accept this,

Outer world does not change:
we accept this,

3 —— -

¢ == Heén
4 —

3w H'an
o —

« = =Chén
3 e—

5‘- = Kén
§ o
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Images

Life force ermerges ints doubt
and difficulties about change,

Hesitant cuter activity.

We have structured, mature
responses,

First signs of inner acceptance,

Emerging 1ife force structured.
First signs of outer activity.
¥We have hesitant responsss,

Inner being unable to change
and mova.

Emerging 1life force hesitant.
Structured, mature cuter activity.
¥We are not identifying.

First signs of inner acceptance.

Emerging life force structured.

Cuter world inactive,
Action is unchosen.

Expectation, hope of activity.
Inner being hesitant in acceptance,

Emerging 1ife energy is forceful
and fructifying.

Cuter activity is stilled,
e have slow, impeded responses,
Inner being accepts suddenly.

Emerging life force seeks stillness.
Low, Dblocked outer action.

¥e have personal snergy flow,

Inner being widens its horizons.
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Hexagram 53
Life force actively changes, !::: = Kén

Inner being is unchanging.
Ao

3 e— K'an

Intuition feels active change;
.a._—._ Li

we ignore this,

Outer world does not change; 2=—=Sun

we accept this. -

Hexagram 54

Life force shows no change. .‘:_-___".". Tui
Inner being actively changes. S==11
P me—
Intuition feels no change; .:.'.'_-.K"an
vwe accept this, 4= =Chén
Outer world actively changes; —

we ignore this.

Hexagram 3595
= Li

A e—
3 —=— Sun

2 — -

Life force shows no change.
Inner being actively changes.

Intuition feels active change; 4::Tul
we accept this. 2= = Chén
Outer world does not change; N

we ignore tnis,

Hexagram 56

Iife force actively changes, 2 e = Kén
Inner being is unchanging.

Intuition feele active change;
we accept this.

Outer world does not change;
we ignore this. A —

Hexagram 57

A —
tm= = Sun

Life force actively changes.
Inner being 18 unchanging. —— .
:’l__ Tui
Intuition feele no change; 8 memr § ¢

we ignore this. W=

P Sun
Quter world does not change: ———
we accept this.

Hexagram 58

Jusm

1ife force showe no change. 2 em— Tui
Inner being actively changes. . 1
3 eow ==
. =
Intuition feels no change; T
4 mm—— o3 U111
we ignore this, D -
futer world actively changes; =Tl
we ignore this, r—_
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Images

Emerging 1ife force seeks
stillness,

Low, blocked outer action.
We have hesitant responses.
Inner being maturing, structured,

Emerging 1ife force almost active,
Hesitant outer activity.
We have slow, impeded responses,

Inner belng accepts suddenly.

Emerging 1ife force hesitant.
Structured, mature ocuter activity.
Expectation, hope of activity,
Inner being accepts suddenly.

Emerging life force seeks
stillness.

Structured, mature cuter activity.
Expectation, hope of activity.
Inner being hesitant in acceptance,

Emerging 1life force structured.
First signs of outer activity.
We have hesitant responses,

Inner being maturing, structured,

Emerging 1ife force almost active.
Hesitant outer activity.

We have structured, mature
TreSpONBEs,

First signs of inner accepiance,




‘Lines

1l and 6

2 and 5

3 and &

1l and 6

2 and 5

3 and 4

1l and 6

2 and 5

3 and 4

1l and &

2 and 5§

3 and &4

land 6

2 and 5

3 and &4

1 and 6

2 and 5

3 and 4

Appendix II

Images
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Hexagram 59

Life force actively changes,
Inner being 18 unchanging.

Intuition feels mo change;
we lgnore this,

Quter world actively changes:
we accept this,

Hexagram 60

Life force shows no change,
Inner being actively changes.

Intuition feels no change;
we ignore this.

Outer world actively changes;
we accept this,

0 - —
¢ === Tui
o' = T Chén
2 s

==K
- —

O —
4% = = Kén
‘an

Hexagram 61

Life force shows no change.
Inner being is unchanging,

Intuition feels no change;
We ignore this.

Quter world actively changes;
¥e accept this,

Hexagram 62

Life force actively changes,
Inner being actively changes.

Intuition feels active change:
¥Wo accept this,

Outer world does not change;
we ignore this,

!:'= = Kén

LY —
Jp = Sun

b= ma .
" — Tui

= =Chén

o —

Hexagram 63

Life force shows no change.,
Inner belng actively changes,

Intuition feels active change
we ignors this.

Quter world does not change;
vwe accept this,

3 et
ll— =7 i
4

h,==K'an

S== L
O e—

= K'an

4 — —

Hexagram 64

Life force actively changes.
Inner being is unchanging.

Intuition feels no change;
¥we accept this,

Cuter world actively changes;
we ignore this,

D -
. .
y==Kan

L}
3 o= -Li
P p—
O —Han
——
ot = Li
o Se——
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Images

Life force emerges into doudt
and difficulties about change,

Forceful , shock-creating outer
action.

We observe, not taking part.
Irner being meturing, structured.

Emerging 1ife force almost active.

Forceful, shock-creating outer
action.

We observe, not taking part.

Inner being unable to change
and move,

Emerging 1ife force mlmost active,

Forceful, shock-creating cuter
action.

We observe, not taking part,
Inner being maturing, structured,

Emerging life force seeks
stillness.

Structured, mature cuter activity.
Expectation, hope of activity,
Inner being accepts suddenly.

Emerging 1ife force hesitant.
Low, blocked outer action.
¥We have hesitant responses.

Inner being unable to change
and move,

Life force emerges inte doubt
and difficulties about change,

Hesitant outer activity.
¥We have slow, impeded responses,

Inner being hesitant in acceptance.
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